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special issue

Symposium: Colonial Legacies, Racist Discrimination:
Belgo-Japanese Dialogues

Chikako Mori, Fuminori Minamikawa, Ryuta Itagaki, Hiroshi Yasui

Introduction

Chikako Mori

Fifty-five years after the entry into force of
the International Convention on the Elimination
of All Forms of Racial Discrimination, despite
the enactment of domestic anti-discrimination
legislation by its state parties, racism persists in
diverse forms at both the individual and collec-
tive levels. In light of this situation, an interna-
tional symposium, “Colonial Legacies, Racist
Discrimination: Belgo-Japanese Dialogues,”
was held on January 28-29, 2025, at the Uni-
versité libre de Bruxelles (ULB) in Belgium.
The symposium was co-organized by the Glob-
al Mediterranean Program of the Research Cen-
ter for Intersectionality and Multiculturalism in
Complex Cities (MICCS), Doshisha University,
and the HERICOL project (Projet de recherche
ARC-Advanced sur les héritages coloniaux en
Belgique - Advanced Research on the Colonial

Legacies in Belgium) at ULB. It was conceived

as a platform for academic dialogue bridging
Europe and Japan in order to examine contem-
porary forms of racism and the enduring lega-
cies of colonialism from comparative and tran-
sregional perspectives.

The symposium also functioned as an interim
report of the MICCS Mediterranean Project and
emerged from the international research ex-
changes that the project has fostered in recent
years. In particular, the invitation of one of the
organizers, Abdellali Hajjat, to Doshisha Uni-
versity in April 2025 as part of the project—
where discussions were deepened on the con-
temporary dimensions of colonialism in
Belgium—served as a crucial point of departure
for this initiative. Furthermore, the realization
of the symposium was directly facilitated by the
fact that another organizer, Chikako Mori, be-
gan an overseas research stay at ULB in Sep-
tember 2025 and was hosted by Hajjat’s re-
search group. We would therefore like to

express our sincere gratitude to Abdellali Hajjat,



to the Université libre de Bruxelles, and to the
HERICOL project, of which he is co-director,
for their generous collaboration and support.

Over the course of two days, the symposium
addressed two closely related themes. The first
day focused on anti-Asian racism, which has
become the subject of intense debate, particu-
larly since the outbreak of the COVID-19 pan-
demic. What forms does anti-Asian racism
take? In what ways does it resemble or differ
from the racism experienced by other racialized
groups? To what extent is it shaped by colonial
histories and imaginaries? These guiding ques-
tions structured the theoretical and empirical
discussions.

In the morning session, chaired by Sasha
Newell (ULB), Fuminori Minamikawa (Doshi-
sha University) examined the intersections of
race, meritocracy, and diasporic conservatism
among Asian Americans through a case study of
anti-affirmative action campaigns during the
Trump era. Rika Lee (Chuo University) then
traced the historical trajectory of Korean wom-
en in Japan, highlighting how gender and colo-
nialism have been systematically erased or mar-
ginalized in dominant narratives of racism.

The afternoon session, chaired by Chikako
Mori (Doshisha University), shifted attention to
institutional and discursive dimensions. Asun-
cion Fresnoza-Flot (ULB) analyzed the catego-
rization, hierarchization, and unequal treatment

of Asians within EU mobility policies, reveal-

ing the structural mechanisms embedded in reg-
ulatory frameworks. Veronica B. Reyes (ULB)
explored how people of Asian descent may
identify with “whiteness,” drawing on discours-
es of aversion toward Asians to illuminate the
complex processes of racialization and subject
formation.

The second day turned to the broader ques-
tion of colonial legacies in contemporary soci-
eties. To what extent do colonial histories con-
tinue to shape our institutions, public spaces,
and even academic knowledge production?
What initiatives are being undertaken to con-
front or challenge these legacies, and what
kinds of reactions do they provoke?

Ryuta Itagaki (Doshisha University) ad-
dressed the issue of repatriating colonial-era hu-
man remains held in Japanese university collec-
tions, interrogating the boundary between “the
human” and anthropos from a critical theoreti-
cal perspective. Hiroshi Yasui (Doshisha Uni-
versity) offered a critical analysis of vegan na-
tionalism and Israel’s ongoing “War on Terror,”
examining how the human/animal binary is mo-
bilized within contemporary political discourse.

In the afternoon session, chaired by Keisuke
Kikuchi (Doshisha University), Marti Luntum-
bue (ULB) discussed the ways in which Belgian
foreign policy between 1990 and 2002 sought
to distance itself from the colonial past, focus-
ing on the case of the Lumumba Commission.

Jean Illi (ULB) examined debates surrounding



the bust of Emile Storms in Ixelles, analyzing
how (de)colonial issues become visible and
contested within public space.

The symposium brought together faculty
members and early-career researchers from
ULB, as well as undergraduate and graduate
students who share an interest in the contempo-
rary impact of colonialism. The sessions were
marked by lively and engaged discussions, with
dynamic exchanges between speakers and par-
ticipants that moved productively between the-
oretical reflection and empirical analysis. In this
sense, the symposium functioned not only as an
academic forum but also as a space for intergen-
erational and transregional dialogue.

By juxtaposing the historical experiences of
Europe and Japan, the symposium deepened
both theoretical and empirical understandings
of contemporary racism and colonial legacies. It
also laid important groundwork for future col-
laborative research and sustained dialogue
across national and disciplinary boundaries.

As part of the current record of the sympo-
sium, we publish here the contributions of three
MICCS members—Fuminori Minamikawa,
Ryuta Itagaki, and Hiroshi Yasui. A more com-
prehensive account of the symposium proceed-
ings will be made available separately at a later

date.



Race, Meritocracy, and Diasporic
Conservatism among Asian Americans:
Anti-Affirmative Action Campaigns in
the Age of Trump

Fuminori Minamikawa
1. Introduction

In the 2024 U.S. presidential election, Asian
Americans, along with Hispanics, played a no-
table role in the surprising yet narrow victory of
former president Donald Trump. Exit polls indi-
cate that both Latino and Asian American voters
increased their support for Trump. Although the
majority of non-white minority voters support-
ed the Democratic candidate, Kamala Harris,
Trump’s vote share increased 14 percentage
points among Latinos and 6 points among
Asians (Latino: from 32% in 2020 to 46% in
2024; Asian: from 34% to 40%). These shifts
were critical to Trump’s narrow victory. Ac-
cording to the 2024 American Electorate Voter
Poll, Filipino and Chinese Americans were
among the Asian American groups most likely
to vote for Trump.

As James Zarasadiaz, a political commenta-
tor, points out in the Los Angeles Times, “Asian
American electorates have shifted further right”
and “it has been brewing for years.” Interesting-
ly, the growth of Asian American conservatism
has coincided with a period of increasing dis-
crimination against Asian Americans. In early

2020, Donald Trump used the term “China Vi-

rus” to blame the Chinese government’s han-
dling of COVID-19 and Asian immigrants
whom he claimed had brought the virus to the
United States. The Trump administration thus
contributed to the heightened vulnerability and
suffering of many Asian Americans during this
period. Despite this context, however, Asian
Americans were more likely to support Trump
and conservative candidates in the 2024 election
than they were before. How, then, can we under-
stand the rise of Asian American conservatism
amid escalating anti-Asian hate and violence?

In considering this conservative turn among
Asian Americans, the interpretative frame
through which anti-Asian hate is understood be-
comes critically important. In both social media
and mainstream media in the United States, a
powerful narrative emerged that portrayed an-
ti-Asian violence as a form of interracial con-
flict, particularly as an Asian-Black conflict.

Asian-Black conflict has a long history in in-
terracial relations in the United States. For ex-
ample, in the aftermath of the wartime incarcer-
ation of Japanese Americans, Black Americans
and Japanese Americans were often at odds
over housing and employment opportunities on
the West Coast. Perhaps the most widely cited
example is the conflict between Korean Ameri-
cans and Black Americans during the 1992 Los
Angeles uprising.

During the COVID-19 pandemic, some me-

dia outlets framed anti-Asian hate as the latest



instance of Asian-Black conflict. Although the
majority of perpetrators of anti-Asian hate
crimes were White, incidents in which Black
individuals attacked Asian victims were more
likely to go viral on social media. Their selec-
tive representations created a powerful impres-
sion that anti-Asian hate was primarily a con-
flict between minority groups.

The debate over affirmative action represents
a recent and salient example of Asian-Black
conflict. Some Asian Americans view them-
selves as victims of affirmative action policies
that benefit Black and Hispanic students in
higher education. Others interpret affirmative
action as a form of anti-Asian discriminations

that excludes Asians from elite education. By

contrast, Black activists regard affirmative ac-
tion as an essential instrument for promoting
racial equality; from this perspective, opposing
affirmative action constitutes a backlash against
the civil rights of disadvantaged minorities. As
a result, the affirmative action debate has be-
come a key site of Asian-Black conflicts.

This presentation examines the debate over
affirmative action to explore how some Asian
Americans have become aligned with a conser-
vative racial agenda during a period marked by
anti-Asian violence. In 2023, a landmark Su-
preme Court decision ruled that affirmative ac-
tion in college admissions was unconstitutional.
Students for Fair Admission (SFFA) sued Har-

vard College, alleging that its affirmative action
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policies discriminated against Asian American
applicants. A symbolic representation of this
ruling appeared on the cover of the The New
York Times website on June 29, 2023 (Figure 1).
The image depicting a Black woman loudly
protesting toward an Asian woman, framed the
case as a clash between Black and Asian activ-
ists. As such, the affirmative action debate has
often been treated as a representative example
of Asian-Black conflict.

Numerous reports have also pointed out that
SFFA was founded by a White legal activist,
Edward Blum. He is widely known for his role
in anti-affirmative action and anti-civil rights
litigations in the 2010s and has been character-
ized by critics as a white supremacist. Critics
have argued that SFFA functioned as an organi-
zation through which a white supremacist ad-
vanced a racist agenda by mobilizing Asian
Americans. Although SFFA prominently fea-
tured images of Asian applicants struggling
with college admissions, the organization itself
was led by a white activist.

While this white supremacist background is
critically important, it raises another question:
why have some Asian Americans so actively
engaged in anti-affirmative action campaigns?
One explanation draws on Angela Dillard’s
concept of “multicultural conservatives,” fram-
ing these Asian Americans as assimilationist
minority leaders who have played significant

roles in promoting color-blindness and a

10

post-racial vision of society. Another perspec-
tive, however, emphasizes the immigrant back-
grounds of those activists. Many prominent an-
ti-affirmative action leaders are Chinese
Americans, and their mobilization is shaped
less by an assimilationist orientation than by a
“China First” framework. From this standpoint,
perceptions of “unfair” treatment in college ad-
missions are shaped by immigrants through
transnational comparisons.

This research argues that Asian American
conservative leaders are neither assimilationists
nor immigrant nationalists. While they maintain
strong emotional attachments to their home-
land, they and their families simultancously
pursue professional advancement in the United
States. To capture this distinctive configuration,
this presentation introduces the concept of “di-
asporic conservatism” to characterize this par-
ticular mode of participation in conservative
politics in the United States. This framework
raises several key questions: How can we un-
derstand their distinctive form of engagement
with conservative agendas in the United States?
How do they interpret their roles in anti-affir-
mative action activism amid ongoing anti-Asian
violence and racism? And in what ways does
diasporic conservatism intersect with—and po-

tentially reproduce—contemporary forms of

racism in the United States?



2. Overview of the SFFA Case

As background to this case, Asian Americans
are often characterized as a highly successful
minority group. According to the U.S. Census
Bureau’s Current Population Survey, the annual
real median household income of Asian Ameri-
cans exceeded $120,000 in 2024—approxi-
mately twice that of Black households. Educa-
tional attainment among Asian Americans has
also been notably high: in 2015, 55% of Asian
American adults held bachelor’s degrees or
higher. Reflecting these patterns of socioeco-
nomic success, Asian Americans were largely
removed from affirmative action programs in
college admissions during the 1980s.

The SFFA filed the lawsuit in 2014, arguing
that the race-conscious admissions systems at
Harvard University and the University of North
Carolina (UNC) constituted “intentional racial
discrimination.” Since the U.S. Supreme Court
invalidated the use of racial quotas (a hard ver-
sion of affirmative action) in college admissions
in 1978, most major universities have adopted a
soft version of affirmative action. This approach
allowed race to be considered as one factor
among many in pursuit of student body diversi-
ty. Harvard and UNC implemented this soft ver-
sion of affirmative action. Applicants were per-
mitted to disclose their race on application
forms, and admissions committees could con-

sider race alongside other factors, including

11

high school grades, standardized test scores,
extracurricular activities, geographical origin,
family backgrounds, and socioeconomic status.

SFFA argued that Asian American applicants
were systematically disadvantaged in order to
keep their enrolment share at elite universities
lower than it would otherwise be. The organiza-
tion characterized this practice as “racial bal-
ancing,” alleging that admissions offices sought
to maintain relatively stable enrolment propor-
tions across racial groups. Despite a substantial
increase of Asian applicants and their strong
performance on standardized tests such as the
SAT, the proportion of Asian students enrolled
at these institutions remained relatively con-
stant at approximately 20-25%. SFFA contend-
ed that this apparent “balance” was the result of
intentional discrimination against Asian appli-
cants, with race functioning as a decisive factor
in admission decisions. On this basis, SFFA
claimed that the admissions practices violated
the Civil Rights Act.

SFFA also launched a media campaign high-
lighting the experiences of Asian American ap-
plicants who were rejected by elite colleges.
One frequently cited example was Michael
Wang, a Chinese American young man who be-
came a representative figure in these narratives.
He graduated from a highly ranked high school
with outstanding grades, top standardized test
scores, and extensive extracurricular achieve-

ment, yet he was denied admission to Ivy



League universities. Wang interpreted this out-
come as evidence that affirmative action func-
tioned as a mechanism that excluded Asian ap-
plicants like himself on the basis of race.

Harvard University rejected this argument,
maintaining that the consideration of race in ad-
missions was a constitutionally permissible
means of achieving a “diverse student body.”
According to Harvard, race was evaluated in the
same holistic manner as other admissions fac-
tors. Race-conscious admissions policies de-
signed to promote diversity had been deemed
constitutional by the U.S. Supreme Court, most
notably in Grutter v. Bollinger (2003) and Fish-
er v. University of Texas (2016). Relying on
these precedents, both the U.S. District Court in
Boston and the U.S. Court of Appeals ruled in
favor of Harvard.

However, the U.S. Supreme Court reversed
these lower-court decisions and ruled that
race-conscious admissions policies in Harvard
and UNC were unconstitutional. President
Trump named three conservative judges during
his first term, and conservatives comprised a
dominant majority of the Supreme Court jus-
tices. The conservative majority invalidated
even the soft version of affirmative action in
higher education. Although this outcome was
driven by the broader conservative transforma-
tion of the Supreme Court, Asian Americans
were nevertheless positioned as symbolic vic-

tims of race-conscious admissions policies. Fol-

12

lowing the ruling, mainstream media widely
circulated images and narratives that framed the
decision—and the broader affirmative action

debate—as an instance of Asian-Black conflict.

3. Asian Americans “Against” Affirma-
tive Action

Accordingly, Asian Americans came to play
a symbolic and, in some respects, decisive role
in the SFFA case. This raises a critical question:
who are the Asian Americans engaged in an-
ti-affirmative action campaigns?

The earliest debates over affirmative action
involving Asian Americans emerged in the
1980s. During this period, UC Berkeley profes-
sor Ling-chi Wang observed that Asian Ameri-
can enrollment had declined even as the number
of Asian American applicants increased. Wang
and grassroots Asian American community ac-
tivists called on the University of California to
investigate why Asian American student enroll-
ment had suddenly dropped and then plateaued.
A subsequent task force concluded that internal
admissions practices disproportionately exclud-
ed Asian American applicants. The UC chancel-
lor acknowledged these findings and issued a
public apology to the Asian American commu-
nity. In the aftermath, the UC System revised its
admissions policies in an effort to promote cam-
pus diversity.

Ling-chi Wang emphasized a clear distinc-



tion between anti-Asian bias in admissions and
the legitimacy of affirmative action. He was one
of the strongest advocates of affirmative action
for people of color. Wang was also a founder of
Chinese for Affirmative Action (established in
1969), a civil rights organization that has long
defended the purpose and necessity of affirma-
tive action in university admissions.

By the 2010s, a different pattern of Asian
American involvement in debates over affirma-
tive action had emerged. Some Asian American
groups became highly active in anti-affirmative
action campaigns. Like activists in the 1980s,
they protested what was perceived as anti-Asian
discrimination in admissions. However, unlike
their predecessors, their criticism was directed
primarily at affirmative action policies benefit-
ing disadvantaged minority groups.

The Asian American Coalition for Education
(AACE) was established as an umbrella organi-
zation linking various Asian American groups
with the explicit goal of abolishing affirmative
action and supporting SFFA’s litigation. Its
prominent members were primarily first-gener-
ation immigrant entrepreneurs and profession-
als, most of whom were from China. In 2016,
AACE also filed its own discrimination com-
plaint with the U.S. federal government, calling
for the abolition of affirmative action in the ad-
missions processes of Ivy League institutions:
Yale, Brown, and Dartmouth. 130 Asian Amer-

ican organizations joined in protesting what
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they described as “low admission rates for
Asian Americans” at Ivy League colleges.

Asian Americans who led AACE member or-
ganizations had strong personal stakes in col-
lege admissions for their children. Many of
these leaders had come to the United States in
the 1990s as highly skilled migrant workers or
international students. They possessed high lev-
els of educational attainment and were strongly
motivated to secure elite educational opportuni-
ties for their children in the United States. For
example, AACE president, Yukong Mike Zhao,
stated that his son had been “a victim of dis-
crimination.” He claimed that affirmative ac-
tion allowed Black and Latino students to dis-
place his son at elite institutions. Zhao rejected
the characterization that he was merely a “tool”
of Edward Blum or other white supremacists,
instead emphasizing his own proactive and au-
tonomous engagement in anti-affirmative ac-
tion advocacy.

In various media accounts, Yukong Zhao has
appeared as one of the leading figures of the
“Chinese American right” during the 2010s.
Chinese American activists such as Zhao be-
came highly visible in conservative movements
in metropolitan areas and emerged as ardent
supporters of Donald Trump. A notable discur-
sive strategy employed by Chinese American
right-wing activists was their comparison of
contemporary U.S. society with China under

the old socialist regime. According to an inter-



view reported in The New York Times, one Chi-
nese American conservative activist argued that
the social welfare system “encourages laziness
and punishes hard-working people.” These ac-
tivists tended to favor neoliberal reforms that
dismantle welfare programs and call for stricter
measures targeting the poor and criminalized
populations.

AACE’s anti-affirmative action framework
shared these neoliberal attitudes with the emerg-
ing Chinese American right. In its complaints
challenging affirmative action, AACE argued
that such policies undermine American meritoc-
racy. Meritocracy is a core value upon which
anti-affirmative action activists frequently rely.
From this perspective, the American social sys-
tem should evaluate individuals on the basis of
merit rather than race, gender, and other social
ascriptions. AACE further contended that meri-
tocracy is an essential mechanism for achieving
both racial equality and economic prosperity in
American society. In contrast, affirmative ac-
tion was described as “severe discrimination by
the Ivy League colleges” that created “shadow
and distrust in many Asian American’s mind.”

While praising American meritocracy, AACE
also underlined the importance of the cultural
values attributed to Asian immigrants. Accord-
ing to this view, a strong work ethic, diligence,
and pro-education family values enabled Asian
American families to “climb out of poverty”

and significantly improve their living standards.
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However, AACE leaders argued that elite uni-
versities excluded many Asian applicants who
embodied and preserved these cultural values.

AACE’s framework interpreted Asian Amer-
ican educational success as the product of a
combination of American meritocracy and what
it described as traditional Asian cultural values.
From this perspective, affirmative action was
seen as disrupting this successful combination.
What is analytically significant is that Chinese
American right-wing activists also compared
contemporary American welfare policies, in-
cluding affirmative action, to China’s former
socialist system. Anti-affirmative action activ-
ists argued that the socialist Chinese state de-
nied the legitimacy of the merit-based systems
in order to engineer social equality through state
intervention.

AACE leaders and figures within the Chinese
American right share the view that market liber-
alization and competition have contributed to
China’s growing affluence since the 1990s.
Many benefitted from this economic transfor-
mation and subsequently immigrated to the
United States in search of greater opportunities.
However, when encountering affirmative action
policies in the United States, these Chinese
American leaders often drew parallels between
such policies and their memories of state inter-
vention under China’s former socialist regime.
For example, AACE president Yukong Mike

Zhao stated, “We Chinese believe in equal op-



portunities. They [he means “American liber-
als”] pursue equal outcomes. This is like in
[the] Mao era, you received the same pay
whether you worked hard or not.” From this
perspective, opposition to affirmative action
was rooted not only in domestic U.S. political
debates but also in a diasporic imagination that
connected life in liberal America to recollec-

tions of social governance in China.

4. The Frame of Interracial Conflict

and Challenges

While Asian American anti-affirmative ac-
tion leaders situate their positions between the
thinking of the United States and China, their
campaigns are embedded within the interracial
conflict of the United States. In advancing their
anti-affirmative action arguments, these Asian
American leaders frequently invoke other mi-
nority groups. In many cases, these leaders por-
trayed Asian American youth as “superior” stu-
dents in comparison with their Black and Latino
peers. They argue that unqualified Black and
Latino students are granted access to elite
schools at the expense of more qualified Asian
students. Such narratives frequently appear as
evidence of the irrationality and unfairness of
affirmative action. This discourse, in turn, im-
poses the notion that Blacks and Latino students
are generally unqualified for higher education.

When Michael Wang, a prominent Chinese
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student in anti-affirmative action campaigns,
mentioned his failure to gain admission to elite
universities, he described his Latino and Afri-
can American classmates as “less impressive.”
In another news article in The New York Times,
a Chinese American entrepreneur in Silicon
Valley suggested that beneficiaries of affirma-
tive action would become lazy because the pol-
icy conveyed the message that “you don’t need
to work hard.” Such discourses routinely racial-
ize Black and Latino students as “less impres-
sive” and lazy “beneficiaries.” From this per-
spective, the affirmative action debate is framed
as a conflict between “hardworking” Asians
and “lazy” Blacks and Latinos.

The New York Times cover image published
on the day of SFFA ruling symbolized the affir-
mative action debates as an “Asian-Black” con-
flict. As a result of this frame, combined with
the representation of SFFA leader Edward Blum
as a white supremacist, Asian American anti-af-
firmative action campaigns were characterized
as an anti-Black and racist movement.

This interracial conflict frame also appeared
in other Asian American conservative move-
ments. For example, Asian American groups
mobilized against sanctuary city policies that
protected the human rights of undocumented
immigrants. Activists criticized local govern-
ments for supporting undocumented immi-
grants, who were often portrayed as predomi-

nantly Latino, while positioning themselves as a



law-abiding immigrant group. Another case
concerns opposition to plans to relocate a home-
less shelter near New York’s Chinatown. Activ-
ists argued that the shelter would increase crime
in their neighborhood and claimed that “putting
a shelter there would be a racist act” against the
Chinese American community. In these narra-
tives, homeless people were frequently racial-
ized as Black and Latino. Thus, the frame of in-
terracial conflict functioned as a foundation for
conservative or neoliberal views emphasizing
colorblindness, law-abidingness, and self-help.
More recently, Asian American conservatives
have articulated a distinctive view of anti-Asian
hate during the COVID-19 pandemic. Accord-
ing to a letter sent by the AACE to the U.S. At-
torney General in 2021, AACE expressed a con-
servative interpretation of both Black Lives
Matter activism and anti-Asian hate. AACE ar-
gued that anti-Asian hate was a product of “tox-
ic identity politics” promoted by the “American
left,” which, in their view, fostered hostility to-
ward Asian Americans because of their per-
ceived success. They also claimed that the “de-
fund the police” movement advocated by Black
Lives Matter activists led to the release of crim-
inals from prisons and thereby contributed to
the rise in anti-Asian hate. AACE called for a
“law and order” approach to addressing an-
ti-Asian hate and advocated stronger policing.
Even in discussions of anti-Asian violence, the

frame of interracial conflict continued to struc-
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ture their worldview.

Interestingly, AACE also appropriated key
terms from Black Lives Matter activism. The
organization described affirmative action as
“systemic racism” against Asian children, re-
purposing a concept that BLM activists have
used to highlight the structural dimensions of
racism in the United States. In this way, AACE
selectively mobilized discourses drawn from
BLM and anti-BLM positions to advocate its
claims during the pandemic.

However, conservatives such as AACE do not
represent the majority of the Asian American
population. Many Asian Americans have chal-
lenged this interracial conflict frame and instead
emphasize their solidarity with other disadvan-
taged minorities. Survey data indicate that a ma-
jority of Asian Americans support affirmative
action for Black and Latino communities, even
though Asian Americans are not the primary
beneficiaries of these policies. Moreover, many
Asian American civil rights organizations have a
long history of supporting affirmative action.
For example, Chinese for Affirmative Action is
one of the oldest and most active organizations
advocating for Asian American civil rights. It
has organized rallies to demonstrate solidarity
with disadvantaged minorities and has rejected
media discourses that portray the SFFA as repre-
sentative of Asian Americans. Polling data fur-
ther suggest that Asian Americans have consis-

tently been strong supporters of affirmative



action. According to the Asian American Voter
Surveys, approximately 70% of Asian Ameri-
cans support affirmative action in 2022. Chinese
Americans have also shown strong support, with
the notable exception of 2016, when the SFFA
and AACE were particularly active in the affir-
mative action debate.

Liberal Asian American politicians have also
communicated their position to the broader
public. The Congressional Asian Pacific Amer-
ican Caucus (CAPAC) is a group of Asian
American members of Congress, most of whom
belong to the Democratic Party. In the “Position
Paper” responding to anti-affirmative action lit-
igation in August 2015, CAPAC called for
greater “transparency” in admission processes
in order to prevent anti-Asian discrimination,
which has a long history in elite universities. At
the same time, CAPAC expressed support for
Harvard College’s approach to building a di-
verse student body. CAPAC also highlighted
diversity and inequality within Asian Pacific
American communities, noting that some Asian
Americans, Native Hawaiians, and Pacific Is-
landers continue to experience low incomes,
lower educational attainment, and residential
segregation. In addition, CAPAC criticized so-
called “legacy admissions,” which confer sig-
nificant advantages to white applicants.

The reactions to the U.S. Supreme Court’s
ruling of SFFA v. Harvard in 2023 also demon-

strate the stark contrast between Asian Ameri-
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can conservatives and liberals. Mike Yokong
Zhao of AACE praised the decision as a victory
and celebrated what he described as the vindi-
cation of meritocracy. He stated that the ruling
“will abolish the only remaining race-based
law, advancing America toward a color-blind
society.” Chinese for Affirmative Action, by
contrast, expressed frustration and disappoint-
ment with the ruling, warning that it would
“have devastating consequences for Black, Lat-
inx, Indigenous, and Asian American students
for generations to come.” Such divisions within
Asian American communities remain a serious

concern.

5. Conclusion: Anti-Asian Hate and

Asian American Conservatives

How do we understand the anti-AA move-
ment from the viewpoint of Asian Americans?
One important background consideration is the
long history of discrimination against Asians in
college admissions. Even though Asian Ameri-
cans are praised as model representatives of a
successful minority, admission officers have
usually underestimated their qualifications.
Therefore, whether you are for or against aftir-
mative action, the issue of this underestimation
of Asians needs to be seriously addressed.

Additionally, “diasporic conservativism” is a
relatively new issue in a long history of affirma-

tive action debate. Minority conservatives who



oppose affirmative action have often been char-
acterized as assimilationist within U.S. racial
politics. I highlight how the diasporic imagina-
tion helps new Asian immigrants to construct
political positions opposing civil rights reform
policies. Among new Chinese immigrant profes-
sionals, memories and discourses of a pre-Open
Door China play a significant role in shaping
critiques of affirmative action. Those diasporic
conservatives often interpret affirmative action
as a form of “social engineering” aimed at pro-
ducing “equal outcomes.” This diasporic mode
of criticism bears important similarities to the
ideological accusations directed at communist
governments by Vietnamese American and Cu-
ban American conservative groups. Therefore,
diasporic conservatism is not limited to Chinese
Americans. Rather, it constitutes a broader ana-
lytical lens for understanding contemporary mi-
nority conservatism in U.S. politics.

Diasporic conservatism is also embedded in
the context of global competition for education-
al advantage. Its proponents often position
themselves as neoliberal competitors within a
global hierarchy of higher education. Conse-
quently, they tend to show limited engagement
with the historical origin of affirmative action
and its roots in struggles for civil rights and ra-
cial equality. Meritocracy functions as their
central normative value, and they endorse a vi-
sion of U.S. society as colorblind one funda-

mentally based on individual merit. This combi-
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nation of ideological criticism of homeland and
strategic engagement with the global education-
al market constitutes a defining feature of dias-
poric conservatism. In this respect, it differs
markedly from the conservatism of Trump sup-
porters with working-class backgrounds.

Therefore, diasporic conservatism will have
two important impacts on U.S. racial relations.
First, diasporic conservatism will constitute a
bloc to support Trumpism in Asian America. It
has increased and extended its influence on
U.S. politics. The 2024 Presidential Election
showed us that a certain part of Asian Ameri-
cans is becoming conservative because of their
diasporic characters. Second, the way Asian di-
asporic conservatives are portrayed reminds me
of stereotypical images of Asian Americans:
Asians as “forever foreigners,” inhuman “drag-
on mothers,” and “cold-blooded racists.” Those
stereotypical representations further reinforce
anti-Asian sentiments and incite violence
against Asians.

Anti-affirmative action discourse spreads bi-
ased and stereotypical interpretation of Blacks
and Latinos, having real, damaging conse-
quences for them. It also reproduces stereotypi-
cal images of “Asians” or “Chinese” and in-
creases anti-Asian hate. In these two ways, the
victimization of Asians in America often

strengthens white supremacy and deepens U.S.

systemic racism.



Beyond Humanitas and Anthropos

On the Repatriation of Colonial Human
Remains in Japanese University
Collections

Ryuta Itagaki

Colonial Legacies in Academia

On December 4, 2018, five Ryiikytans filed a
lawsuit with the Kyoto District Court, demand-
ing that Kyoto University return 26 sets of hu-
man remains that are currently stored in the uni-
versity’s museum. All of these remains were
taken from a burial cave called Mumujana in
Nakijin Village, Okinawa Prefecture, Japan, by
biological anthropologists from Kyoto Imperial
University in the 1920s and 1930s. The Mumuja-
na grave was a cemetery that enshrined the for-
mer Rytkyt royal families and local leaders. To
this day, it is a site of worship that the people of
Okinawa visit on pilgrimages. Not only did the
five Rytkytians seek the return of the remains by
Kyoto University to the original Mumujana
grave, but they also clearly stated in their petition
that the essential purpose of the lawsuit was to
challenge “the colonialism of academic knowl-
edge” (Matsushima and Kimura eds. 2019; Mat-
sushima and Yamauchi eds. 2020).

Kyoto University denied the request and has
not returned the Rytikyl remains to this day. The

university argued that the remains had been col-
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lected with the permission of the Okinawa Pre-
fectural Government and the police; therefore,
the act did not constitute grave robbing. The uni-
versity further asserted that the ritual succession
of the Mumujana grave had long since ceased
and that the plaintiff would have to prove that
they had ownership of the remains in question
before they could be returned. The plaintiffs
considered that Kyoto University’s arrogant atti-
tude was the product of “colonialism of academ-
ic knowledge” resulting from discrimination
against the Ryiikytl people, which had its origins
in the history of Japan’s colonization of the
Rytkyt Kingdom since the 19th century.

I became involved in this lawsuit as a cultural
anthropologist. I have been conducting histori-
cal anthropological research on modern and
contemporary Korea. Let me explain why I,
who am not an expert on Rytkyii or Okinawa,
decided to participate in this lawsuit. Since the
1980s, when books such as Writing Culture and
Anthropology as a Cultural Critique were pub-
lished (Clifford and Marcus eds. 1986; Marcus
and Fischer eds. 1986), cultural anthropology
has become increasingly critical of the relation-
ship between anthropology and colonialism and
of power structures in ethnographic research.
When I began studying cultural anthropology at
a Japanese university in the 1990s, this kind of
postcolonial critique of anthropology was at its
height. This intellectual climate motivated my

decision to pursue historical anthropological re-



search, focusing on Korean society under Japa-
nese rule, from the perspective of critical analy-
ses of colonialism.

Alongside my main research, I have often
visited the Amami Islands with my colleagues
specializing in colonial studies. The Amami Is-
lands, located between the Okinawa Islands and
Kyushu Island, were historically a region that
was both on the periphery of the Rytkyt King-
dom and on the periphery of the Satsuma do-
main of Kyushu. Inspired by the lawsuit for the
return of the remains of the Ryiikyl people,
some individuals in the Amami Islands also be-
gan a campaign to demand the return of the
Amami remains held by Kyoto University. As a
historical anthropologist with a background in
the critique of colonialism, I decided to contrib-
ute to this movement by using my position as a
professor at a university in Kyoto to investigate
the remains of those from Amami, an area that
had not yet been fully explored. In the course of
my research, I discovered that the majority of
the Ryiikytian and Amami remains had been
collected in 1933 by the same anthropologist,
Soetsu Miyake. However, in the lawsuit against
Kyoto University, both the plaintiff and the de-
fendant continued to mistakenly believe that the
Rytkytan remains had been collected by anoth-
er anthropologist named Takeo Kanazeki.
Kanazeki did collect human remains in Rytkyt
in 1929, but he later transferred them to Taipei

Imperial University in Taiwan. Therefore, the
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Ryukyuan remains at Kyoto University are
those collected by Miyake. I pointed this out to
the plaintiffs and their legal team, who accepted
my argument. The plaintiffs’ legal team subse-
quently asked me to submit my research to the
court as an expert opinion, and I agreed. Conse-
quently, I became involved in the trial and initi-
ated a comprehensive investigation of the col-
lection of human remains by the physical
anthropologists at Kyoto Imperial University
(Itagaki 2020a; 2020b).

In the following presentation, [ will talk about
what I found out during the course of this inves-
tigation focusing on the Ryiikyii remains held by
Kyoto University. Before I begin, I would like to
address a crucial terminology issue. In the Japa-
nese language, there are two distinct terms for
human remains: “ikotsu” and “jinkotsu.” In this
presentation, I will translate them as “human re-
mains” and “human bones,” respectively. The
term “human remains” is frequently employed
by the bereaved families and is commonly used
by those involved in the repatriation movement.
In contrast, “human bones” is more commonly
used by biological anthropologists, as it carries a
stronger connotation of being utilized as re-
search material. In my presentation, I will not
use a single term throughout but will use “hu-
man remains” when emphasizing the context of
the repatriation movement and “human bones”
when explaining the context of anthropology in

a critical manner.



The anthropological gaze towards “human
bones” stems from the classical European con-
cepts of the dichotomy between humanitas and
anthropos, as articulated by the critical intellec-
tual historians Osamu Nishitani (2006) and Na-
oki Sakai (2010). In simple terms, humanitas
refers to people with a Western modern “human-
ity,” while anthropos refers to “the Rest” of peo-
ple. This shows an imbalance between Aumani-
tas, which observes, classifies, and produces
“universal” knowledge, and anthropos, which is
observed, catalogued, and provides the raw ma-
terial for knowledge production. In the 19th cen-
tury, German anthropologists represented them-
selves as “cultural peoples (Kulturvolker)” and
the colonized peoples as “natural peoples
(Naturvolker)” while collecting human bones
(Zimmerman 2001: 150). If I were to sum up the
demands of the lawsuit for the repatriation of the
Rytikytian people’s remains in a single phrase, it
would be “Restore the Rytikyl remains that
have been treated as human bones to their origi-
nal state as human remains.” This project, how-
ever, is not intended to promote the inclusion of
people in humanitas. Instead, it is a world-his-
torical project aimed at dismantling colonialism,
which has created a dichotomy between huma-
nitas and anthropos. In this regard, I will first
elucidate the colonial characteristics of the Kyo-
to School of Anthropology and subsequently ad-
dress the matter of the contemporary legacy of

colonialism.
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Anthropological Research on Human
Bones and Colonial Double Standards

In the domain of anthropology in modern Ja-
pan, the study of human bones was undertaken
by medical scientists who had studied abroad at
universities in German-speaking regions such
as Berlin, Freiburg, and Strasbourg (Terada
1975; Sakano 2005). Of these, I will focus on
Kenji Kiyono, who established, for a time, an
academic base for the study of biological an-
thropology and the pursuit of related research
within the Department of Pathology at Kyoto
Imperial University’s Faculty of Medicine, and
his student Soetsu Miyake. For Japanese bio-
logical anthropologists, the central interest in
research, then and now, has been the theory of
the origins of the Japanese people. Kiyono, who
switched from pathology to anthropology in
1919, had systematized his own theory of the
origins of the Japanese people, known as the
Kiyono Theory, by the late 1920s. In summary,
the Kiyono Theory posits that during the Stone
Age within the Japanese archipelago, a distinct
“race” existed, which he designated as the “Jap-
anese Stone Age People.” This “race” is be-
lieved to have inhabited the region extending
from present-day northern Hokkaido to south-
ern Okinawa. They are also considered to be the
progenitor of the modern Japanese, Ainu, and
Rytikytian peoples, who are believed to be oft-

shoots of this original “race” that have interbred



with various other ethnic groups. To prove his
theory, Kiyono and his students undertook a
comprehensive collection, measurement, and
analysis of human bones from various regions
throughout Japan. The research began with the
collection of human bones from ancient shell
middens in Japan’s metropole, which comprises
the central land area of Honshi, Kytishi, and
Shikoku, followed by the collection of Ainu
bones from the northern islands of Hokkaido
and Sakhalin. In the 1930s, the collection ex-
panded to include bones from Ryukyu and
Amami in the south. The number of bodies
forming the “Kiyono Collection” of human
bones held by Kyoto Imperial University
reached nearly 1,400.

The Kyoto School of Anthropology, like its
European counterparts in the field of biological
anthropology, regarded its own discipline, oth-
erwise referred to as “race science” (Rassen-
kunde), as a branch of the natural sciences. This
position was taken in contrast to the cultural
science of ethnology. They referred to Rudolf
Martin’s 1914 textbook, Textbook of Anthropol-
ogy in Systematic Order, as a research manual
and conducted measurements and analysis of
human bones in accordance with the procedures
outlined in that book (Martin 1914). The aca-
demic characteristics of the Kyoto School in-
cluded its pioneering adoption of inferential
statistics in Japan. This endeavor, fueled by

their aspiration to establish anthropology as a
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rigorous natural science, led to the collection of
large quantities of human bones from diverse
geographical locations. They first postulated
the existence of a specific “racial group.” Next,
in order to make meaningful statistical infer-
ences, it was necessary to collect samples that
would be representative of the population. Giv-
en the inherent differences in the skeletal struc-
tures of males and females, it was necessary to
collect a sufficient number of samples from
both sexes. Furthermore, if human bones were
collected from only one cemetery, the physical
characteristics unique to the region or the kin-
ship might be emphasized. Consequently, it was
deemed preferable for them to collect human
bones from different cemeteries in various re-
gions. Moreover, if they were to strictly follow
the research manual, they would have to take
the measurements in a laboratory equipped with
the necessary instruments, as there are over a
thousand measurement points on each human
body.

This is the scientific background behind the
large-scale removal of human bones by anthro-
pologists. The more they wanted to make an-
thropology an objective, empirical natural sci-
ence, the more they had to collect human bones
from as many places as possible to avoid sam-
pling bias. They were not motivated by any
“wicked” ideas; rather, their “pure” scientific
thinking led them to collect as many human

bones as possible from graves across the region.



Then, did they collect human bones from graves
throughout Japan in the same way as they did in
Rytikyii? The answer is no.

Kenji Kiyono classified his collection into
four categories: (1) 708 Japanese Stone Age hu-
man bones, (2) 84 human bones from ancient
Japanese tombs and caves, (3) 409 human bones
from “special regions” in Japan, and (4) 183 an-
cient human bones from foreign countries (Kiy-
ono 1949: 105-106, 115-123). Human bones
from the regions stretching from Honshu to Ky-
ushu Island, in other words, human bones exca-
vated from Japan’s metropole, are all classified
as either Category 1 or Category 2. A significant
proportion of the Category 1 bones were exca-
vated from ancient shell middens. Human bones
are excavated from shell mounds not because
they were once cemeteries, but because the cal-
cium content of the shells has enabled the bones
to remain stable. Consequently, the locations
where the bones of the first category were exca-
vated were not traditional burial sites.

Conversely, ancient tombs and caves in the
second category have been regarded as grave
sites, despite their age. According to the Japa-
nese Criminal Code, individuals engaging in
the excavation of tombs or the acquisition of
human remains are subject to punishment, both
in the past and in the present. Some of these an-
cient tombs and caves have been the object of
religious belief by the local communities. Con-

sequently, in the cases of the second category,
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the Kiyono Laboratory had to adopt a “passive”
approach, awaiting “accidental” excavations to
occur. This is why only 84 cases of human
bones were collected in the second category.

So, what are the human bones in the third cat-
egory? This category includes regions such as
Hokkaido, South Sakhalin, Rytkyl, Amami,
Korea, and Taiwan. Since the fourth category
refers to foreign countries, the third category re-
fers to regions that were not metropoles within
the Japanese Empire, that is to say, colonies.
Within the legal framework of the time, Korea,
Taiwan, and South Sakhalin were designated as
“overseas territories (gaichi),” while Rytkya,
Amami, and Hokkaido were classified as part of
the “home islands (naichi),” the same as the
main island of Honshu. Consequently, Kiyono
could not simply call the whole of this third cat-
egory “overseas territories” in accordance with
legal classifications. However, these regions
were also areas that should be clearly distin-
guished from the metropole, and Kiyono proba-
bly named them as “special regions” with this
intention. “Special regions” essentially served
as a euphemistic rephrasing of “colony.”

Did they also collect human bones in Rytkyi
and Amami in a “passive” and “accidental”
manner? No, that is not the case. In December
of 1933, Soetsu Miyake of the Kiyono Labora-
tory conducted research in the southern islands.
In Amami, he amassed a collection of over 80

sets of bones within a span of 10 days, and in



Okinawa, he collected more than 70 sets in a
mere 7 days. One reason for this is that he col-
lected bones from cemeteries where human re-
mains were stored in caves, cliffs, or jars, rather
than in Japanese-style cemeteries. In such tradi-
tional cemeteries in the southern islands, the
bones were often exposed, making them more
accessible. However, this was not the sole ratio-
nale. Miyake asserted that “the quickest way to
easily collect a large quantity [of human bones]
is to explore the ancient cemeteries of Okina-
wa” (Miyake 1934). The terms “quickest,”
“easily,” and “large quantity” show his perspec-
tive on the collection of human bones, which
stands in stark contrast to the notions of “pas-
sive” and “accidental.”

Additionally, the human bones in this third
category were not that old, as they were gener-
ally referred to as being from the “historical pe-
riod.” At the time, there was no established
method for estimating the age of bones from the
southern islands, and Kiyono said that there
were almost none from before the Edo period,
that is, from before the 17th century. This obser-
vation stands in stark contrast to the bones col-
lected in the metropole, which were indisput-
ably ancient.

The completely different attitudes toward hu-
man remains in the metropole and the colony
are what I call the colonial double standard. It
can be said that this is equivalent to the different

attitudes toward “cultural peoples” and “natural
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peoples” of 19th-century German anthropolo-
gists. If we look at the collection of human re-
mains by Takeo Kanazeki, who transferred from
Kyoto Imperial University to Taipei Imperial
University in 1936, the difference in attitude of
anthropologists in colonies becomes even clear-
er. For instance, the human remains of the Ata-
yal, an indigenous ethnic group in Taiwan, were
collected in 1936, the year Kanazeki was ap-
pointed to Taipei Imperial University, from the
burial site of victims of the Wushe (or Musha)
Incident, an anti-Japanese uprising that took
place in 1930 and 1931. Kanazeki also exhumed
the body of a man who had been carefully bur-
ied in a cemetery of the Li ethnic minority on
Hainan Island, which had just been occupied by
the Japanese military in 1939, and brought it
back to Taipei Imperial University in 1941, with
the flesh and other soft parts still attached. Such
an act would never have been possible in the
Japanese metropole.

If an ordinary person engaged in the same ac-
tions, they would have been arrested for violat-
ing the criminal code. Whether it was Kanazeki
or Miyake, they had connections with influential
people in the public and private sectors, includ-
ing the governor, prior to their departure for ex-
cavation sites. It was only because they had the
prestige of the Imperial University and were pro-
tected by the network of power of the Japanese
Empire that they were able to ignore the feelings

of the local people, social norms, and even legal



norms in their collection of human bones in col-
onies and occupied territories. In this way, the
colonial double standard was established with
the support of imperial power. In other words,
anthropologists were only able to sustain their
“purely scientific” research ethos because of the
colonial racism which was so firmly entrenched,
creating the conditions that enabled them to do
so. Ironically, however, the Japanese anthropolo-
gists engaged in this research were considered
by their European counterparts to be the people
from “the Rest” of the world. Buntaro Adachi,
who went to study in Europe at the beginning of
the 20th century, became aware of the racial hi-
erarchy there, developing a racial complex that
prompted him to formulate his own theory in or-
der to refute the idea that Europeans were the
most advanced race. Kenji Kiyono also gave a
lecture criticizing the idea that there is a distinc-
tion between “higher” and “lower” races (Terada
1975; Kiyono 1927). In other words, they tried to
relativize the white-centric racial science of the
West. However, this relativization was only pos-
sible along the axis of “white” versus “non-
white.” The concepts of race and racism that had
been cultivated in the modern history of Europe
and the United States made it difficult to see the
racism that had developed among the “non-
white” people within the Japanese Empire. This
lack of self-awareness of racism became the soil
in which the colonial double standard was gener-

ated.

25

Colonialism Inherited in the Present

Based upon my explanation, it may seem that
the department of the Imperial University in
which anthropological studies and research
took place possessed great power. However, the
foundation of the discipline was actually quite
fragile. The academic base of anthropological
teaching and research at Kyoto Imperial Uni-
versity effectively collapsed at the end of the
1930s. In 1938, it was discovered that Kenji Ki-
yono had “collected” more than 1,360 sutras
and invaluable documents from ancient temples
in Kyoto without permission, and he was arrest-
ed and charged with theft, leading him to resign
from the university. His collecting habit escalat-
ed to the point where he even stole temple trea-
sures without permission. The Kiyono incident
prompted his assistant, Soetsu Miyake, to de-
part from Kyoto University as well. Miyake ex-
pressed his sentiments upon his departure, stat-
ing, “I am sad and worried that I am leaving
[...] without having yet begun research on the
ancient human bones I have collected in Okina-
wa and the Amami Islands” (Miyake 1934).
Thus, the vast Kiyono Collection was left ne-
glected in the Faculty of Medicine.

In 1962, the Department of Biological An-
thropology was established within the Faculty
of Science at Kyoto University under the lead-
ership of Kinjird Imanishi, marking the revival

of the Kyoto School of Anthropology. Under



the direction of the professor of the department,
around 1970, graduate students loaded the “Ki-
yono Collection” from the Faculty of Medicine
onto a handcart and transported it to the Faculty
of Science. However, even in that laboratory,
only one paper that made use of the Rytkytian
skeletons was published. After that, as research
on human bones declined, almost no one used
the Kiyono Collection in the 1990s. Therefore,
when the Kyoto University Museum was built
in 2001, most of the collection was transferred
to its storage facility. The remains of the
Rytikytians were effectively abandoned twice.

However, as new analysis technologies have
developed, such as the development of methods
for extracting DNA from ancient human bones,
researchers have come to attribute new academ-
ic values to human bones, especially since the
beginning of the 21st century. While cut-
ting-edge technologies have rapidly been im-
ported into Japan, the decolonization trend of
repatriating human remains from former colo-
nies and indigenous communities has not yet
permeated the field of biological anthropology,
contrasting with the progress seen in the field of
cultural anthropology.

Nevertheless, the Japanese government has
established a specialized system for the repatri-
ation of Ainu human remains currently held by
academic institutions. This was due to political
circumstances. In 2008, the G8 Summit was

held at Lake Toya in Hokkaido. The year be-
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fore, in 2007, the United Nations General As-
sembly had just adopted a resolution on the
Declaration of the Rights of Indigenous Peo-
ples. In fact, until then, the Japanese govern-
ment had not explicitly acknowledged the Ainu
as an indigenous people. It was a disgrace that
the host country of the G8 summit did not rec-
ognize the rights of its indigenous people.
Therefore, in 2008, the Japanese Diet hastily
passed a resolution recognizing the Ainu people
as an indigenous people. In accordance with the
relevant articles of the UN Declaration, the Jap-
anese government had established a system, al-
beit an inadequate one, for the repatriation of
Ainu human remains held by universities to Up-
opoy, a newly established memorial facility in
Hokkaido, or to their respective communities of
origin. However, there is no system for repatri-
ating the human remains of other ethnic groups
or regions, including Rytkyt, Taiwan, or Ko-
rea. This suggests that the government’s ap-
proach to repatriation is not driven by a genuine
commitment to address historical injustices but
rather by a desire to align with global trends
without undergoing a thorough examination of
the historical and cultural implications of colo-
nialism.

These failings were revealed in the Rytkyiian
trial. In response to the trial, the Anthropologi-
cal Society of Nippon, an academic society for
biological anthropologists, submitted a request

to Kyoto University, asserting that the universi-



ty should not comply with the request for the
return of the human bones. The Society claimed
that the bones possess “scientific value” and
should continue to be managed as “research
materials” by the university. Forgetting that
Kyoto University had neglected the remains of
the Rytikyt people twice in history, they argued
that they should be allowed to continue using
the human bones because technological devel-
opment had made them scientifically valuable
again. These contemporary arguments put forth
by anthropologists serve as a vivid illustration
of the ongoing colonialism of knowledge that
has persisted since the 19th century.

Unfortunately, the legal proceedings con-
cluded in 2023 with a decision unfavorable to
the Rytikytian people. The Osaka High Court
determined that the plaintiffs lacked the legal
entitlement to demand the repatriation of the
human remains, based on the concept of mod-
ern property rights. In other words, the court
stated that the human remains are exclusively
owned by a specific person who is the designat-
ed successor chosen to preside over ancestor
rituals, and that even if the remains are subject
to communal rituals, the judicial system lacks
the authority to order their return to the Mumu-
jana grave.

However, the judges of the High Court added
an important postscript to their decision. First,
the judges rejected the request of the Anthropo-

logical Society of Nippon, saying that there was
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“no reason to attach importance” to it. In other
words, they said that the academic value of the
human remains did not outweigh the value of
the remains as objects of ancestral rites and be-
liefs for community members. Therefore, the
judges recommended that the parties concerned
should seek a solution through discussion. To
date, Kyoto University has continued to ignore
this recommendation.

The High Court judges also criticized the an-
thropologists at Kyoto Imperial University for
not having a “critical awareness” of the issue. In
other words, they questioned the colonial per-
ception of scholars who could “easily” remove
human remains. At the same time, this is also a
critique of the fact that contemporary scholars
and university organizations still do not have a
“critical awareness” of the issue. In fact, an an-
thropologist at Kyoto University, who also
served as president of the Anthropological Soci-
ety of Nippon, stated in an interview for a 2022
television documentary that the purpose of re-
searching “human bones” is “to satisfy human
intellectual curiosity.” ! Such comments are
completely devoid of any awareness of the
power relations that are behind this “pure” sci-
entific spirit, and of what is being excluded
from it.

Most notably, recognizing that “the repatria-
tion of human remains is becoming a global
trend,” the judges clearly stated that “human

remains are not just objects. We believe that hu-



man remains have the right to rest in peace in
their homeland.” What rights do the human re-
mains themselves have? Of course, the judges
did not make these statements as a strictly legal
argument, but that does not mean we should
take them as simple rhetoric. Rather, this state-
ment should be seen as a fundamental critique
of colonial power, which freely distributes
rights, divides beings into human and non-hu-
man, endows one side with culture and agency,
and objectifies the other side as something to be
observed and analyzed.

Modern colonialism has left many negative
legacies around the world. Unfortunately, most
of these problems cannot be undone. However,
the issue of human remains is a rare topic in that
it is one of the few problems caused by colo-
nialism that can be restored, though not perfect-
ly, to something close to its original state. I be-
lieve that in order to achieve a belated
decolonization of academia, universities should
voluntarily investigate the truth and return the
human remains based on their own reflections,
without waiting for government orders or poli-
cies.

Finally, although not directly related to the
issue of the return of human remains, I would
like to conclude my presentation with an exam-
ple related to the decolonization of universities
that gives us hope. On February 16th of 2025,
this year, Doshisha University decided to award

an honorary degree, Doctor of Humane Letters,
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to the Korean poet Yun Dong-ju. This is the first
time that Doshisha University has awarded an
honorary degree to a deceased person. Yun
Dong-ju died 80 years ago, on February 16,
1945, in a prison. Born in Manchuria, he wrote
poems in Korean while studying in Seoul, To-
kyo and Kyoto. In 1943, when he was a student
at Doshisha University, he was arrested by the
police on suspicion of violating the Peace Pres-
ervation Law for promoting Korean culture for
the independence of Korea. His poems were
saved by friends and relatives, and after a col-
lection of his poems was published in Seoul in
1948, he became known as Korea’s national
poet.

In 1995, 50 years after Japan’s defeat, Ko-
rea’s liberation, and the death of Yun Dong-ju, a
monument to his poetry was erected on the
campus of Doshisha University through the ef-
forts of Korean students residing in Japan. This
year, 80 years after the death of Yun Dong-ju,
Doshisha University has decided to award him
an honorary doctorate as a reflection of the fact
that the university was unable to protect the
poet, who later became so beloved, and handed
him over to the police. Viewing the monument
and honorary degree as a testament to the uni-
versity’s commitment to decolonizing aca-
demia, I hope to continue working to correct

historical injustices.



Addendum This paper is based on a
presentation I gave at a conference that was
held in Brussels from January 28 to 29, 2025.
Since then, there have been further developments
with regard to the issue of the human remains
discussed here. In May 2025, Kyoto University
“returned” the Rytikyfian remains to Nakijin
Village, where the Mumujana grave is located.
To be precise, Kyoto University “transferred”
the remains to the Nakijin Village Board of
Education on the condition that they not be
buried in the grave, without offering any
reflection or apology. I criticized this in a Kyoto
Shimbun newspaper article on May 29, 2025,
stating that it signified the manner in which
Kyoto University and the anthropologists
associated with it continue to treat the Rytikytian
ethnic group’s human remains as “human
bones” for research purposes. In November
2025, Kyoto University published a catalogue
of the Rytikylian and Amami-origin human
remains in its possession on its website, along
with the requirements and procedures for
returning them to their places of origin. Once
again, I commented in the newspaper article
that this approach still has major problems, such
as the absence of an option to return the human
remains to graves and the university’s decision
to negotiate only with local governments while
ignoring private organizations (Kyoto Shimbun,
November 11, 2025). Colonialism in academia

is still a problem today.

Endnote
1 “Hone wa dareno mono ka,” MBS, Eizo 22,

aired on November 27, 2022.
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Mobilizing the Human/Animal Binaries:
ACritical Analysis of Vegan Nationalism
and Israel’s Ongoing ‘War on Terror’

Hiroshi YASUI

I'm Hiroshi Yasui from Doshisha University.
Following yesterday’s session, I'm very pleased
to have the opportunity to continue discussing
colonialism in this symposium. Today, I'd like
to talk about the topic “Mobilizing the Human/
Animal Binaries: A Critical Analysis of Vegan
Nationalism and Israel’s Ongoing ‘War on Ter-

9

ror.”” As the title suggests, my research mainly
focuses on Israel.

The current situation in Israel and Gaza has
been widely covered in the news recently. How-
ever, the content I'll be discussing today is based
on my doctoral thesis, which I completed before
the large-scale Israeli attacks on Gaza began in
2023. While my research does not directly ad-
dress the recent events, it is deeply connected to
the current circumstances. This is because the
conditions we’re seeing now are rooted in Isra-
el’s long-standing occupation of Palestinian
land. Even before 2023, Isracl had been a key
subject in colonial studies, particularly settler
colonial studies. In today’s talk, I'll focus on
how concepts of animality, the human-animal
boundary, and the growing animal rights move-
ment in Israel are tied to its colonial practices.

In recent years, Israel has seen a rise in its

animal rights movement, exemplified by a 2015
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Tel Aviv demonstration with over 10,000 partic-
ipants. This growing attention is mirrored in the
promotion of the city as a vegan hub. In 2015,
an official YouTube video titled e/ Aviv: The
Vegan Capital of the World showcased local
vegan chefs. The city’s global vegan reputation
was further solidified in a 2017 article appear-
ing in The Independent that reinforced Tel
Aviv’s image as a vegan destination, an image
amplified by Israeli media.

The Israeli government has promoted Israel
as the “vegan capital of the world,” using vid-
eos to highlight the progress relative to vegan-
ism and animal rights taking place in Israel.
However, this strategy has faced criticism. Le-
gal scholar Eyal Gross coined the term “vegan-
washing” in 2013, blending “vegan” with
“whitewashing,” to describe Israel’s use of ani-
mal rights advocacy to deflect attention from its
occupation and human rights abuses. This
echoes the concept of “pinkwashing,” where Is-
rael promotes its LGBTQ+ rights record to ob-
scure similar issues.

Despite advances in animal rights, we can see
that the claim of human superiority over ani-
mals and the dehumanization of people also
persist in Israel. In October 2023, Israeli De-
fense Minister Yoav Gallant referred to Pales-
tinians as “human animals,” underscoring the
complex intersections of war, nationalism, and
colonialism. This raises a critical question: How

can advancements in animal rights coexist with



the dehumanization of people in colonialism
and nationalism? This contradiction is central to
my doctoral research.

In critical animal studies, scholars like Erica
Weiss and Esther Alloun explore the intersec-
tion of animal rights and colonialism in Israel.
Weiss notes a shift in Israeli animal rights activ-
ism from solidarity with Palestinians in the
1990s to right-wing nationalism post-2000.
Right-wing figures, like animal rights advocate
Tal Gilboa and Netanyahu’s family, illustrate
this shift. I analyze this change through con-
cepts like pinkwashing and homonationalism,
exploring how progressive causes can be
co-opted for nationalist agendas. These frame-
works inform my research on how Israel uses
animal rights to promote a positive image while
masking deeper injustices.

Jasbir Puar’s 2007 concept of homonational-
ism describes a form of nationalism emerging
post-9/11, particularly in the U.S., that uses se-
lective tolerance toward LGBTQ+ individuals
to contrast with and demonize societies, partic-
ularly Muslim ones, as intolerant. In the context
of the Iraq and Afghanistan wars, the U.S.
framed itself as a defender of LGBTQ+ rights,
portraying Islamic societies as homophobic and
misogynistic, which justified military interven-
tions as both matters of national security and
moral duty.

Puar’s homonationalism concept has five key

features:
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1. Inclusion over Exclusion: U.S. society, es-
pecially under Bush, began to frame itself
as inclusive of LGBTQ+ individuals, sig-
naling national progress.

2. Neoliberal Multiculturalism: Inclusion is
presented as virtuous but shaped by neo-
liberal market dynamics.

3. Primacy of Heteronormativity: LGBTQ+
inclusion is confined within heteronorma-
tive frameworks, as seen in same-sex mar-
riage and the repeal of Don't Ask, Don't
Tell.

4. Contrast with “Islamic Societies”: The
U.S. uses cultural shifts to contrast itself
with homophobic and misogynistic Islam-
ic societies, justifying military actions.

5. Justification through Exceptionalism: U.S.
tolerance toward LGBTQ+ individuals is
framed as a marker of American excep-
tionalism, positioning the U.S. as libera-
tors of oppressed LGBTQ+ individuals

and women worldwide.

Puar argues that this “LGBT-friendly” national-
ism reinforces heteronormative hierarchies and
does not lead to true equality or liberation but
rather serves nationalist goals.

While homonationalism originated in the
U.S., its rise in liberal nationalism with anti-Is-
lamic sentiment is a global phenomenon. For
example, in the Netherlands, LGBTQ+ toler-

ance becomes a litmus test for immigrants, with



gay rights seen as a marker of modernity, con-
trasted with “pre-modern” Islamic values. This
dynamic fuels exclusionary nationalism and
anti-immigrant rhetoric. Puar’s framework of
homonationalism is also relevant to Israel,
where pinkwashing—promoting LGBTQ+
rights to mask state violence—reinforces na-
tionalist agendas by contrasting Israel’s
“gay-friendly” image with its regional neigh-
bors, particularly Palestine.

The political dynamics surrounding non-nor-
mative bodies, like those of LGBTQ+ individu-
als, are not confined to sexuality alone. Similar
political movements are also observed in other
areas of non-normative bodily politics. For ex-
ample, Nicole Markoti¢ and Robert McRuer
explore how disability politics intersects with
nationalism, coining the term crip nationalism
to describe how nationalism incorporates dis-
ability rights. Similarly, Sara Farris uses the
concept of femonationalism to analyze how the
rise of feminism in Western countries is linked
to the exclusion of migrants, particularly
through the lens of gender. In other words,
Puar’s framework of homonationalism offers
important insights not only into the politics of
sexual orientation and gender identity (SOGI),
but also into broader leftist movements and the
politics surrounding non-normative bodies.
These movements, while advocating for rights,

may align with hegemonic, militaristic systems

that use war and nationalism to enforce domi-
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nance. Puar herself discusses this in her 2017
work, The Right to Maim, where she critiques
the link between liberal discourse on disability
rights and the violent practices of war and colo-
nialism, particularly in Israel. She argues that
while disability rights are promoted within lib-
eral frameworks, they are simultaneously linked
to the “maiming” and subjugation of bodies in
colonial contexts.

In critical animal studies, the concept of ani-
mal nationalism emerged, inspired by homona-
tionalism. Jacqueline Dalziell and Dinesh Wad-
iwel introduced it in 2016 to analyze animal
rights politics in Australia, particularly after a
2011 exposé revealed the abuse of cattle export-
ed to Indonesia. The debate over banning live
animal exports centered on halal slaughter prac-
tices, which critics framed as barbaric. Dalziell
and Wadiwel coined the term animal national-
ism, contrasting Australia, seen as “civilized,”
with Islamic societies viewed as “uncivilized”
and “barbaric,” reflecting racialized politics in
animal rights.

This concept has since been applied globally,
including in Israel, where animal rights rein-
force national identity and superiority. Howev-
er, the framework has limitations, notably over-
looking veganism’s role in animal rights and the
complexities of human-animal boundaries. This
necessitates refinement, especially in Israel’s
context. Key questions arise in examining the

intersection of veganism with nationalism:



- How does veganism shape national narratives
and identity politics?

- What has happened to leftist solidarity in ani-
mal rights and nationalism?

- How are hierarchical human/animal binaries
maintained, especially in wartime?

- What roles do meat-eating and plant-based di-
ets play in shaping human-animal boundaries

in nationalist discourses?

These questions guide the exploration of animal
rights, nationalism, and socio-political dynam-
ics.

Israel’s animal rights movement has evolved
significantly since the 1980s, transitioning from
grassroots efforts to formalized activism. Key
organizations were founded during this period,
including the Israeli Society Against Animal
Experiments in 1983 and Let the Animals Live
in 1986. The movement remained largely grass-
roots until the 1990s, driven by local activists
addressing animal welfare. In the 1990s and
2000s, Israel’s animal rights movement expand-
ed with the founding of organizations like
Anonymous for Animal Rights in 1994, which
became a major player. A key legal develop-
ment occurred in 1994 with the enactment of
two Animal Cruelty Prevention Laws, strength-
ening animal protections. Further reforms fol-
lowed in the 2000s, including bans on animal
use in circuses (2001) and foie gras production

(2008), reflecting the growing influence of ani-
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mal rights in Israeli policy. The 2010s saw the
rise of Israel’s “Vegan Revolution,” catalyzed
by Gary Yourofsky’s 2010 speech, The Best
Speech You’ll Ever Hear. His speech, along
with the expanding vegan and animal rights
movements, garnered significant attention and
led to the formation of organizations advocating
for veganism and animal liberation, shifting
public consciousness and policy around animal
rights.

In the 2010s and beyond, Israeli animal rights
politics can be framed as “vegan nationalism,”
with key features:

1. Veganism as a Lifestyle: Veganism is pro-
moted as a modern lifestyle, co-opted to
avoid critiques of meat consumption while
promoting technology and national inter-
ests.

2. Moral Superiority: Vegans are framed as
symbols of moral and ethical superiority,
guardians of non-human animals.

3. Selective Inclusion: While not the ideal
citizens with strong, carnivorous bodies,
vegans are selectively incorporated into
national systems like the military due to
their perceived benefits.

4. Contextualizing Veganism in the War on
Terror: Veganism’s moral superiority is
contrasted with the “barbarism” of terror-
ism, positioning Israel as a defender of
moral values.

5. The Replaying of Human/Non-Human An-



imal Binaries in Justifying War: “Barbar-
ic” terrorists are framed as being less than
human, similarly to non-human animals,

and thus excluded from rights protection.

I would now like to go through these five
points in more detail. I will start with the neolib-
eral co-option of veganism. In the 1980s, Israel
shifted from a socialist to a neoliberal economy
driven by Labor Zionism’s focus on collective
production, welfare, and labor organizations.
By the 1990s, neoliberal policies emerged, par-
ticularly under Mayor Ron Huldai’s leadership
in Tel Aviv from 1998. His vision positioned the
city as a global hub for industries like finance,
technology, and biotech. Key pillars of his 2005
“Vision for the City” included transforming Tel
Aviv into an economic and cultural power-
house, creating an inclusive and responsive
government, and developing a vibrant urban en-
vironment. This shift helped attract internation-
al investments and solidified Tel Aviv’s neolib-
eral trajectory.

Tel Aviv has become a significant vegan hub
in Israel. A 2014 national survey showed that
4.7% of Israelis identify as vegan, with Tel
Aviv’s vegan population at 10.9%, which is
much higher than in cities like Jerusalem (6.2%)
and Haifa (6.9%). This demonstrates Tel Aviv’s
unique role in Israel’s growing veganism. As
defined by the Vegan Society, veganism origi-

nally refers to a boycott of animal exploita-
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tion particularly a rejection of meat and

other animal-derived products as a form of

consumer activism aimed at protecting animal
rights. However, as I will show later, in Tel
Aviv, certain aspects of veganism are selective-
ly emphasized, while others are systematically
erased.

While Tel Aviv promotes plant-based diets,
its focus is on environmental sustainability rath-
er than directly advocating for animal rights.
The city encourages dietary shifts for health and
environmental reasons without making vegan-
ism a formal requirement. In the 2010s, Tel
Aviv launched the DigiTel Program to become a
“smart city” focused on innovation and sustain-
ability. This initiative integrated digital technol-
ogies into public services and aligned its growth
with the Milan Urban Food Policy Pact
(MUFPP), advocating for sustainable food
practices. Eitan Ben Ami, Director of the Envi-
ronment and Sustainability Authority, high-
lights Tel Aviv’s positive but cautious approach
to plant-based diets. He acknowledges a shift
toward healthier food, driven by Mediterranean
diet principles, and emphasizes the city’s ex-
panding food scene with vegan restaurants. Tel
Aviv’s participation in global initiatives, like
the Milan Urban Food Policy Pact, underlines
its commitment to sustainable food practices
and promoting plant-based nutrition for envi-
ronmental and public health goals.

This approach can also be seen in city council



discussions. In a 2017 city council discussion,
Omer Shalev raised the idea of formalizing Tel
Aviv’s support for veganism, especially in tour-
ism, given the city’s recognition as the “world’s
vegan capital.” He asked whether the munici-
pality could give veganism a clear label in its

2018 plans.

“My question is about the recent aware-
ness around environmental issues, animal
welfare, and human health, under the clear
label of ‘veganism.” In the 2018 plans, is
there room for this kind of declarative ap-
proach at both the municipal and national
levels? And what about in the tourism sec-
tor? There have been international publica-
tions from significant organizations saying
that we're the world’s vegan capital, sur-
passing even some major cities in this re-
gard. So, my question is whether there are
any concrete plans? I also saw mentions in
the data booklet, but it’s all in more general
terms without giving veganism a clear la-
bel. Is there space for this? Are there any
plans to give this kind of declarative ap-

proach a place?”

In response, Eitan Ben Ami emphasized that the
city does not enforce veganism but encourages
healthier alternatives. He cited the example of
offering baked doughnuts instead of fried ones

during Hanukkah, reflecting the city’s approach
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to providing options rather than mandates.

“Not at the moment... We offer alterna-

tives

for example, during Hanukkah,
we don’t say ‘don’t eat doughnuts.” Instead,
we suggest, and people have already ac-
cepted, healthier alternatives: baked
doughnuts instead of fried ones. We'll al-
ways suggest something better... But I
don’t think it’s the city’s place to tell resi-
dents ‘you have to be vegan’ or ‘you have
to eat gluten-free or not.” Our role is to

present options, to encourage.”

Ben Ami’s response illustrates Tel Aviv's focus
on raising awareness about the ecological foot-
print of meat consumption without imposing
dietary restrictions.

In summary, Tel Aviv’s approach to veganism
is framed as an environmental issue, promoting
plant-based diets for health and sustainability.
While ethical concerns about animal rights are
not explicitly addressed, the city’s growing rec-
ognition of veganism is evident. By aligning
veganism with environmental goals, Tel Aviv
supports global sustainability efforts without
enforcing strict dietary mandates.

As animal rights are increasingly back-
grounded in Tel Aviv’s municipal governance
and veganism is depoliticized, this form of veg-
anism is no longer articulated as a boycott of

animal exploitation. Instead, it is reattached to



Tel Aviv’s high-tech startup industry and framed
as part of the city’s growth-oriented innovation
economy. This logic is most clearly embodied
by Prime Minister Benjamin Netanyahu.
Through highly publicized events such as his
cultured-meat tasting at Aleph Farms, Netanya-
hu links veganism and alternative proteins to
Tel Aviv’s startup ecosystem and Israel’s image
as a “Start-Up Nation,” mobilizing veganism as
a tool of economic promotion and national
branding rather than as a political or ethical
challenge to existing power relations.

Since the 2010s, there’s been a push to view
veganism as a “non-political” movement, sepa-
rate from broader political agendas. Omri Paz, a
key figure in this shift, promotes veganism as a
personal choice. He critiques earlier animal
rights activism, which involved confrontational
protests, and instead advocates for a more ac-

cessible, positive approach.

“In 2012, we didn’t have almost any op-
tions for vegan cheese, or vegan meat pat-
ties, or you know any (other) supplements
of vegan options... what I had to do was to
make veganism more accessible... [ opened
a Facebook page and website... and told
businesses if you have this (certain)
amount of vegan options, and you become
vegan friendly, and (you’ll) get this amaz-

ing vegan friendly certificate.”
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Paz reflects on the shift in activism, from radi-
cal groups like 269 to a focus on food consump-
tion and vegan-friendly businesses. He high-
lights a change in social media, where, from
2015, the conversation centered more on vegan

restaurants and recipes.

“From 2012 to 2015, most of the activism
was traditional, but around 2015, vegans
shifted to acting more as food consumers...
you started seeing vegan groups talking
about food and recipes. While the vegan
population didn’t grow significantly from
2015 to 2020, plant-based consumption
surged. Many flexitarians embraced plant-
based products, marking a shift toward
mainstreaming veganism. This shift is seen
as an important step as the market expands

beyond vegans to a wider audience.”

Paz’s consumer-driven approach encourages
greater participation in veganism by engaging
with businesses and promoting more vegan op-
tions. A notable example of this was the 2019
Vegan Fest, the largest vegan event in Israel,
which showcased innovative products and em-
phasized Israel’s growing position as a “Vegan
Capital.”

Therefore, the rise of veganism in Tel Aviv
since the 2010s can be summarized in two key

points:



1. Veganism as a Personal Choice: Vegan-
ism in Tel Aviv has been reframed as an
individual dietary decision, rather than a
political movement, a shift noted by re-
searchers like Weiss (2016) and Alloun
(2018, 2020).

2. Economic Growth: Veganism is increas-
ingly tied to Tel Aviv’s growing econo-
my, particularly in the startup and tech
sectors, presenting it as both a lifestyle
and an economic opportunity. This shift
aligns veganism with neoliberal values,
transforming it from activism to a con-

sumer trend.

What happens when veganism is promoted
within the Israel Defense Forces (IDF)? In
2015, an IDF soldier stated, “I believe that the
reforms regarding veganism in the IDF are a
step toward a more ethical military.” Similarly,
activist Tal Gilboa posted on Israel’s

Independence Day:

“And for the glory of the State of Israel! It
is the most vegan country in the world, and
the IDF is the most (not only ethical but

also) vegan military in the world!”

This framing of the IDF as a vegan military
strengthens Israel’s claim to moral superiority
and its role as a protector of Western values in

the Middle East.
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In 2017, President Reuven Rivlin presented a
letter of appreciation to Asa Keisar, an advocate
for veganism in Judaism. Rivlin emphasized the

ethical and religious dimensions of veganism:

“Sharing the message with people as you
do as a grassroots movement is complex
and multilayered... your references to our
biblical sources... are undoubtedly signifi-
cant steps in the direction of the awaited

and desired change.”

Rivlin framed veganism as not just a moral im-
perative but a Jewish imperative, reinforcing
Israel’s role as a “light among the nations” in
moral leadership, particularly on animal wel-
fare.

The IDF’s promotion of veganism is also re-
flected in its social media, where it shares mate-
rials explaining how veganism is practiced
within the military, and how vegans can serve in
the IDF.

When Israeli government institutions pro-
mote veganism, there is often little mention of
animal rights. In the IDF’s public relations cam-
paigns, veganism is highlighted without direct-
ly addressing animal rights or the military’s role
in reducing animal harm. Instead, the focus is
on offering vegan meals and non-leather prod-
ucts, positioning the IDF as progressive while
avoiding a commitment to systemic changes re-

garding animal rights. The promotional materi-



als, like those featuring a hamster, emphasize
“innocent” animals, avoiding any mention of
animals used in military contexts, creating an
abstract image of ethical responsibility. This
framing shifts the focus from animal rights to
how vegans can serve in the military, presenting
veganism as a vehicle for a progressive image
while downplaying the issue of animal rights.
Another noteworthy aspect is how vegans are
framed as embodying “weaker” bodies in the
binary opposition of meat-eaters versus non-
meat-eaters. Articles about new IDF recruits
highlight how it is possible to practice vegan-
ism while serving in the military. These articles
feature sections titled “Vegan Meals,” which

explain:

“Vegan soldiers are entitled to receive veg-
an meals at the military base where they
serve. Additionally, at lunch, they are enti-

tled to a portion of protein.”

The specific emphasis on “protein” in these ma-
terials is particularly significant. From a nutri-
tional standpoint, the primary nutrient deficien-
cy often associated with vegan diets is not
protein but rather essential vitamins such as
B12. Nonetheless, the focus on protein reflects
its importance in building and maintaining the
muscles of soldiers’ bodies. At the same time, it
implicitly counters the stereotype that vegans

are physically weaker and lack adequate protein
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to sustain a robust body.

As Shira Hertzanu has pointed out, institu-
tions like the military, where discipline and
physical strength are paramount, have tradition-
ally considered meat consumption essential for
forming a “healthy” body. The IDF’s emphasis
on protein in its promotional material stems
from the significance of protein in constructing
“healthy” bodies, especially for soldiers. This
concern highlights the IDF’s anxiety that vegan
bodies may deviate from Zionism’s ideal image
of the strong, masculine Jewish soldier. The
IDF’s specific mention of protein deficiency re-
flects broader cultural assumptions that vegans,
compared to meat-eaters, are traditionally per-
ceived as possessing weaker, more fragile bod-
ies. Within this framework, vegan soldiers may
not align with the idealized Zionist image of a
healthy, meat-eating Jewish body but are never-
theless incorporated as an exception, symboliz-
ing Israel’s cultural superiority. This positioning
casts vegans as “weaker” individuals who, de-
spite deviating from traditional ideals, are inclu-
sively accommodated due to the state’s purport-
ed progressiveness.

This narrative, which emphasizes the need
for physical health and strength, also appears in
interviews with vegan soldiers, such as the one

with Corporal Weinberg of the IDF:

“The thought of how to manage during

wartime troubles many vegan soldiers. Will



they be able to stick to their agenda at all
costs, and does the value of defending the
country take precedence over the morality
of not consuming animals? Corporal Wein-
berg struggles with this question a lot. ‘T
don’t know what it will be like to be vegan
in the middle of a military operation or a
war. Whether it will be in a house we enter
where all the food they provide will be ani-
mal-based, or if it will be combat rations
packed with as much tuna as possible.

That’s where the real challenge will be

not now, when they're taking such good
care of me. That's when I'll have to be
much stronger.” During wartime, he hopes
to bring with him as much satisfying and
compact food as possible, like chia and
flax, to sustain himself, but he will choose

to go hungry only to a certain extent.”

As Weinberg points out, even as a vegan, there
is an expectation to maintain a body as strong as

a meat-eating soldier’s

essentially, to meet
the physical standards of a “meat eater.” His
statement makes it clear that his struggle as a
vegan is not regarded as unique or exceptional;
rather, it highlights the fact that vegan soldiers
are expected to serve the country in the same
way as their meat-eating counterparts, without
special accommodations. This expectation of
physical strength is emphasized in Weinberg’s

comments, where he asserts that soldiers must
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be in “good health” and “must be strong” to car-
ry out their duties.

Jasbir Puar’s concept of “homonationalism”
offers a useful lens here. Puar argues that the
inclusion of minorities, such as women and
LGBTQ+, does not necessarily dismantle the
dominant systems of patriarchy and heteronor-
mativity; instead, these minorities are often in-
corporated as exceptions to maintain the hege-
monic structures. Similarly, in the IDF, there is
an unspoken hierarchy between the masculine
identity tied to meat-eating and the alternative
identity of veganism. The IDF’s approach to

vegan soldiers

where the emphasis is on
ensuring they maintain the same physical health

as their meat-eating counterparts reveals

that the military does not aim to dismantle the
boundaries between meat-eating and non-meat-
eating soldiers. Instead, it ensures that non-nor-
mative bodies, such as those of vegan soldiers,
can be included in military service, but only as
long as they adhere to the same physical stan-
dards as those who consume meat. Thus, while
the IDF acknowledges the possibility of vegan
soldiers serving, this does not signal an inten-
tion to erase the existing boundaries between
human/animal and meat-eating/non-meat-eat-
ing. Rather, it demonstrates a logic in which the
inclusion of vegan soldiers occurs while still
preserving these hegemonic boundaries.
Claims of ethical superiority articulated

through Israeli veganism are inseparable from



the War on Terror and rely on the production of
clearly imagined and racialized Others. This dy-
namic becomes particularly visible in moments
of military conflict and state violence. In 2018,
the IDF posted a video on Twitter criticizing
Hamas for launching kites and balloons carry-
ing flammable materials over the security fence
into Israel, which allegedly resulted in the burn-
ing of thousands of animals. According to the
IDF, approximately 7,400 acres of land were
destroyed, including habitats of birds and rep-
tiles. Accompanying the video, the IDF used the
phrase “No animal deserves this” to condemn
Hamas’s actions. The military further called on
international animal rights organizations, such
as PETA, to denounce Hamas for killing ani-
mals. Through this rhetoric, the IDF positioned
itself as a defender of animal rights and ecolog-
ical life, contrasting its purported ethical stance
with the alleged cruelty of Hamas. Animal suf-
fering thus became a moral register through
which the IDF articulated its legitimacy, rein-
forcing Israel’s claim to ethical superiority
within the framework of the War on Terror.
However, even within this framework of veg-
an nationalism, a deeply anthropocentric and
speciesist logic characteristic of traditional na-
tionalism remains firmly intact—one that rec-
ognizes some lives as fully human while casting
designated enemies as less than human, often
likened to animals. This logic is clearly reflect-

ed in a 2019 statement by Yair Netanyahu, the
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son of the Israeli Prime Minister. He argued that
while “bad people,” such as terrorists, deserve

to die, animals

including cows, goats, and

chickens are innocent and should not be

harmed. This distinction exemplifies a broader
nationalist discourse in which animals are
framed as innocent, apolitical victims deserving
moral protection, while Palestinians are fre-
quently labeled as “terrorists” and excluded
from moral consideration altogether.

Such statements align with a particular con-
figuration of vegan nationalism, in which com-
passion for non-human animals coexists with,

and even facilitates, the dehumanization of cer-

tain human populations most notably Pal-
estinians. Within this discourse, animals func-
tion as moral referents that help produce an
ethical self-image for the nation, while racial-
ized human Others are rendered killable, dis-
posable, or subhuman.

In their formulation of animal nationalism,
Dalziell and Wadiwel famously describe the
logic as “a white man saving a white animal
from a brown man.” However, as we have seen,
in the context of Israeli vegan nationalism, ar-
ticulated within the War on Terror, the crucial
shift does not concern who is being saved, but
who the animal is being saved from. In this
framework, the figure positioned as the enemy
is no longer fully recognized as human. Rather
than a “brown man,” the threat is increasingly

imagined as a non-human, animalized fig-



ure

named as a terrorist. If we are to adapt
Dalziell and Wadiwel’s formulation to this con-
text, vegan nationalism can thus be described as
“a white man saving a white animal from a
brown animal, designated as a terrorist.” This
reformulation captures a fundamental ideologi-
cal transformation. It reveals how, within Israeli
vegan nationalism, the enemy is not merely ra-
cialized but actively dehumanized. Those asso-

ciated with terrorism——most often Palestin-

ians are not framed as human adversaries,
but as animalized threats. In this schema, ani-
mal protection does not disrupt nationalist vio-
lence; instead, it operates alongside a logic that
strips the enemy of humanity altogether.

In Israel, vegans are increasingly accommo-
dated within state institutions, most visibly the
IDF. Yet this accommodation operates less as a
commitment to animal rights than as a mode of
national self-fashioning. Military public rela-
tions foreground vegan meals, non-leather
equipment, and the ease with which vegans can
“serve like anyone else,” projecting an image of
institutional progressiveness while eliding any
reckoning with animals harmed by, or mobi-
lized within, military infrastructures. Visual
materials often center “innocent” companion or
charismatic animals and rely on abstract ethical
language, thereby shifting attention away from
structural animal exploitation and toward the
exemplary vegan subject who demonstrates the

army’s inclusivity. In short, the focus moves
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from animals themselves to the serviceability of
vegans, turning veganism into a resource for
image management rather than a lever for struc-
tural change.

It is precisely for this reason that I propose
the term vegan nationalism, rather than animal
nationalism. Vegan nationalism names a config-
uration in which vegans come to represent and
speak for non-human animals, while the ani-
mals themselves are increasingly background-
ed. Vegans thus become the primary figures
through which ethical legitimacy is performed,
and animal politics are refracted through the
subjectivity, visibility, and respectability of
vegan citizens.

At the same time, this inclusion is strictly
conditional. Vegans are accepted only insofar as
they embody the same discipline, physical
strength, and loyalty expected of the ideal Zion-
ist citizen or soldier. In Israeli military dis-
course, repeated emphasis on “protein” for veg-
an soldiers is revealing. This emphasis is less
about precise nutritional science than about pro-
ducing a particular image: demonstrating that
vegan soldiers, like their meat-eating counter-
parts, can be equally healthy, strong, and com-
bat-ready. Interviews with rank-and-file vegans
featured on the IDF’s official platforms further
underscore this expectation of parity. They de-
scribe anticipated wartime scenarios in which
rations, logistics, and operational demands may

test their commitments, yet they reaffirm the



obligation to remain “strong,” to meet identical
standards, and to prioritize defense imperatives.

This is where the limits of animal national-
ism as a theoretical framework become appar-
ent. While animal nationalism illuminates how
animal protection can be mobilized for nation-
alist ends, it remains insufficiently attentive to
the question of who is biopolitically included
and who is authorized to become a nationalist
subject within animal politics. In practice, it is
not animals who are incorporated into the na-

tion, but vegans

human subjects who are
recognized as legitimate representatives of ani-
mals.

In the politics of animality, vegans therefore
play a crucial mediating role. They function as
proxy subjects who translate animal suffering
into nationally legible forms, while simultane-
ously conforming to dominant norms of citizen-
ship, productivity, and loyalty. The human—ani-
mal boundary in this context is not singular or
stable; it is layered, overlapping, and continu-
ously negotiated through bodies, diets, and in-
stitutional demands. Ignoring these multiple
and intersecting boundaries risks obscuring
how animal politics are rerouted through human

subjects and how biopolitical inclusion is selec-

tively distributed not to animals, but to par-
ticular kinds of humans who can stand in for
them.

In conclusion, the mainstreaming of animal

rights in Israel since 2010 has been closely tied
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to the rise of right-wing politics, which I term
“Vegan Nationalism.” This phenomenon is not
just about the protection of animals, but rather
how veganism has been co-opted to serve na-
tional economic and technological interests. It
positions Israel as morally superior, with veg-
ans symbolizing the state’s commitment to pro-

tecting non-human animals. However, this in-

clusion is selective vegans are incorporated
into national systems like the military, yet they
are not necessarily seen as ideal citizens with
the physical strength traditionally valued in the
state.

At the same time, animal rights are framed
within the broader context of the War on Terror,
where the moral and ethical superiority of Israel
is sharply contrasted with the barbarism at-
tributed to its enemies. Terrorists are dehuman-
ized, often compared to non-human animals,
which justifies their exclusion from rights pro-
tections and reinforces the binaries of human
and non-human animals. This narrative helps to
legitimize Israel’s military actions and its stance
in the ongoing conflict, underlining how animal
rights discourse can be strategically mobilized
within a nationalist and war-driven context.

In this talk, I have critiqued animal national-
ism and analyzed it through the concept of veg-
an nationalism. The framework of animal na-
tionalism outlines how the politics surrounding
animal rights become entwined with narratives

that assert the superiority of a specific nation.



However, what animal nationalism does not

at least in the case of

sufficiently address

Israel is the significance of vegans and veg-

anism. Homonationalism mobilizes certain in-
dividuals, such as gay and lesbian people, into
nationalism by advocating for LGBT rights and
promoting LGBT-friendly values. However,
this cannot simply be applied to animal politics.
Even if one claims to be friendly to animals or
kind to them, animals themselves cannot be-
come nationalists.

This is where the figure of the vegan becomes
crucial. Vegans represent a high standard of
commitment to animal rights and, at the same
time, participate in nationalism as an important
“minority.” By focusing on vegans, we can see
how the boundaries between animals and hu-

mans overlap in multiple ways and unfold in

complex dynamics something that the con-
cept of animal nationalism alone has not con-
sidered. I want to emphasize that, just as homon-
ationalism is complicit with heteronormative
nationalism, as Jasbir Puar argued, vegan na-
tionalism is similarly complicit with traditional
speciesist and anthropocentric nationalism.
This complicity is clearly illustrated in the state-
ment made by former Israeli Defense Minister
Yoav Gallant on October 9, 2023, when he de-
clared, “We are fighting human animals.” This
statement reenacts the hegemonic binary oppo-
sition between humans and animals, particular-

ly in the context of war.
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&%k sk ok ok

(KFET) b2l HMRBENOEBICBW T vy —PAHEEBMET 50, Z0#
bl LCTEMZEER (heterosexualism) % 5 2150 AP A %, B — EEM 2R
DHTHRRL TV, MR FEFRIIBEMERE 12, R 26523 -0 v Y <
Y= O Lo bI Tld v, FIUIH L WY = v SRR AL O, BR
FOBRIIZ, AADOTIVY a THREDT2ODL DL IZBBWVIZEL LK E ) AZ LD
7o L2 T, fRMFRIIVCDEDTV 2V F—%EAL, V¥ —Z0HDEHMHE
Wpodte s LT, £ LCAREMR, TraBk, AL EOL T 2/ 29 LT
PWHBL AR, BEXb LB, 72280 A= 2 [HEDORMERMYE (the
coloniality of power) | &5 % @ (Quijano 2000a, 2000b, 2001-2002) Z FEfE L 2R, 2
DYy F—RREHEFET LI LI TEL V. Vo v —OfmKE B LT 28 HIE, 20
FER 25 U b7z L7z Bk & JOHER (patriarchy) (2R LT TL ) 25675,
Thabb, ME oL, BENTHENZ, BWEMICEKRL2Y = v =iz, (Zh
HELSEL) HHAOWHMELRBEBES 2 WEFEPLTLE ) (ZZ2EBRIZIE] 2ot
AW BTz, BUEME, BARFR, NENERILZ BT EEL CIEFETE 2 w0
Thbo BMZTRIHMHEANIINE T, FFEELWLOIHAMATH ) Htl) TE 72, MR
Y = v 5 —fK% (colonial/modern gender system) DFEAE & 71— N 7 fill R G AR
FROFELEDOERE . a0 —NNVHETIOERRIZ L o THEIORRIEA A DIHLHTH o
e EBIZHBT A L, BlEDL L bDEES MBS LS E 22 ICHBEL 2B
EIR . s

V- ERUFEFRLELT L ORI, L o T R BRI 2 7
0Y x7 MIHEDbo> TE&72bz LMo N L IS A 2 D BUER) 22 B W EEEE X | Carh 5
EWoTCE72bD%, L, WLOT, BHALT A TH 50 I % T REl: % BisER
W TREMEE L OB L L. BB S5 2 &b pRERES, R IR = > ¥ —1k
SO L AN % 58T 3 5 0 22wtk AEEOWER 2 ML 2 IS5 50Tk
BLAHEELTLE ) ATA D - 72 IR0 EERK, LTI 2R MEED
ZLTIE T2y =tk s a7 )74 ZHUIHRR 25 ANELZ RS ERQI LI L5,
EO TN T I hhotze 2% [ARTA M 72 I X208 - EEREFRL S, b
ZLIEEEZI-TEI) LTWwD, (L)L) COFRICEAGLZEEFGEINLDOT
7w, BT ELTESL (672), 2FN 72320 E0) LOEMED., bzl
PHERM, R =V —ERROPHL VA E RS DPSE LD v =T 25—
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SNzt 7227 ) T4 DEREICHIGLRSHHEDEOLON TS L) IZEbNL-O, £b L
SHAHR LW RO, L2LINEEbEAA, Vv ¥ — RIS & A% T EED
W25 T AfEm7c. 720072 LIS OIS, WELEY = 4 — I R0 Hul
127 5 TWARWERE EE RN 2B L AW TITEDwie, 2iud, oMbz % =
FNHEZ B Z LI O N B, KR TOBIZHEILT 2 X512, GEC) oM
Rtz BRNIIRZ CE AT L DEL DBV 2 v =% — LT AR H 722 &b, K
GICERETH D, ZOVES £z, WENRHERY © ¥ ¥~ ¥IER 72 A S OM
fLZBEICT AL D7 (672,
L7223 ThLId—hT, £ D732 A bOSH TR T 2 MEL 2B TE 2 X
IRV HET, N - - V¥ —-tr 277 1D (intersection) = IKIET
RO D B, A (women of color) REZMHO (HHED) 72 I=2RXA4 X
(feminisms) (F—H LT, TOANHE - V20— -l - 27227V 74 DFEVIT)ELR
DADERLEPIH T L2EER L CTE/. b2 LAEAT A HM AT S E =R 7 «
IZALARXIBE L, ZOREIPSAE LT TWE, TORAIZE > ThizLzbIiE, LW
B B CEEET L L) MW ERITPT A2 LN TE S, TNHDOMWIE, 29H L7
BHEOEAWICBWTHB I NI L, PO ZEZ2EWL L) L35, b2LH
PEEZFERIZOWT, TOWNHNASMZ S 2 DOWEMICEZL 2BV, LTFTO LB 75,
(E—12.) BUEEPSHRBARDO Y = ¥ ¥ —FREETHRDIATHE S, RO
NOBEREEL L E, ZUPRICHEN V) 2T TR GER TAZEZ DL LT Hn
HTlE), EOLHIICHEBT LA, (BT AHBRANTEOREKIZ, ZO KM
DEDEHERZIT TR E L TR TR ELEN ST EE RN — VIl TT 7 AT
5 LT WEEZRRICEN DT 2R, SOXR LR POV REFEFERD
BERZOLOZHEMT 51213 E) TIUL L Ve R THEFTLHZETIE. TSRV
IR ZIED D =D DR OFEM ZIR_MT 2, bz Uik, fliR#M ERY = v ¥ — kR EHEID
MERMEE T ET A2 LEZEOHVETIE, Wk EFRLARELOT 1 v 7 BREHIRES
ERDG o, MOHOMRBEEHRM, EHY = vV —EROF N EL D 2 HT 5
FEE A2 7200 - EEROZEL. SO a— VAR REEEL TWDLEEZ L, 12
M EBEOEZA] blLIMITES ., ZLOBEMMEL L BT, BUBHEHRZF>HAOH
MRV = v 8 — % KR OB L BT 202 ATE 2, 20720 (K
T, BlHZ0b0%2EZ 5 L TREFEROFERTEI T L) ERATVLZIDTH S,
(Ml T) brzLid, BUALOEBOABBETELL)10, Al -l - Vx5 — -
Y7 aT)TADREZRETLIEICOHE LY L, B, 2 THbLLIzEOW
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ICE o TR EELR, HolfFEE LTAEIL SN TE LB BAVRT, Halhiws

AT TR B ~NOEELLE Y b2 LIZZOMEELE O bNL ST E2HHT L L
TENZ RIS I Do TV D L FRT 2 AREIIHIE R CRHETE S DIZ L7z,
COEELICOLEDLEEEZLLLT, LWIHIDLENIE, DL bHHYOHAB - — KK
(integrity) * R E KDL HELMEDOR & LF O —FKEANFNF Z2AH IR S 2 B o
B, ZREEEY L7255 0572, EEO—FREITERAmT 72 LB o2 22 5578
AT PEWICEETH D, TOMBLITHEATORETS, W - BT OB
KETHRONL, ZIUIbLICiE, Al P2 ry— - w2227 74 D58
M2 2 D EEL 07201 (FRIEISHT 2] BOPRITHRY, L) ZF0Z LT
BWEIIZER S, 2FD T, SENEUDEEL 2 & B L CRRRBERIIC R R W3
HbH, L) EITORMBEIZIZEDNZ W,

FD7 I =AF (feminists of color) &, TS DN T IV OAZ7|Z 7Rk I 70 4R E
DOIRMEL G- &, BN LRRENE V) BETRICPEDIC L2 02O 2L
T&72°% Ly Leid, BEDPHENN LG LRLCHEROERN E SN TE 2B E-b NI,
H 72 b E B3 2 BN XRIIEL Twa, drnideh el Twna &
V) B A E L SR IIE T T oo D72, L) bIF.ra— N O LIX
Z9) L7-FHOFEY) ) LIRS NI SN L LELR E 20 L ) 1TH#ERGET T b,

ZITIR, TGO SNL DR R ED BV 2 DDA E —RIZT ATk
Ty COMFZEEED TV, DLZLPERLLTWEDIE, — /T, Yxr¥—, AH,
MRMALIZOWTO, E=R - ARl 7 2 I = A ML 2EELRIIRSZ. s of

eI Z ) EBRONLEDITTE LRV OD AR R ZEO. L) DbIFINLD T =
IZANBIE o TR ENTE T, TOEFIIZLEM (intersectionality) D&% 37 L .
AN ZHEDOZLD L EIERE S 2 O LAY - Bas - BRI hcE-2 L %
HLAIZHLTERYS ) —2@F N PEAL, ZOMEOT.LICH S, HEIORER
Hifk & v ) el A 72 (Quijano 2000a, 2000b, 2001-2002) °o T ALS 2 DD DM % —FE12 T
52 LT b LY ENIC [HERM XY = v F—FR V] LIRS DI KT 5,
OV —HRIIELLOMMAIZEBEINITIEEAZEINTVEY, Thtbrb
ETHIL SN TV RWwD, HEVIE, ZOT =¥ ¥ —KRIHBET 5B S OFE - #E
THONIT BDICREZE DI LBEZ S A THIEL S LTIy, ZOMRH, 5
Rz v —hRe KBREHT, 720db oW HMARES SN BEAMEICB W T LT
H2LT, BIL72bllRIZAH LT 6N TV REIERTEL L9105, M2 T, &
DEFROEMIC D25, INCVERTORKRN LHEEEZ AP TEL, TheHEHW
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L MRH ERY = v SRR b L b—H okl BEEE 5 b—% ., 1
DHLEWAFRTHIBES DL TEEL->TWAL ST ZTHILIEL T L, 7275, EENZE
W A PENICHEL TV A 02 b3 s2 b F/, 20727 FOHKTH
o BIZLOHMIZ, 2OV ¥F—KRZ~Ob/- L7z bDBESZHFEL, AL D, H
ﬁ?%ﬁ&%%ﬁ?é:tﬁobttt%i\:@ylyﬁ—%¥%ﬁﬁﬁéi5£w'¥
Oy, HHAEREZEESELUBICHS b2 BEIrRIER LRV TOFMHD L R LR
ks FN—V ODETNVERRT Do D2 LIZENEFHALZIE T, ZOETIVIFA
eIy —00) HbE->TH TNLB\BELXEFT 27200 L v hf e —HEE Y 72 il
DIHEIZBVT—52 T 5,

HED T O Fifl G st P

FN=FINEED 2 0 —DFGER | JNCHEENBEPOERZTWD, Ldo>T, £
DR FN— ) OBEP SHFET 57201203, Z7a— T3 —0 y NG R EAR T %
WICHET X 0N— ) OETNVEEEST LLER D L. F— 13, HSWITAED [ AH
FAED 4 QORI FHbEME (sex) - F78) - LEMMER - T8I HEBIE, Th5
(ZBAb B &R & A Y | (Quijano 2001-2002: 1) DFEfll 2D o TH D N T, HHWHHE
TIHERS - R - 2> 7)) 7 N OFRBRICB W TS SN S L BT 5, NET &2 x>

—lFwInd, TOETIV (patron) * DL P TERDITONL, FO— )L TI—0 v
IRHLOBEREFRMEI L, L2002 ® o TR S LD D ORI & A
72 (Quijano 2000b: 342) . Z N5 DO HifjiE ZNENDOFFEFINO KA % O CHiFVE, D
REE P & REDE I BT 2 O BER ETEEL T o iz LT LT ) &) I
VCho TDIOFN—I12LoT, [WWET 7 A, ZIUIHEDL L &R EEY] O
iz CHE O Y v V-0 R ER L, FIIHRINE L B0 % D
CoTHffbS NS LHETE %,

CHUE, Vv =) HIBOMIE N AR, AR ORE L LT, HF DIk

o FN—UFE L HEENCHED LK - EEVORE O B0, SRR - B
FNGEBEZAITEE LTWh, FN=@F T2 3RO TH, Z7a—/N)LT
-0y NG B AR TR L Z T W TV b F 0 — ) OFFAAD Z 9 L7 FI
FEANPRREO LW/ BN ED L) RS EONTIEZEDLNTCE 2 ECETHI &
oTLE)e ZOMMADFHERIRZ ML AICHTIET, (Vv =] Mo Bk
HEMMERREREIEN 2 DL LTIRAAZ ENTE L, (BHETMLETWLHIIZ] V=
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YN L DRSS, MARE AT S LIRS v, ELTY 2 vy — R
BHENES, LHEMNE SRS v, DENVELEOFREL LT, £ LIRS ZWVWDTE,
FHRH IR Y = v —RROMEILD 2 9 L 725 8——E 2200 7 — 701 (dimorphism) ®,
AEBIR O SCHER CRUE N A —— 2 B3 5 2 L3 T AFE] OS> TEDE Y =

VF R R BRET S72010, RENCEETH L, EWER e SR, RS TR, O
HIZT T DALY = v ¥ — oM TR LD 2 Wl & 55 OO 7S,
T ZMEIE LT, INHIEY 2 —DERZD CHmlB DR P TEBBWIZEERLIN
TWh, FN—/1F, HEDPZOELRMZY 2 ¥ F—DERST 22T VR TwW5 2 L IR
DTN WnE )7, 29 LFERETHIZHTzoThzLIE, bz LR iy =
Y EREERED OOHRGIH LTI ORERIYECET 2 ¥ — ) OBEERFEL %555
b, 207 7a—F % ET, BHLSELZ LR HIEL T A,

M OMRIMEIZ. ANEM S L W) B, S &R O N L 255000, BN TR %
&R %H (social classification) %3 A3 % (Quijano 2001-2002: 1), AFEDFEM X, £
NI % & 3B LT S 7B - BEOREBIIRICIN S Thb 572012, RIE M 20 Hidf 5
Thbo TIUIAMMEE NHBERE BENIC, EWFNLBEPORZ BT, BELOI
FON=PRMEL T2 D0, F— 05 [#EBEHo 3 —a v 3duGl#E ] (Quijano
2000b: 367) £ DT 5B DI o Thrb b, FHRMEMASEOERIERTZL W) &7,
D& % (PR 1EEIC X o T D ORMRMIEIZOWTE Z ZEN 2515 T
bo COFEIZL ST, ZE—NUVERFERIZOWTHET LER, Z oLl AEOB S
5OMFRNODKEBAIA D S 2 & E2E 2 DM FEMA) TND, £ L TEL, 578, 7.
AR, MEBEOSEREIBERIEIOLD L LTHRTZ2OTIER, 215
D% O CHBERIFFNE RSO 2 BBOL»THEL CE2b 0L L CHFET 2%
B AEMS) FNA, U= TI -0y SHULOEREFMEIOET VBT %7
FRIZ X ICHLDOTIERL, ENLZOETIV D 2R T 5 BFEILIOZ i
T\, EBEOLEZ A, INHOEFZEZEM EMIETIObDTH L0 & H 12, WEEIICH
P AL LD, =0y SLH 7 O = NOVERTEROBHAE TNV OEE L ME % D72,

C OB FEE HERL S 5 7% 2> C R MR I IHSWHFED H 5 @ LM I G b7 |
FrLwvian - S 7 4 774 74 %9 A72F (Quijano 2000b: 342) [ 7 A1) 71 |
L la—uay X & F) L LWL 7 A 7Y T4 T4 D—2Thb, [—1v
NI A TAa7 N TT7 700N TAER] 7ATY 74741 A5, ZOREHRD
B TR SR O bR ik b & e < &3 (Quijano 2001-2002: 1) TH B, I—1 v
SR FFOIIRE £ B2, ZORESEIZE RO AL I Lo 5Nz, DEER
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L HERWHFETEOD 5 W L HBIEZE L, WL - M T 2SR O R b RN 3T
AN L TER, Lo TR & (2 AR BB 751 2 164 O TlE e
FIUTERNBIRTH 5, L) O LRI ERROED 1 OTH Y, Z1d 2 124
77 tA, B£EHER. 578, T8 HMEBEOD S WL L. 26 O FEBIE
ORI S 7 ENDHFRAEFE IR DTz THRERDLEHLVIEINOE V2T 5456,
e FBUE. WL FE0H 50D fHITHREEL#E L ToaTabebnd, F/H—
JHWG [ (structural axis) | Ol D72 LAHEHT L L 2 ATIE, e L TR
BEd 2 ERIE. ANHFEDZ OFFEO T % 0 < 25 & O BLE CHEBIRAIS H 5w %
R L. IS L > TSN wEIC, Fv— 2 1d, TR M (S R 5% & B
HEL TV LT LTV D, BEELT LOAEERNLENBERE ST 2005
720 (Eidwz]) MRMEOLE L, HFFIZH722Z0RCEVILHAD X, HRBERE
EXRIZBE L T % (Quijano 2000b: 381) o

EN— kD, FU—ALTI—0 o RO ERERENOEF VBT, ERT
BLBRO LD RHERIET. Thbb. [H0d 5\ I DR, R, I
TN LA, EE5E. BRI, BRICMSNH S W L EEOMEIA. EAR
- E&SEBEROBME T CHENICOR XabE 5 s 2 & (Quijano 2000b: 349) 72, =
DERT, @O E © L olEbid, Wi Ths, 2F ). BEREEEKRO
ETFUNERATH D LTV Z, 7O — LTI =1 v S OBERERT TOH B
FTRTCIDETNVIZHEST L2 DITTEI RV, BETEPIILALEHADIT - v /XA ADHIZ
IRoNTE/2L ), DOHRBEDOFHIEZ WO 2L ED TE L T ENEELZ, 5%
RUREIC AL S AL, HIRIC K o TRZZ257EPE ) HTHNZ, T2IZBWTbhZLD
. S e AN Z EHICHAZ OO L LT, oML i3 o7z,
#n~/@£ﬁ@(wmmmow\oib7m~ﬂwfa—mvﬂ¢®@§$£%@%a
12o0H %, [HERMFER - MEBEORE L ERAEROLEEOBMAETHY, T—1 v
FUL O BME T T OR EBILERIFR OB 2 5 % 9 #7297 ] (Quijano 2000b: 343) H D &
LCHIRT 5o ARMEHBOTHI12H2>TEFN—=1E. ZIHFHBEEDHED) A
PRENDZEITHERETE N, GEHIE V) TP N0 L. oW iE
DEARDELBENT.L (T 7840772 8) 28B4, 17 LD F @87
PO LT S ORBERO FER T — 0 9 S TH Do 91 v SPbd (L
) ICE o TEANA— I, Fa v AT TR I —ay Lo o, o F ) itRE
REFZROBHET CHE 72 AN L OBAMNBEZEFE L TV d, [F—1 v/ uLER
X, COIETVONMIZVE NN OfEER* HR 7 b DL 34 (Quijano 2000b: 343) .
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C DOHBERFEOEE L, BRFEROBMNWER L, MRBEOTA Ty 7474 - B
P & FUE AR EZM ) O MBS A B O BI/MUIZ & o TEPNTE /2, BRERORAN
ZERIE TATE L BAR, 21n CHERE OBMR, & CICAEEFEROPTA & fifl <0 Hb
NZIBCTHID 9 5 b o &0, #Efb. 4L (£ 721 3% K1) 3% 2 & ] (Quijano
2000b: 343) % &t T OHGRER T ESBEARE R MR SME T, UGk E LT,
HREOGEE LTHLOIF N TE T,

-y RO 2 DM A ML L 72 R R ERoO .G E LTI oM ETIVELE
BodHY, FNDz, NEOBEME - —F A0 - fHN 2 EICB W TR O EA LR T O
& MEEIICHEE S Nz, ABEDOBIEDSHE S, 2l X o THFALE 2 DO
G SNz, B S, AEN L JEATRN. R LU, EREERD20TH L. Kl
(primitive) & ZHEALOBFR &) BLEA S A2 AFHBIZBWT, L) LEToRE IR L 72,
39—y IR % 70— NOVEAREFRLETA S Ly M - EAR - — 7%
BIZBWTETOREKRITIGELZADTE L, MEFIZEZOND L)Xk o72, L7725
TZOMEE R RIS, ROMDO AN 72 B IMERIZ L > THR I N0 TH ERLKE
MIIDETH>TnbADTH R, NER, ZO—HHOBEIZBT LHEAROBEMIZH S D
DL LT, MEENICEZBND L)k ol N [HRH] LV FEHOTOERTH 5
(Quijano 2000b: 343-4) .

COEHIZLThALIBIEE, FN—VOETNVIZBWTZH =TI =1 v /23LO
BARERAMERT 2 HEED, BN AE) SEE DT ENTE D, AL R
T, FEHOMBILOBME LB EZ 5.2 T Nd, ZNHICL o ThzLzblid, HELH
kA E OMEN e NAEALDS ARG ) SEXREIENTE L, TOETIVIIAE S LIk
WEFET A FN— /1, ELEMALONLEEKTIEZ W EGRH L T3 (Quijano
2000b: 355) 5

EThlLizbldvnie, MEiE Dy y—"ORKEEE V) WIS, F—7 OE,
L5770 —=F§ LRIV D, bzUIiE, [HEE] 3ZAEDETHYUT T H L L%
Zho WAEMIZ, Vv F =R AL VST T DTE IR A IS LS LTV TR
ZACZHRVWEDEHLNIIT S, HT TN E2REIEDLZEVIHIFEIE, EEL500 7T
ML CLHMEN, BELZIFT TV ATEZTHT A8 L SIZBESTShzb 072,
WARTEFHN T — 0y S8PLOERICBV TR SW LA AL ENY 2 v ¥ —bEnT
Wh eI, HELIPAERY 2 v —ICB LT E N, BEEZZITTWEDIF TR
Ve FUNY =2 Ly a—%ELOLTIEBIET LI A MW LETE 20,
INETHTIVIEIHET, FHOLIOLMH R N L 2L L GERZET O DL LT
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HRESNTEZ, V) T ERE, 2Dl (B A7 TY) BEAOTLVY 3 T llE%,
B (VI 7 TY) BEAOTLY 3 TR, BA (L) h5T)) EAORYE
FHEWZ RS, LW ) L), (D) 29758, 7 T)WGHEOGRHENE G
THICNT DRIDEL ) ICKERICHHLDEEDEEDL LV T LA, IR 2
o NT I OMELFIIELE TS L, EFABLE (LW fFEE) ZMELBRS, L7
Mo Ty BIZPRZ TV RVODEZENE (OS] 2R LIzE 72 AZ, FBET RN % @
LI AEORREYHET L L VW) REIING " Vo vy —L AT (RELTWS
DT R L) HECHTHAEDLEIN, HIVITAIELTW2H0 L5 EXMDT, b2l
bldARGICH LT RHTOTH 5,

(R LC) HEEEOmMEIEY = v ¥ —%, HDOMEMEIZ X > TS L. T2
LTWw3LDE L TR, ZOEKRT, FN—JDETIWVIZY = v ¥ — /N HET el
7w, FN— DiHrE LA ZITEDTWE LD LITEZ D, ZHWER RO
3, P —0H50LMHEHEVETOICT S TIE RV, Py —DEDOMEAIVR S
NEPE, ETNVORPTY 2 0 —PEBEED L) IS E NI Tnb, 2
DETNIZBWT, Yz ¥ —IdF =2 [FHEOFERFER] LR [, 2cfb 5
EJRE A FEY | (Quijano 2000b: 378) DOFMILOWNIZEAZ EFNTVAE LI, 2F NI D
PAD AT 2 v F—OFHIEH 500  ZNEMKE L TEHE LI SN TEB 51,
ZOHMAIEHE VIR, HE D ITAEYH LI TV L, L) Db i, PEo R,
B, SCHERNC L 2O R ERFifRE LTV AR,

DIz LA TZX N DFEED LI Y = 2 ¥ — DR O TR S o 7205, b
72LICIRFEN=IE, Vv ¥ —OEEDEE AU D BEIR - REM ORI % D B
WORPNTREREING ERIELTWAE L) Il bIE, 2L OGS S 5 i
*EBLTUESONE, N 13HE, &0 A 7T L LTOLL D HITHNLAEYF
MEME" & LCHEET 2, ¥ — 7 3EOEMH R EE %, 4 12875 2 B E T
AEER VR I EE TR O, (2F )] —HT, [NOlot, BREZORIZ4AY
IR & 2 AOBFRD 72\ ] (Quijano 2000b: 373) o M THERNIZ, F/ — /128 o CTHIE
e M TH B LD 750 Fa— 213 [P 20 F—HMROMENTE] 2. S % ) e o
RExoh e L72Y = v 8 —BRORF L CTr, LLITO L) IO T 5,

MR R EET, BHY 2 -0 % 5D T ORE & A - B S

y—r, T LTHENIZIE 33—y /3] OFREOMEBAL ST — 1, [ AFE
] BERR D FICER KR L Tz T2bb, I —a vy ful ot ez
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BU2BEOMMERELEOHE X, T2 A0 [BAL &KMHEE 4074
T TI7UAO TERN] KW AoitE S5 ROz oo [HE Al
T E2EABHEOBERZ—2F D RED L) IZ&EIHEH b TII W 2w
— T 7R R EREKIZS T,

2. ZORbVIZT—a v TIE, WHEOFRENTIVY 3 TORE NS — IS
LTw7z,

3. RIEO—FREEHEIL, FT—a v SR LOWFIIBIT S 7V Y a UREET IV
O e LTILO 5Nz b 07225, [BEAAN] © [ A 12817 58— FHAL
DB 22 AR ETFTEL T2 2R ED AN E G &V 721 T T8 ]
EVIOWMEE LTHA SN GRENZOTHL, 2O Lix. LIz [BA)
WO EIZETIEE S, L) Db, [FRAL DERHIE 5 2 ORI X
DEHICHZ 2T, BENT, BEL<RLSDDES720675,

4. TNT a TREOBEHE & AN - B ORI 7 28 & T BEE. D
KINE T, EHORERMYEIZ L o> THIGAD 2V D TIE 7%\, (Quijano
2000b: 378, HIHHE I L 2EFH)

COHEMTEELRIAPODNL LI, I OBAEY = v =% E ZUZHE
b &R - EEYORMBALICBRE L TB Y, (ZOBHMA»SHET 2 &) F— 2 15D
MER) 77 L A& fHl LAY ERE L TR SN0 %2Hd o THELTWE L H 7, (2
E0.) I 3o E O CHFOPHEMOFFNTH ) KL e SN D EED
BHICLBHHZDDDDEE V) T LE, BRELTWE L) THhLH, B, Mk
HEWIZBWTERE LTHFSN WIS 72, FIZ) KX, BN% 7 7 2 20 %
ROTHFWZRITEIEIEZ LN TR, MHEOERIL, HAPFHEEDOEY T2 ED L
IIFHA LD EVIBEPLEZ LN TV,

A= 7a7)74

[EFROVL <] IZBWTT 2 — - 7)) — N =7%, EHIEE N % FEo N~
PRI T T)ICED HTHMEREAL TVEI L2 HZITINGE T4bb [WEHIZ,
ME=5En 20T, EMENEROTIIZL > TERHIZHHITE 2 LESN TV 5,
Z DS OHMA 2R NEERELDMIED H 2125 b 63 R ETXTOMADE
PEEDPLEIZE NI SN 5, BRSO WTIHWMER ST 51 Az it LTn5 ]
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(Greenberg 2002: 112)o 7'V — »N—=271F, HRAAOD 1 ~4% DA ¥ —t v 7 A72Ln»
VHREZL DL T, AMEORERZEBLTHEEIS VI -ty 7 ZAO AN E % 7BHIE
BoT&li#wHlhe EWVIHIDL, A1 7=ty 7 ZAD NN EIZER IO WER O 7T
DIZERGIZILE 525 75, [29 Lz AU & RIZHE I B L 4 001 b1 iy
BOFERE & AR |2 K & 45 001 B LD IR A A LT b AT D X ) 1253,
ot ‘I‘EE%'IJ(DEE EFRT DML, TNODMA NICERZEE TS 2 5] (Greenberg 2002:
112, GRIRETIHE) o

ZOHEY HTIX, EWEm e e LTHBIND DD, A2 6NTWE T E
LI B0 19 ARS8 1 IR R E C. FAERRR I O AR H 19 7
72EFEZ NIz IHEOEIDS. EF DR 2 FHE7Z 572 (Greenberg 2002: 113), LA L
[Feo [ARZ] RO ] 1213, HE K OERPMAT S Thbb, Jetufh, AR,
HLEBIERE. WHERE, SvE > - 8y — v RIAEL EHY HToHNMWR. o R
(Greenberg 2002: 112) o BUR TlI Btk & AEFEZRAMER OFEI Y & TIZBH 225, DX 1) Fik.
WD E o7 o THRICERRQ O, ZNEBRNEIN R HETHEEIN TS Z L2
5T Do

[ERE 7 | RZ A% FFD XY FefhoD EiE, KIS S 20U 7% 5 v,
R OAED, BUBOREIELE X MELZ T DREII0H D EZLE LT
WBRHRSTE, LAY K] RZAFRFED XX ORI, ZHOMEREEY &
THND, =% LR LEFRORLED, KHEMEOREIZHR DOV ST
XH2LEDL, FELERECRIND LI EZEEFELTVED 575, (Greenberg
2002: 114)

25—ty 7 AD NP ERE L DYE, SETFlH 5 W IEHRIVE 2L > THEP KM
ICEsii s D, IO OERIE, ANAFHEICELMNOE ) & TEEZ DHEFR. I
O CREMAENDOTERE T L8], FIET HHEMCEHD LB BVTEEICANLGND
(Greenberg 2002: 115)o 77V — »N— 7%, ZFHIBITHMHENE Y & TOREOBEMS &
SIMEZIME L C0do I V7 —1y 7 ZADKELZRO 2\ BE—EOFHIIBNT
MR OBHREZFT 00, ERIEIIRF0RE, HETn 3, EWErERNz2 0§ 5
CETEHIHHTE D72, EWIHERI LR IEIZE S TR ZE1 ) & T Tw» 2
(Greenberg 2002: 119) o

TN =Y N=T DML > T, F/N= 7 BIIRS 2T TV 2 BELIUEZ 5§
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HIENTED, O EPEELROE, W RS, MERM,FRY = v 85— R0
[HZWHITE] &7 LIRS DOOEELZFEHTH ) FtlF CE& b7, [RWHli] oA
CelE, B9 LS ZHICIEEBE I N Do 7, HREIIENZENLS, 7T 2) TEER
. REGRZAEBAOMIABEZFOWMEEAH LIS v ¥ —t v 7 AL L TR
Wizt AU T - Yy - 7Ly (Allen 1986/1992) %I U & B - BAH S A

LTEZEHIC, A v F—ty 7 20 NV IR HMALDAET D%  ORFEHZIZBWT, =
WO OWRNEFLENE 2 ERCREOLN TV, fIRMEFRKE I—0 v /Lo 70—
WIVERTERIIBIT ML Y = v ¥ —OMBALOFFEZ BA T 51213, MR LS 7256 L
CBALEZET A ENEETH L, I— 1 v/ SHLD 7T = NVEREFRHEN 2 Z R
YEANOBLIZLPRRO L5720 THIUR, WOFEDEWFIIEDINTVND EF W
LD, A (MAREOED HT) 2 HWREBICL o TEIET A2 LI, [V =
YEF =1 D THEYFEN ] FEUZETL, T2 ERDOT TS 2 Exido &) EERLTW
%o MHHZEROHRMUIZ F N — 725 [AFE] OBEIZB W TRHET 280 RNFIH O,
FROERN DOTH L, HOWDRLE DMV —ty 7 ADNNE R (LE»TBH
ALY EL. LT 2D Tldiv, L7zh s THOFERIE & Rk, Mk 2R s e
DL T—= NV TI =Ty SHLOEBERERICL 5 HI TERU L. > TE2O 9% [
) ENEET,

Vv F—ALEI N TV R PRRET R L KRG H O FF 5%

Fua—rTa =1y NHLOBRERESHEMLICE > TH B2 THN/2ZET, Vo
YE—DEEN, TOLI OO n o oI LEASINT ., A T A2y
3 (Oyéwumi 1997) &, SOV NOMEITH L DT SNZIMEN Y = v & — KR8, FEE
ORI (D3N] 2EZHULOEELL -6 L2 xR L7 A4 =7 2 0.
MR TR LT 720 = 0 — RO, EFOD 5 W HMAHEIZHB T 5 L EOHEE
Lz EHRIATVSZEERT, THIUL, 70—\ TI -0y SFLOBRERICBIT
572 LIZOWTOF N OEfFIE, HEVIFRNE V) LIl h Db, (M)T)
TLoiE, 2 DA T4 7 - T A B ORKE (f4) MR (matriarchal) T, 2D
Uty vy —%ilo, [EZ0] Vv —beRUELHEMICHEML, Y5 —
3=y XL OERTFRDH L OB LOBE X 0 b PTR80SO HE L
Tz, ERalize Y [TV ¥) OFEICL ST, Yo v ¥ —0EE) (BE—KIH
EINDLLDD) T L@RWT, EWFIKBL TEw e oz (HEPHZ) Zensb
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Mo TE7ze TV dE, HEOLHEAMIGN % (gynecratic) fEEE L, RO HGRAFE I
s [BE BEOT 7u—F %2R L2, Lo TT L rid, mRICBW TRV
WP 2N TOLOEN TV LT 2 HMEIRLRLTE /2, COHROY ©
YA NEEL, V2 v Y — ORI R R T 2 @RI T A XN - DO %
NPTIREINTLE o7, [V vy —] L) s FHEo E7250fHTH %,

Vv F—bEhTwiRvESEER

[ZHEDFH] 12BN TH A =ar s - A = 3, SHERIA LN A 73 &
LTEYUDNE D) DIZDONT, M E&EIT21T72 (Oyéwami 1997: 20)0 4 A =7 IHZD L
2R D i, SCHER & REHERI 2t S B 2 Ik o TTId R <L TPHPEIC X B HER AL
DHIOINVANHEZIIBWT, Yy —id ao) MfbE#R TIE e s o72] (Oyéwumi
1997:31) L FERTHILIZLoTTH b, (T2UWTIE) BRADTY =¥ ¥ — KR ol
EV) DI, FEEIA LT INE, TS [INNRETEEC L >72DIE, FIND
AEPD ) FN2H0L LTTIEZ L BEEBED TNV NOAETED, THED HRGHORIZ
VT F DL L) WEFRICHR SN 20072 ] (Oyéwimi 1997: 30) L L ho T INFES
WAL E L COY = v ¥ —Nholzb ) g, [WHED 7T — NV YRS
BIZ L > TESIZ R 57, R OGS EERIZBIT 2HELZE O] (Oyéwami 1997: 31) —
F=E7Z, [WREFEIVOL, Yoy V=2 LRKOTUIZNEADT 5] (Oyéewumi 1997:
31) &4 A =27 5 U 5. [obinrin % okunrin & W 72 I3 NNOH T I & [ /o
(female/woman)] < [H® 5B (male/man)] & F ZEHIOFRIZ. WITNDLERRTH 5,
INHDOHTFITVIEHPICH L L TWDAIDOTE, WEHMTY v ] (Oyéwami 1997: 32-
3)o obin %> okun kb")% HEEIL, )\ﬁi’%l_ (anatomy) DOFFEXRFEL T b, 14 273

(anamale) - + »F ¥+ (anafemale) &£ ODHTHERD, BELDOIE, A4 27 IHNIND
DHTIT) % VT 0L LTHEL TWaRWHISERT 5 2 L 72,

FAZT IV Y —%, 2 OOIEMIIK T ABBH RSN A T T 2 8ET 5
TROBHRLE LT, WHEICX > TEASNZLDOL LTHMET 5, [Zt (women) ] (¥ =
VE—HFE) 34T ENCEHD S TONLED, EWFEE LB L TERINLIDTIE RV,
B, D VIERLOBRTERS NS, THEEIRZAZFELZLRVAD L, HEHOR
WADNE, AWFIRICSINTE WA ETH S (Oyewumi 1997: 34) s L5 DFFH O
T, MEHDETIOI NV ANDF »F ¥ MIBTEE S Lh o7,
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-0y REREROM Lo IL, TS i - BRI S b T, 77
MBI B I AR % S — 0y R EROBIETH 5o ZORIIZT 7 1) %
NI S L7 1 O DEIE B L < ) RSN E D S 0ROk
o tze s dIEH T IVALS N W] NER SIS F SICZ0BIIZ L - T,
TREA RN AERE & S e NI & - TEFRSND 50 B IR THM
IZHRBES B, ARBITTREZ 7 7 ) & LCORMDMBUL, ST, CHER 2R
HEROH L2 54 Uz, Ik - Ty BRHLIE AN SE Y x v 57—
WIRGED —EOMEE o720 HTF T ELTO [ OfIIE, MEERS T X
LSHIDICER L 722 LD 1 D07, £ 2 HRBEFIZE 5T, S D&
) BHNEREZE OGP ORDIFEZZED L% EEZ DN LpolzDIE, BLREZ
ETERG, o ERMIOY - ¥ v 8~ A OERIE, &2KHEIZ BT,
EIR M D OLHEOPERIC & > TR LFET Sz, SO MDY = v 57—
12 & o THRIE S N2> V3O EIZHE & SR 72 5 720 (Oyéwimi 1997: 123-
5)

A =7 JIIHRHALICBIT 2 2 DOWEN Z#EFE, 2F ) 7 7)) A ANOBELEE) A
oML E, T MOBFEELEHRL TV 5, + v MOFBELIE, FRENBHE
PO OHEE,N S, BERCMOEE 2 REFHEBIC B 2 EEHEOIELF T, L THIREHICD
Teolze WY = Vv F— KRBT I NV ANOBIZZ T b, Lzl THzbIZE >~
FE MDOHBELITHIEL D, LA A 27 JFERLE LTS, 2O ehs, FERARHE
WATE I NS BII~NDOIEAABEO MM OWTEZLEE, T FEMNIXTAF b O
U TR EORLL W) REZFHLIHOONL, + 1 27 31d, Bl LUl EL D
KETOALHZEALIHIT L 722 E 2L I L T b, L7z T—J T,

PFFEICBW T 7 2 I = X200 IR, Yo vy —1lhib7z [ZH] oh73) 556
HHML SN vt KNS, WRll# L2 TH L, (FT) It v
F Y b (obinrin) (2& > TOFREIL, HALNIZR > TWE, LWIH)DL | &R
W OPDOBIRIZ BT 5 —EOKET, IS N AREE] &v) Blaid s
PIREETH, KOPNDERERLBTO WAL, £ Tlak <, MR
LT SN 7B - BERZMENOBFELFE IO E 226 b, LEBUIFE
LTw5, (Oyéwami 1997: 156)
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Thiud, FD) Vo —ofRillE (L) e OFBEHE D ISR LA
bhbe FN—13Y = 0¥ —0fEEEERT 5I2H72o T, R ERY = v 5 —1F
AROLE L NI O KEBT OIS 2L LTWh, (ZRUCHLT) b2Lidy o
Y —ORRMMEDY, T v RERLET LU= NVEREFRDOY = v ¥ — KR O 5
T A2EENLRICEEL TS LTV LOPE AT 5720, TOIMINT - 72,
ZFORREDIZLIE, FN—PHLHET L L9110V 2 v F— ORI (L) #e) &
NEE D 207 —DREOE TOHREELAHEZR LTV HD0, TIUIEMEZED S
AHGORBFROHE SN T VLI LEFRTA LD L, ZOWEEZERLTLE) EER
o TNETY V¥ —FHE (OHFE) Db L2 hEEs LD b, 2ok e 2ITWv
NTLE) oA =y I GERAEEIILICBIT 24 v F ¥ OSSO 510H 75
T2y —DOL Uy A%RTH I LT, ZOHEORELHALAMEICL TS, P
Y=, TOMRMAZR I -0y SPLOERTERIEEISS T 54 1 27 I OFRIE, F
=/ OBFEL D LT oL WFENTH L, A4 =7 IOBNPIT T, HEEOEEHEICET S
T T FOBFEAZT TR, REFEWN - BUAHY - RRAIN A FL 2RI 2 L TE %,

YRR O35 T 5%

COBRGF Y [BBEOLM] LMEDT S Z &I,
HENIEOHERD L, TIUIREZZIMEL.
DO #EMELTLE ),

NG T LY

AAT AT - TRA)H Y DEL DORIEER WHEFRIETZ L RO 512H720T, 87T -
Yo T L VIREERATHEOHSWAMEICBNTEN LS OPLICH Y, w2y
2B 2 MO RO & L X B BVIZR A 2 B EBEON,» S A O L b, L
L7 TAVI Y - A T4 T D% L ORBKEE, THFICBIT 5 8RSt
ThobEER, TDL) GREMPREDOETEE R O1T %] (Allen 1986/1992: 26) » Mtk
DEL, L)AL, Wk, BREOLREN, HRVAEEZ O L LTHEITS
N5 WHFRTIOREIZE o TE, KEPHFLIZBY ., [ZO8E. 20EZ % LTI
A HERLLDERD 27\ ] (Allen 1986/1992: 13) ¢

FURAMEDSLZLI I, ZOLEREH OB R EEELY EEHOBEOFLITI > TH
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AAHIED, BREZIBRIEAHIZHIz> THREMICEE L 572, 7L yaERE+ 512
R (4] 2PEEE - WHREGH2 SRR - ACHERINEZEZ L2 81, LTk
R [4Oo0HWIZHE) 22T 5 |,

1. [AEH L LCoEoBitss, B LTy vy F—fbsh/-AERIC L -
EEPZON, WoThrbbhd (K< —#i2) ] (Allen 1986/1992: 41)

2. [Aa 7 7RFoudx—"12B135 X910, RIKOEREZ 2 3 HE OGR4
EHEENDS | (Allen 1986/1992: 41) 6

3. RIEE THA 7260 h bl Z2s8h, BENZEFEFEEDN, TO%
LRS- B - B LAMKILT 22D 0D L/ F 572 RS L) il
BNbe ZI)LTOVEREEKD ZL72DIZHANOHIEIKGTET LX) 127421,
KHER—2F N IZZENDPHEEKROZ D ELDIEH PSE SR & Bk
&, REOHKRILHMENZIZLEALRDZ EATER V] (Allen
1986/1992: 42) o

4. KEOHE L THRH TR LAFELL LT BRECH > TrboN Db, 20

TIZE o Ty WHEOKE (clan) RIFBBEN-FUEHEICES2LZON D,

ZFLT, M NDSRMEANDETE IO & N7 IEHERY 2 2otk & v
BN L o> TR SR SN EWN 2 O%H0 1E, MURMICITS  Zhh
% | (Allen 1986/1992: 42) .

L72BoTT LI e o T BERKMEDOHFACITAEREIT, RIFEFOIM - 2 LA
PoNnTWb, IWRIGHIOBIEL, [HUR, ERH. 2L ThO QAW - B - FEHEW
g o@itis & B L2Z] (Allen 1986/1992: 42) (12X - CHEMICEETH 5o Btk
BRlo7Tarsmx, BERED X% [4 2=V LIEROBH ] 2 0LEET 5, T4bb
[RBEORES - 85 - HIFE - DEEATHO2LWb oL LTI TaBT I & T, RN
HIFRMER - LS N EERICE > TEREOLN, HHVIEE S TobEhITONTR
TRAETE O SXMEM 2 TS, FERIROZN - AR L — L L T LTRSS REO 515 |
(Allen 1986/1992: 42) o

PR & S NTEAE RS ORI AR 2SSO “MH A H o720 Y = v ¥ —
OHfFEE . LI UITEMMEOERIH D BHENSETH 5. b OFMIN S ED
BT N LEOR ESHHLZBEOERFEIN TV, (HWE, $2b5] 3
MRk, /MEF (band). F. &5 WIZRBEEZIC) M) ) . FHF1 % 4R L CNE B
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L7zo R, §2abbBMoRIE, Rk HIE M2 0 48] 572 (Allen 1986/1992:
18)c ¥V x v ¥ —I3AEWFENRESEZ FIRE L CIEBIN L o572 1 FEAEDHATE
BOY x5 —ZENNFE B I12H72o Ty [RHE - A - JMEEHEEE Lz, 270 138 %
B L2V 20 =) HTOERER L Tz, 2F ), REFOEL AW, 5
W2 FEEN R BB MIC R 5720 Tdh 5] (Allen 1986/1992: 196) -

FA 7 IEFERIC, TV E—HMOEERBELEBAD»H L, KO 25kt s &
T2 LB ERD, 29 LAEmNIZowWTE 2 5 2 &3, AL s LmEIZBIT 5,
ke KRR T 2 & F S ERBREOREINTT 2 ZHEOR A~O L&) [HEE %
RAHEE, HETH D, WHRBMEZ ICHEMEENIINY 262 & T, AAERE LR %N
BON DL BHIF7e T Lk, KHERINAD D e TA a7 7 L F =0 F—OREHRE
il L RFERBEOEED PIEDb oo aFlk L Twh, AF)AANFFzaF—% 1~
7Ty FNENTTE, EEXOR ) HTHELEIT 2. TS 0B, :BEE (Removal
Act) " DRRICEGESH L72DTHh 5,

BEEZEVEDL ) EBOLLNPTFuF—E . )T A TTA ) — AV —-
VP, YVarv -uRevoBEoRED S &, LML BAOFHEE G HE
THEELRE L, 70X —OFEEIEINS OIEE;EREEELINAS ) L LT
WA MEOBEZBHE S L F 2 0F—ORFBICHAT L5 A b #EE LR T,
WA BIEE (chattel) DML EVR 572, (Allen 1986/1992: 37)

F O F— OIS 2TV, HEOEMGZ I L, BHOESIFHD 2T SRR &1
R BORGEC B D MR, FHEL RIS 27 - FIET 50 L 2w 2 SR, Rar % T2
BIER & o Tz, WHORSIIBUAN - EWNICHRIZE o7, FouF -2 THin 58D
I ISCHER A SMREAEA SN L & F o a0 FdF —OIMIZZ ) LR LM% _TE-
7oo UBAT) 4027 b FMEEREICRS L. HROMMO L L TBUGINIMM S L7z,
Bre ol & LEHSHERD S 2 RiED &, OHERItEENCEif L7z SORERINHT L - L
17 W EZOXFHRH EDHERLT D 2 L TEE LN,

T L ZEE, £ ORBRIEZMERGBH Z > TWize ZO%2IZEY A7 T 2N ),
ta—0ry, fazvJ, Fzu¥x—, Jrryua, fyrk STy M BETIVIT Y
FTULEVYZ NG, T, AMEEZRO TV OREDH B, LITOMEKIZ
FNEBBMIIKRL TWize Ty F, F7 7K, g xNT, Fx X, €Y, 7
oy, yava—=, M- FEAD, TaAY, A=, A—, K—=—, 537 b—,
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)=, I )=V, L) )T, EN=T 4, VXY ARY, T)a—b vy - TUR-
TAv T A TATT, HyHFAR, 2x, TAT7v 7, M) yFy b, ¥¥, FAHE, K
YA RVA—X TRA, F )=, X, FVT AITTHDI, CNHEORIEDDH B
20 121F. VAT ZXLIZEHML L 2B MDD - 726

<AV - k=A% 2 (Horswell 2003) |2 2=k (third gender) & >3 JHFEIZ
WTOIRAY MIARHE, F—=A7zVid, EZ0OWEVIDIE3ODT 2 v F—DHbHZ
EXERLTWAOTIERW, timlbd, L LAZNIE, HWHlE Y = ¥ —DTMmEHE 5
MPOSE THH=] L3 TR b OTE R MOTELMAD bEORB A D TH 5,
BNV S 2 2 (berdache) & V39 S, (0] 245300 E LTHV SN, K-
A7z VHE L A1, ABKRD 150 £ 0 EER] HETHEONV Y =2 ahs, 20
BCMEDONIN T — 2 25508k ST E 72 (Horswell 2003: 27) 0 R— A7 )W F 72, BEAL
WadbobEdTY FI— PP Ty TFARMOLE L OfKT 2 Aot BAER]) Ha
TRLER SN/ L IBRRT WS (Horswell 2003:27) 7 7R~V Ll hizy FI—12
—EDEE ZE ) & T T/ (Sigal 2003: 104), FRFEVZ L2, E— b - SHUHPEH I
I, AR Y ANEY FI %GRV O LR L7 AL Y OFELZY FI—IIBIT 5%
JFETIERLBEDFO/ = b F—ITHETEZ R L7z GEIZ)ANRAS Y ORBEALTIZ. Y FI—
X ZDFEKE LT NEFHEPDITELZ L TAHEfLEN., ZIFFO/ = b F—ld 2 =T ANIZEF
LWt /s ni, A1 Y ORLEZITFOL-T NHTL2HDODFO /81—
M= RBEN2OTHS (Sigal 102-4)

TLoE, FN—1285 T 2 25— OBEEALAER & BEMHER ORI & V) BT
WP R B ST N2 Th VHRRAERE . & LW 2 KETOHEDIZF (£
DLED) BV AN TNHL I EEZHLNII L0 TV VY = v ¥ —ERDOREE
2B AW (OPJGEN) ICBEMZRT T2 2 e 23k L. Y vy —1RED (E
FNZPESNDEOTIE R L) BINERONL W), BEELEZ H%EAT L, 7L
Fro. Vv —BROMERM RIS L O B BT AIZ S, MERITIC
MWEESND Z L RR LIz, 7255, BUEHIEMOICERFINTVEZTFTERV, £
LRI 2 b OTH Y, ¥ x v ¥ — OMRMEOSEKIZ, 7%, KWEKRTEZEL T
o COBERT, 77—\ TI -0y SHLOBRERIIRUEETRLZDOTH L, bzL
. R ERY 2 v RO I % 5 A 7ZT B 7z o TATE S N7 BT OR S
L NERBIET L% 0T SOREEES—E L TREHE - B0 - JBENT, AL %28
~NEZ. BAZHE T(EN) AFE] 2 [ (iR ki) Wkl OfAgEE~EZ &L
ARTEDLZENEERLEZ D, A=A T )V VHNVOWNIGERIE, L) DT HE - fE
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RHALLIETO 7T 2 ) A KBEICB T2V F I - BUREEZOHFIZBWT, TV oiftx
e d 5 b D72,

RRH, AT = > & — %R

TERMALLIRT OFEH SIS BT 2 Y = v ¥ —OAED T R BfRT 2 2 & 1d, fiRHM, TR0
-0y XL OBER TR T 2 8D L 7oA SRS A oMY L S L BfES 512
HlzoT, REMICEETH b, TNOOUEIL, BARZWEZBIINICHSLT 2EET
Wiz, WEThRWEELY EB L TEASN, BEASNY = V¥ —KRITEHYIZ,
ORI B SINIZS D o7, MERIBUFEIOFEZIIBIT LY 2 v 5 —DED
AR BET S 2 d, LEABIR, TEERN 2R, FILNEE, £EENRIVERHER (0
HOF), BFELRHES L2012 L CEASIN) P v F— KRB ENZLEokE %
R L, ENEBEEELE SO EIRT L 7-02RpERV. 2N 2, ORI
BEDOTV v F—RREBELI-OLEFLEL B, L) ENUZEZOH LD SO
TR AR L 700 % BIfF$ 2 Z LB EETH D, WEOBMRIL, AHEHER O T
DiLo T3 B 2 2T, MR FERD x v ¥ — KRS R R PR X 121347
LAV EDPHLNIZENLENES, LI, ANEOBL»S N L 2HEILT 5
ZEN, COERDPEIEL D) BI2ODRELLIENETH b

FO—N)7 =0y NHPLHERERDOY = v F— K R0 %2 51213, Vv
¥ — Ok &% kL 2B LB AEEDOMHANL RO 2EBRZOL O, Lzl Y o
UE BB L T A2 BT 5 NENH D, ORI L, AfE{LE T v
T — LD A D\ EERET 5120, PEICRD DR ML DR O SR A, AU & OFFEH
Wi RMLD#ZE) RE2BREGZ TWOnE ) DEZEZ ITIUT R B,
ZHTHI LT, il FEE S MEBRE. REER. E— XV I - DF) [
FEOREHEI] ——OMBISZENEAKRY = v L ENTONE ) Db b L)k b, &
THENORRIEZE T Z 2L, BOWEEHLWED D S 2 &A%, HHOREHMME & R #
SERY 2 v RROREER O 7L T2 57259 AWFNRZRIEE, Yo
= DS FRI VR A S ICHESE L C ) AT REDS T OS2 R MICERT L b
L AR KD 2 RO RS R AR T 2RI E kb, V8 —
(D#E&) R8I, & ZUCD L& - AEYOFHINEMHIT LI A7
FuF—, EROBHEWAEEOMBEZ L V) EEXH L, HATIE, -y XA HAL
AR E FEFEAND NN E ENZNICE o TELKIZELR LT, ANEIZY = v ¥ —fbs 7
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bD, Yy AHLEN b0 LTHBEINTE, AMEIIY = vV —ICRITTS
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roundtable

Philosophy as Shared Life

Decolonial Knowledge Grounded on African Land

Husein Inusah
Takeo Suzuki
Zenta Nishio

This article is a record of the roundtable discussion titled “African Philosophy and the Opening of
New Horizons for Decolonial Knowledge,” held on September 26, 2025, at Doshisha University.
Organized by the authors, Takeo Suzuki and Zenta Nishio, the roundtable invited the Ghanaian
philosopher Husein Inusah, a professor at the University of Cape Coast, to engage in discussion on a
wide range of issues centering on the construction of decolonial knowledge. Rather than adopting the
conventional format of “asking for the expert opinion” of an eminent overseas scholar, the discussion
proceeded around a set of questions prepared in advance by the two organizers; participants were also
encouraged to intervene and join the conversation freely as it unfolded. In what follows, we first
explain the circumstances under which this roundtable was convened; we then sketch the genealogy of
“African philosophy” and Inusah’s position within it, before offering an overview of the discussion as
an introduction.

Inusah had originally come to Japan as a discussant for the First Kyoto Conference, held on
September 23-24 of the same year. This international conference took as its theme the re-examination
of the underlying values that shape contemporary society as it confronts a range of complex and
interwoven challenges. Participants included scholars from non-Western regions as well as non-
philosophers, reflecting the conference’s commitment to intellectual plurality. From Africa, through
the mediation of anthropologist Motoji Matsuda, the conference invited Inusah from Ghana,
sociologist Michael Neocosmos from South Africa, and philosopher Motsamai Molefe from South
Africa".

Taking advantage of this opportunity, we decided to invite Inusah for a separate event in order to

hear more about his intellectually compelling and challenging work. The scope of Inusah’s scholarship
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is wide: drawing on the philosophy of the Akan, the linguistic group to which he belongs, he engages
with highly contemporary issues such as decolonial pedagogy and university reform, corporate social
responsibility, and artificial intelligence (AI). His philosophy can certainly be called “African
philosophy,” but not in the sense that it is confined to Africa; rather, it is African in the sense of being
grounded in African local communities. While directly addressing the philosophy of a specific
people—the Akan—his intellectual reach extends to fields at the cutting edge of contemporary
science, including Al and quantum physics. In order to understand how such a dynamic philosophy
has been formed and to explore its underlying ideas in greater depth, we organized this roundtable
discussion.

Inusah addresses the contemporary task of constructing decolonial knowledge. Yet the standards of
what counts as “decolonial,” and how such knowledge could be constructed, vary significantly
depending on the thinker. In a modern world fundamentally shaped by colonization by Western
empires, what does it mean, concretely, for knowledge to “break free” from colonial influence? How
should we position ourselves between the universal standard long monopolized by the West and
efforts to relativize it from the standpoint of the “rest”? Here, insofar as the present author (Suzuki)
understands it, we sketch Inusah’s scholarly position on these questions within the context of African
philosophy.

Although African philosophy today boasts several specialized academic journals, its emergence was
marked by a long and complex process. Intellectual activity in Africa had long been subjected to the

”® and similarly that there was “no

violent Eurocentric assertion that Africa had “no history
philosophy” there. In response, after the Second World War, African intellectual activity gradually
came to be recognized. On the one hand, Western scholars began to “discover” indigenous African
philosophies; on the other, African scholars themselves began to present indigenous knowledge as
philosophy. Through these developments, a discursive space emerged that linked “Africa” and
“philosophy” (Hallen 2002: 13-8).

However, by the 1970s, African philosophy became the target of serious critique. Leading this
critique was Paulin Hountondji”, who argued that what had been called African philosophy was in
fact nothing more than “ethnophilosophy,” a pseudo-philosophy, so to speak (Hountondji [1976]
2013; roundtable transcript pp.94-5). From a professional standpoint that defined philosophy as
universal, reflective knowledge produced by individuals, Hountondji criticized notions such as “Bantu

philosophy” as merely unreflective, everyday ethnic knowledge that failed to meet the conditions of

philosophy. Crucially, he also argued that ethnophilosophy essentialized past “traditions” and
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responded less to Africa’s internal intellectual demands than to the external demands of Western
readers seeking a particular image of Africa—thus reproducing a colonial structure of epistemic
extraction (Masolo 2000: 152-3; Hallen 2010: 74-6).

In response to such critiques, African philosophy entered what Hallen has described as “the
extensive period of soul-searching” (Hallen 2010: 76), during which scholars sought ways to establish
a universal philosophy while remaining grounded in African contexts. These efforts took diverse
forms. Hountondji himself, for example, did not simply reject indigenous African knowledge; rather,
his critique of ethnophilosophy led to the argument that such knowledge should not be displayed as a
spectacle for Western audiences but instead refined into more sophisticated forms of endogenous
knowledge (Hountondji ed. 1994=1997: 17-9). On the other hand, Kenyan philosopher Odera Oruka
proposed sage philosophy, which distinguished between collective folk wisdom expressed in proverbs
and aphorisms and reflective, didactic knowledge articulated by individual sages. Oruka argued that
while the former remained within the realm of ethnophilosophy, the latter—where sages take critical
distance from communal wisdom—deserved recognition as philosophic sagacity, and thus as
philosophy proper (Oruka 1990).

In any case, the call to pursue universal philosophical knowledge raised persistent questions about
how to reconcile the orientation toward African particularity with the aspiration to philosophical
universality, and how to position one’s intellectual practice between these two poles. Whether labeled
“African philosophy” or “Eastern philosophy,” attempts to foreground non-Western specificity in a
world where Western knowledge claims universality inevitably risk leading to an impasse. That is, one
cither enters the Western philosophical arena and gains recognition through a “contribution” to
universal knowledge—at the cost of confinement within Western epistemic frameworks—or seeks to
escape those frameworks in pursuit of genuine originality, only to be dismissed as alien to philosophy
itself (Inaga 2011: 41)™.

Inusah’s response to this problem is to advance a thoroughgoing epistemological relativism that
refuses to rank knowledges produced in different contexts and instead seeks their mutual
complementarity'”. The impasse described above arises from the assumption—shared in both Western
and non-Western traditions alike—that some form of universal knowledge exists and stands on top of
a hierarchy of knowledge. For example, Kwasi Wiredu, an Akan philosopher who can be regarded as
Inusah’s most direct predecessor, compares English and Akan concepts of the mind and argues that the
latter is superior insofar as it avoids certain metaphysical difficulties embedded in the former (Wiredu

1987). Inusah, however, criticizes this claim for presupposing an imaginary, ahistorical, and
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transcultural standpoint from which different cultures can be evaluated and ranked, and thus for
reproducing a form of ethnocentrism. Against this, Inusah insists on recognizing that empirically
grounded, collectively sustained forms of knowledge coexist in different ways, without being ordered
toward a single “universal.” In so doing, Inusah articulates a mode of philosophy that is not captive to
hierarchies of knowledge centered on the universal (Inusah 2022=2022: 62-70; roundtable transcript
pp.93-4).

From this standpoint, Inusah has devoted particular attention to articulating a distinctive intellectual
world drawn from Akan proverbs. Many of his works exhibit a strong practical ethical concern; a co-
authored article that draws intellectual virtues from Akan proverbs is a notable example (Inusah and
Segbefia 2021). The intellectual virtues discussed there are clearly distinguished from moral virtues
and include, for example, courage, curiosity, and autonomy; humility and empathy; tenacity,
thoroughness, and attentiveness in intellectual inquiry. Inusah further applies these criteria of
intellectual virtues to discussions of epistemic decolonization in university education (Inusah 2023;
roundtable transcript pp.105-6). Whereas debates on decolonizing higher education tend to focus
narrowly on curriculum reform, Inusah’s educational philosophy extends beyond the curriculum to
encompass the attitudes and dispositions of teaching and learning themselves through the concept of
intellectual virtue. No matter how much the content of teaching is improved, without an appropriate
pedagogical atmosphere and stance, that content cannot be meaningfully apprehended. By addressing
this gap, Inusah’s work demonstrates his commitment to thinking through the practical conditions for
constructing decolonial knowledge.

Our resonance with Inusah’s perspective, stance, and enthusiasm as both a scholar and an educator
led us to organize this roundtable. As noted at the outset, the discussion was loosely structured along
topics prepared in advance by the organizers, while allowing participants to intervene freely. The four
core topics were: 1. Inusah’s path to becoming a philosopher; 2. his understanding of the empirical
foundations of his philosophy, particularly regarding the study of proverbs; 3. the ethical concerns
evident in his work on intellectual virtues and his views on the practical application of philosophy;
and 4. his view on disseminating philosophy through education and public lectures. We would like to
extend our thanks to Molefe—who was also visiting Japan at the time—as well as the scholars of
African studies and others whose active participation enabled the discussion to expand well beyond
our initial expectations'”.

This article, which introduces Inusah’s philosophy to a Japanese readership, is timely. In recent

years, there has been a growing effort to expand philosophy into a non-Western, world philosophy that
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situates African philosophy and Japanese philosophy within a broader world-philosophical framework

(Kawano 2024; Davis 2025). Inusah’s defense of epistemological relativism can offer important

insights for such endeavors. At the same time, the roundtable was open to a wide range of

contemporary issues—not limited to African philosophy in the narrow sense—including urgent

academic issues such as higher education and Al. We hope that readers with diverse interests, not only

in Africa, philosophy, or decolonization, will find much here to engage with.

Endnotes

()

Of these three conference invitees, Inusah and Neocosmos had previously participated in the “African
Potentials” project, co-directed by Matsuda, and contributed to one of its published outcomes, African

Potentials (Ohta et al. eds. 2022).

(2) For further details on the intellectual environment against which African history had been denied, the
emergence of African historiography in that context, and the challenges it has faced, see Nagahara
(2001) and Matsuda (2022).

(3) A philosopher from Benin who studied in France under Louis Althusser and Jacques Derrida.

(4) As this problem stems from the structure of knowledge established through Western centrism,
reducing the unit of analysis—from “Africa” to “Luo” or “Akan,” or from “the East” to “Japan”—
will not fundamentally resolve the issue unless the structure itself is transformed.

(5) For a closely related perspective, see the dialogical approach to political thought proposed by
Canadian public philosopher James Tully (Tully 2016).

(6) For a clear articulation of this position, see Inusah and Omaboe (2023). This co-authored article
juxtaposes cutting-edge quantum physics with indigenous knowledges from various African regions,
arguing that rather than competing with one another, they can complement each other and expand our
understanding of reality in different ways.

(7) In the roundtable transcript, participants other than the two organizers and Inusah are generally
anonymized; however, Molefe is named due to his important position as a speaker.
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Husein Inusah: I am Husein Inusah, Professor

of Philosophy in the Department of Classics
and Philosophy at the University of Cape
Coast in Ghana. And I also serve as an ad-
junct professor in the Department of Philoso-
phy and Classics at the University of Ghana.
I will probably speak more about my research
later, but for now, I can say that I publish and
conduct research in several areas of African
philosophy, with a particular focus on deco-
lonial epistemology.

I am always careful, and in fact reluctant,
to use the term “Africa” in a broad or gener-
alized sense. This is because the term carries
with it a number of problems, and I do not
regard Africa as culturally monolithic. For
this reason, I focus instead on the linguistic
group to which I belong, namely the Akan.

In recent years, my work has evolved tak-
ing up contemporary challenges and asking
how Akan philosophy might respond to them.
I have also done work on racism and Pan-Af-
ricanism. In addition, I have conducted ex-
tensive research in analytic philosophy, par-
ticularly in relation to knowledge and legal

justification.

Takeo Suzuki: My name is Takeo Suzuki, and I
have been working on research into Indige-
nous movements in Canada. My work does
not directly overlap with Husein’s research,

but I see it as indirectly related. This is be-
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cause Indigenous peoples in Canada have
also been struggling to decolonize their sys-
tems of thought and their ways of living. It is
precisely this kind of decolonial thinking, de-
colonial knowledge, and decolonial way of
life that I am interested in. In that sense, my
concerns connect with broader questions of

decoloniality and African philosophy as well.

Zenta Nishio: My name is Zenta Nishio, from

Ehime University. My research has focused
on people’s lives in cities shaped by colonial
rule, particularly in the Philippines, in places
such as Manila and Baguio. I would not say
that I have extensive knowledge of African
philosophy. However, I have been critically
examining the forms of coloniality that per-
sist in contemporary cities and thinking about
alternative visions of the cities. For this rea-
son, I am very interested in learning how Hu-
sein has grappled with Western knowledge
and opened up different ways of imagining

the world from within his own context.

1. First Encounter with Philosophy

Suzuki / Nishio: We are really happy to see such

a diverse group of people gathered here to-
day. The topics we have prepared are general
rather than specialized. In terms of expertise,
many of you here have far more specialized

knowledge of African societies than we do,



so we hope you will help us. Although we are
acting as organizers, we also see ourselves as
participants on the same footing as everyone
else.

This roundtable is structured around four
topics. For the first topic, we would like to
ask about your first encounter with philoso-
phy. We are interested in how students in
Ghana and in other African contexts come to
philosophy in the first place. This encounter
might be a complex one, or it might be an
encounter with a specific person or a particu-
lar book. We would like to hear how you
yourself were shaped by philosophy. Speak-
ing from my own experience in Japan, I
(Nishio) never encountered philosophy be-
fore entering university. [ was not even aware
of philosophy as something one could study
in junior high school or high school. But in
your case, perhaps you were inspired or in-
fluenced by philosophy at a much earlier
stage, maybe through philosophical texts. So,
my question is: In your context, how did you

first come to encounter philosophy?

Inusah: I think, actually, that there are two ques-

tions folded into this one. So, I would like to
start with the “why” and then, afterwards,

talk about the “how.”
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1.1 Why | Became a Philosopher

This is partly a joke, but I grew up in a
Muslim family in Ghana. My mother became
a Muslimah because she married my father.
We practiced a kind of extended family sys-
tem, so among my cousins, aunts, and uncles,
some are Christians, some are practitioners of
traditional religion, and we ourselves are
Muslims. In fact, my father’s mother was also
a Christian. Because of this, I think I devel-
oped a certain kind of tolerance, simply by
growing up in a family where there were tra-
ditionalists, Christians, and Muslims all to-
gether.

However, because I was raised as a Mus-
lim, my father used to tell me very often,
“When you grow up, never become a lawyer,
because lawyers always lie and they go to
hell” (laughs). He was very religious, and for
religious reasons, he kept emphasizing that [
should never become a lawyer. Then, before I
entered university, my father passed away
suddenly. And I became a philosopher.

Looking back, I sometimes think that this
was even worse than becoming a lawyer. Be-
cause now [ am someone who asks the ques-
tion: Does God exist? If my father were still
alive, I could never have sat in front of you to
discuss whether God exists. That would have
been a non-starter. The moment such a ques-

tion was raised, my entire family would have



gathered to bring me back and reintegrate me
into the faith community. And if I refused, 1
would have been immediately excommuni-
cated—simply for asking, “Does God exist?”
That is not even a question you are supposed
to ask. So, in that sense, my becoming a phi-
losopher was really a matter of providence.

When I was in senior high school, I was
deeply interested in literature. I read African
poetry and African novels on my own. My
desire was to go into the arts. However, my
university had a rather peculiar admission
system. Even though I applied for the arts
program, when I received my admission, |
was assigned four subjects: Classics and Phi-
losophy, English, and History. 1 did not
choose these subjects myself.

I studied all of them at first, but gradually I
became more interested in English and phi-
losophy, and I abandoned history and clas-
sics. 1 abandoned classics because it was
largely a classical study of Rome and Greece.
At the time, I did not yet have a clear concept
of coloniality—it simply did not occur to me
in that way—but I just did not like it. As for
history, it was quite restricted to Western his-
tory. From Level 100 to Level 200, I hardly
encountered African history at all, except for
African history discussed in connection with
Arab incursions into Africa. Other than that,
it was mostly American history and European

history. I felt that [ was not really doing any-
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thing meaningful, so I decided to abandon
history as well. As a result, I focused my at-
tention on English and philosophy. My inter-
est in literature—especially African litera-
ture—was what initially drew me toward
philosophy.

As 1 studied philosophy, I gradually be-
came something of a rebel. My first act of
rebellion was to become an animal rights ac-
tivist, which is why I stopped eating meat.
This had nothing to do with religion, faith, or
any particular belief system. My first rebel-
lion was about wanting to defend the rights of
humans as well as non-human entities. Be-
cause of this, my undergraduate project was
on animal rights, which was not a popular
topic at the time. When I later applied for my
master’s degree, I proposed exactly the same
topic. During the proposal defense, the panel
asked me only two questions. After that, they
spent the rest of the time arguing among
themselves about why I said I should not eat
meat. [ just sat there quietly. After they had
argued for a while, they finally said, “Okay,
you can go.” And so I left. In that sense, I was

saved by their argument.

1.2 How | Became a Philosopher

Resonance with Richard Rorty

As I mentioned earlier, my entering philos-

ophy was not something that I planned. It



was simply a matter of providence. But how
I became interested in philosophy is a differ-
ent question, and that is something worth ex-
ploring.

As 1 said before, my approach to philoso-
phy was a kind of revolt. This had a lot to do
with the structure of my department, which
was organized as a Department of Classics
and Philosophy. The original idea was that
we were to be trained primarily in classical
philosophy. Our concentration was on read-
ing the pre-Socratic philosophers, then the
Socratic philosophers—including Plato and
Aristotle—followed by a bit of medieval phi-
losophy, and then early modern philosophy.

I, however, became interested in postmod-
ern philosophy instead. I moved beyond even
late modern philosophy and began to show a
strong interest in postmodern philosophy.
One scholar who particularly caught my at-
tention was an American philosopher, Rich-
ard Rorty. From as early as the 1960s, Rorty
and some of his contemporaries had begun to
depart from mainstream Anglophone philos-
ophy, especially from its dominant concerns
with objectivity, rationality, representation,
and related ideas. I decided, therefore, to
work on Rorty. But I was met with resistance.
My professors were, in a sense, students of
Plato and Aristotle, so I had to convince them
that they should allow me to work on Richard
Rorty.
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The first book by Rorty that I read was
Philosophy and the Mirror of Nature (Rorty
1979). It is a fascinating book—one that de-
parts quite radically from mainstream Anglo-
phone philosophy. Later, Rorty wrote another
book titled Truth and Progress (Rorty 1998),
in which he argued that truth is not a goal.
Because if truth were a goal, we would be
able to say how close we are getting to it. He
then wrote Objectivity, Relativism, and Truth
(Rorty 1991), where he proposed replacing
the scientific notion of objectivity with the
idea of solidarity. He also argued that relativ-
ism is not something we should be afraid of.

In fact, Rorty is one of the very few philos-
ophers who was bold enough to openly de-
scribe himself as a relativist. Even feminist
philosophers—who are, in practice, doing
relativist philosophy—often resist that label.
Many feminist epistemologists in the West,
such as Helen Longino and others in that tra-
dition, insist that they are not relativists. The
same happens among African philosophers.
When I ask them, “Are you a relativist?” they
often respond, “No, I am not.”

So, I was genuinely pleased that Rorty was
able to come out and say, quite clearly, “T am
a relativist.” What especially caught my at-
tention was the way he juxtaposed objectivity
with solidarity, rationality with reasonable-
ness, and social coercion with reconciliation.

[ was drawn to this shift—to solidarity under-



stood as a matter of multiple perspectives, to
reasonableness rather than rationality, and to
reconciliation rather than mere coercion.
These ideas have since become the bedrock,

the foundation, of my philosophical research.

Moving into African Philosophy

As for African philosophy, I did not initial-
ly show much interest in it. And the reason
for this was quite deliberate. I wanted first to
survey the terrain—the landscape—of West-
ern philosophy. My intention was to chal-
lenge Western philosophy, but I believed that
in order to challenge it properly, I needed to
know exactly what I was challenging. So in-
stead of immediately entering African philos-
ophy, I spent time exploring the existing can-
ons of European philosophy. I used this
exploration as a basis for eventually moving
into African philosophy.

My PhD thesis was centered on the idea of
epistemic justification. In the European phil-
osophical context, epistemic justification is
often restricted to an individual subject—an
isolated knower, abstracted from context. I
sought instead to move from individual
knowledge to collective knowledge and to
ask how collectives justify their beliefs. At
the time, this was an emerging field in the
United States, which we now call social epis-
temology. Previously, epistemology had been

largely androcentric, individualistic, and con-
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text-insensitive. This work in social episte-
mology, therefore, prepared the ground for
me to turn more fully toward African philos-
ophy.

When 1 encountered African philosophy,
the first thing that was required of me was
time—time to reflect carefully on the exist-
ing canons of African philosophy. Only after
that could I begin to formulate my own views
about what needed to be done within the con-
text of African philosophical debates. I was
fortunate to meet Kwame Gyekye, one of the
most distinguished figures in African philos-
ophy. Gyekye was based at the University of
Ghana, and I met with him on several occa-
sions for discussion. He was a tremendous
intellectual stimulus for me, although our
scholarly trajectories do not fully converge.

On the other hand, although I never met
him in person, the philosopher who in fact
had the greatest influence on me was Kwasi
Wiredu, who had already passed away by the
time I was in the United States. In compari-
son with other philosophers such as Paulin
Hountondji and Odera Oruka, 1 find that
Wiredu’s concepts and explanations capture
Akan ontology more accurately, particularly
in terms of contextual sensitivity. Among
philosophical approaches circulating within
African philosophy—especially those fo-
cused on Ghana—Wiredu’s work stands out

for its explanatory power.



I was also extremely fortunate in my doc-
toral training. Richard Feldman, one of the
leading epistemologists in the United States,
was my supervisor at the University of Roch-
ester. Jeremy Wanderer, who at the time was
based in the philosophy department at the
University of Cape Town and later moved to
Boston, was another of my supervisors. In
addition, Carl Simpson of Wilfrid Laurier
University in Waterloo, Canada, also served
as one of my advisors.

I relocated to Rochester, which was geo-
graphically close both to Boston and to Can-
ada, making it possible for me to receive
guidance from all three scholars simultane-
ously. At the time, my home department was
still in a developmental phase and lacked a
sufficient number of faculty members who
could supervise my work. As a result, my
doctoral training came to be shaped largely
by scholars based in North America. But this
was not the only reason. At that stage, my in-
tellectual orientation was toward Anglophone
philosophy rather than African philosophy,
which made it necessary for me to seek su-
pervisors outside my home institution.

My experience in the United States may
not have been especially exciting, but it was
deeply instructive. Many of the discussions I
had with my peers revolved around the idea
of collective knowledge. This way of think-

ing departed significantly from the prevailing
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assumptions about knowledge that my col-
leagues took for granted. Engaging in these
debates played an important role in shaping

my philosophical trajectory.

1.3 Away from the lllusion of Superiority

African Literature

Suzuki: You mentioned earlier that you were
very interested in literature. Were there any
particular works or writers that you especial-

ly liked?

Inusah: I focused mainly on African writers. I
was also interested in European literature, but
only up to a point. At some point I realized
that in many European poems—especially
Romantic poetry—the poets list things like
flowers, for example, daffodils. And I had
never seen daffodils in my life. So, I simply
could not relate to some of these images. Be-
cause of that, I decided to focus more on Af-
rican poetry. I read South African poems, es-
pecially liberation poetry. 1 was also
interested in Nigerian writers. And then there
was one writer from Senegal who wrote The
Beggars Strike (Sowa Fall 1979=1981). It
has been a long time since I've read those
books, so I may not remember all the details,
but these are some of the works that really

interested me at the time.



Participant 1: I am also interested in West Afri- works at the senior high school level. Stu-

can literature. You mentioned Nigerian writ- dents usually find it hard to relate to them.
ers—who would you consider the best writer,
especially among novelists? Sentiments Toward Western Countries

Participant 2: At that time, or in the early stage

Inusah: Honestly, I don’t really know who the of your career, what kind of stance or senti-

“best” writer is. But I really love Chinua
Achebe, especially because of the way he
uses proverbs. At the same time, I often feel
tempted to read more women writers. I seem
to have a kind of soft spot for women’s expe-
riences—gendered experiences in Africa—
particularly the situation where women are
expected to work and, at the same time, to be
wives and mothers. So, to be honest, I'm not
even sure exactly what I want to say here. But
I do feel a strong desire to somehow place
myself within the experiences of African
women, to try to understand those experienc-

es from within.

Participant 1: What about Wole Soyinka?

Inusah: Yes, I've read his work as well. For ex-

ample, Death and the King s Horseman (Soy-
inka 1975), one of his plays. But Soyinka’s
writing often feels very obscure to me. His
language is extremely difficult. Even though
the point of his drama is quite educative,
there is a kind of hidden ontology in some of
his works. You really struggle to unravel it.

Because of that, it is difficult to teach his
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ment did you have toward Western countries?

Inusah: I did not have any resentment toward

Western countries themselves. But I did have
resentment toward Western intellectual agen-
das—toward Western ways of thinking about
Africa. When you study philosophy and read
some of the modern philosophers, you en-
counter what they say about Black Africans. |
don’t like reading those passages, because
they do not just make you sad; they also make
you very angry.

What is particularly striking, though, is the
hypocrisy of the period in which these writ-
ings emerged. These ideas were produced
during the Enlightenment—a time in Europe
when social equality was being actively pur-
sued, and when there were major social up-
heavals around people’s rights. And yet, at
that very same time, scholars were writing
texts that denigrated other human beings.
Take David Hume, for example. He is one of
the celebrated Scottish philosophers of the
Enlightenment. And yet he wrote extremely
negative things about Africa. That is the hy-

pocrisy I am talking about. The same can be



said of figures like Immanuel Kant. Edmund
Husserl also wrote very negative things about
Papuan people™V.

So, my concern was not really about con-
fronting individual persons. Rather, I was
thinking about how to confront this approach
to knowledge itself—FEuropean thought, Eu-
rocentric thought. The problem is not people
as such, but a particular way of knowing. In
that sense, I did not have a problem with

Western countries themselves.

My Kind of Relativism

Motsamai Molefe: Your fascination with Rich-

ard Rorty is itself fascinating to me. But what
really struck me as I was listening to you was
this issue of relativism. For the sake of our
mutual understanding, could you give us a
sense of what relativism is about, why some-
one would count as a relativist, or why femi-
nists, for example, might be regarded as rela-

tivists?

Inusah: Let me begin by noting the following

point. An American philosopher, Paul Bog-
hossian, wrote a book titled Fear of Knowl-
edge (Boghossian 20006). In that book, he ar-
gues that one of the main reasons scholars are
opposed to relativism is what is known as the
“equal validity” argument. The equal validity
argument goes like this: if there are different

perspectives on an issue, then all of them
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cannot be right at the same time. Therefore,
one must be right, and that one must be
judged superior to the others.

But the problem is this: no relativist actu-
ally subscribes to the idea of equal validity.
From that perspective, I think the very label
“relativism” is already based on a misguided
assumption. The kind of relativism I defend
does not assume that the existence of differ-
ent perspectives necessarily leads to dis-
agreement. The relativism I am talking about
does not operate with restricted diversity, but
it emphasizes participatory diversity. This is
an active form of diversity. It does not require
that you subsume your philosophy or your
perspective under another one, nor does it re-
quire that one perspective be declared “right”
over the others. At the same time, relativism
does not mean that anything goes. In relativ-
ism, we still have explanations. We have
what we call “warranted assertibility”: the
ability to explain why you believe what you
believe. And you can explain this to others in
a way that enables understanding®.

So, there are genuine possibilities for
cross-cultural communication within the
kind of relativism I am describing here. Now,
when we turn to Wiredu, what we see is the
following: Wiredu returns to African philoso-
phy, particularly Akan philosophy, and ar-
gues that Akan philosophy rests on certain

assumptions that are so robust that, when



placed on the world stage, they can be re-
garded as superior to other philosophical per-
spectives. | think that this very search for su-
periority is already deeply embedded in the
logic of universalism. Universalism is the
view that we should be indifferent to differ-
ence, and that once we adopt such indiffer-
ence, one particular idea must ultimately
override all others.

From my perspective, Wiredu should have
recognized the following point: Akan philos-
ophy may indeed be robust—for example,
the Akan conception of God—but there is no
reason why a Yoruba person or a Zulu person
should abandon their own concept of God in
favor of the Akan one, even if the Akan be-
lieve that their own ontological explanations
or theological views are far more robust than
others. What happens, however, is that Wire-
du begins from a relativist position but even-
tually returns to universalism. He tries to
present the Akan philosophical system as
somehow superior to others. He suggests that
if we enter into a cross-cultural philosophical
space and deliberate on the basis of so-called
“common assumptions,” then the Akan con-
ception of God, religion, and related ideas
will emerge as more robust than Western
ones—and that we will all end up choosing
the Akan view.

This is precisely why I argue that to be a

relativist is to confine oneself to explaining
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one’s own issues and one’s own epistemolo-
gy within one’s own context. The moment
you move beyond that and begin to claim that
your context is superior to others, you step
directly into the very universalism you were

trying to challenge and dismantle.

2. Situatedness of Knowledge

2.1 Epistemology of Collective Knowledge

Suzuki: As sociologists and anthropologists, we

are very interested in the practical or empiri-
cal ground of philosophy. In particular, I'm
interested in your relationship with an Afri-
can world—or more specifically, an Akan
world. For example, how do Akan proverbs

relate to your philosophy?

Inusah: As I mentioned earlier, I have an inter-

est in storytelling and proverbs as a form of
resistance. And one reason I go in this direc-
tion is connected to the question of why Afri-
can philosophy has so often been rejected. In
the early stages of African philosophy, there
was a long and intense debate about wheth-
er there is even something called “African
philosophy.” And one of the reasons often
given for rejecting African philosophy was
that it is a collective philosophy. Hountondji,

for instance, described it as an uncritical col-

lective talk of people, something that cannot



qualify as philosophy. This was also tied to a
series of Western attacks. There was also the
argument that because African philosophy
was not written down, it could not count as
philosophy. In other words, documentation
was treated as a condition for something to be
recognized as philosophy.

It is precisely for that reason that I turned
toward storytelling and proverbs. African sto-
rytelling was not originally documented. Afri-
can stories were not originally written. And
our proverbs were not originally documented
either—they are transmitted from one genera-
tion to another. Now, in doing this, I use the
book as a symbol. Here, the “book” stands for
Western civilization. It has often been said
that the West brought the book to Africa, and
that the book is “light”—and that prior to this,
Africa was a “dark continent.” What this met-
aphor implies is that what is in the book
should subsume the oral culture that has sus-
tained us for a very long time. And it is exact-
ly that assumption that I want to question.

But you see, oral culture has its own bene-
fits. The moment something is written down,
it becomes a dead thing. Oral tradition, how-
ever, is always alive, because it must be car-
ried by living people and transmitted through
generations. And beyond that, proverbs culti-
vate intellectual virtues—virtues of the
mind—such as listening attentively or look-

ing carefully. But when the book arrived,
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people began to rely on the book and stopped
listening for themselves. So the practices of
attentive listening and careful looking quick-
ly began to disappear from the African land-
scape. And yet, there is a very valuable—
though also vulnerable—intellectual resource
that we can learn from Akan proverbs. And
not only Akan proverbs, but the proverbs of
many other peoples. When I was in South Af-
rica, I also learned other proverbs. Proverbs
teach us about the situatedness of knowledge,
because proverbs themselves are knowledge:
they are knowledge claims, and they display
how knowledge is situated.

For example, there is an Akan proverb:
“Anomaa antu a, obua da.” If a bird does not
fly from its position, it dies—or it becomes
inactive. Meanwhile, the Germans would say
something like: “The devil’s favorite place is
the long bench”—that is, idleness. In abstract
terms, these two proverbs are saying the same
thing: you have to be active, responsive,
committed to your duty—otherwise you can-
not feed yourself. But what these proverbs
refer to are things that are available within a
particular context. Among the Akan, a bird is
available, and so a bird is used. Among the
Germans, a bench is available, and so a bench
is used.

What does this tell us? It tells us that prov-
erbs are situated. They represent knowledge

that is embedded in particular contexts. And



they also show us a concept of diversity: that
we can use our particular languages and the
resources available in our contexts to express
the same abstract idea. This is what I call par-
ticipatory diversity. To understand an Akan
proverb, you have to empathize with an Akan
person—you have to try to understand the
perspective: why the bird rather than the
bench. This is part of why I went into the
study of proverbs and storytelling. And once
you study proverbs, you realize that, espe-
cially in the Akan case, it is difficult to under-
stand them if you are not situated in the con-
text. You need a sense of familiarity with
almost every entity within the Akan ecology.
I have already spoken about aliveness, but
let me add a bit more. Akan proverbs are al-
ways alive. By “alive,” I mean they are treat-
ed as if they have life—they breathe. And for
language to “breathe,” it must have grounds.
In [an Akan language of] Twi, we call this
something like nnyinasoo—that is, what is
the ground upon which this proverb is con-
structed? And that ground must breathe.
Among the Akan, animals breathe—so they
“say” proverbs. Trees breathe—so they “say”
proverbs. The tortoise says his proverbs.
There are many proverbs attributed to the
tortoise. For example, there is a proverb that
says, “Akyekyedee se ensa ko na ensa aba.”
The tortoise says, “One hand goes, and then

the other hand comes.” At first it sounds very
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simple. But once you delve into it, you realize
why it matters. Think of animals that walk on
four legs: even if one leg is hurt, they can still
walk—perhaps limping, but still moving. But
the tortoise is different. Because it is enclosed
within its shell, if one of its legs—especially a
foreleg—is injured, its movement becomes
severely constrained, since the shell touches
the ground. So the tortoise cannot properly
move if even one limb is damaged. This helps
you understand why the tortoise says, “If one
hand goes, the other hand must come.”

But there is something else important. The
tortoise appears in this proverb also because
the tortoise moves slowly. Yet even though it
is slow, it still moves, and it still reaches its
destination. So the proverb is also saying if
one hand moves and the other hand moves,
even if the movement is slow, we will still
make progress. So you see, to understand this
proverb properly, you have to understand all
these contexts. And to understand those con-
texts, you must be situated within the Akan
ecological world.

Now, this brings us to the issue of attribu-
tion. This knowledge is attributed to the tor-
toise. But not all proverbs are attributed to
animals or trees. Some are attributed to parts
of the human body, for example. There is a
proverb attributed to the hand. There is a
great deal one can study here. But the most

interesting part is that it is the hand [a part of



the human body] that “says” it.

Then there are other proverbs that are not
clearly attributed to animals, trees, humans,
or body parts at all. So how do we justify
those proverbs? What grounds do we give
them? Because proverbs are always alive, we
justify them by grounding them in what the
elders have said. We say, “Our elders say so.”
And we say that because our elders are alive.
But remember: in African communitarian
contexts, even the dead are still alive. That is
why we perform libation: we first share food
and drink with the ancestors. So sometimes
we say, nananom, our elders—when our el-
ders say so and so, they do not lie. We attri-
bute the proverb to our elders in order to give
it life and to make it breathe.

These issues resonate deeply with our cul-
ture. And I think that to look at them is to
bring into focus what colonialism implanted
and what colonialism and modernity reject-
ed. That is why I return to them. This is part
of what decolonialism involves—what Aimé
Césaire (1947=2014) calls a return (retour),

and so on.

Situatedness as the Ground of Proverbs

Suzuki: How do you think philosophy and an-
thropology differ? Anthropology also does
this kind of work—analyzing local languag-

es, and so on.
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Inusah: [ am not merely analyzing or explaining

proverbs. I also go into philosophical details,
and [ sometimes use philosophical tools. |
want to ask: how are proverbs justified? That
is an epistemological question. How are
proverbs justified as a source of knowledge?
I theorize this, as I have been explaining. If
you go to an anthropologist, the anthropolo-
gist may explain the proverb to you. If you go
to a linguist, the linguist will tell you what the
proverb means in linguistic terms. But [ am
not only interested in explanations—I am in-
terested in the justifications behind these
proverbs and in whether it is possible to have
collective knowledge and collective beliefs.
Please note: proverbs are collective knowl-
edge, and they also function as the collective
memory of a people. In Eurocentric contexts,
[in contrast,] the tendency is to say that there
can be no collective memory—only individu-
al memory.

I also look at questions of migration, for
example—positionality, location, and dislo-
cation. For me, these become philosophical
questions through the use of proverbs. How
do Africans—meaning those who share cul-
tural descent with Africans, such as our
brothers and sisters in Europe and in the dias-
pora—connect with African proverbs? How
do they connect with these proverbs when
they are not situated? How do they share in

this collective memory? Among the Akan,



there is what we call adinkra—pictorial
forms of proverbs crystallized into images. If
you go to the United States, you can see Afri-
can Americans using symbols such as sanko-
fa to show a cultural connection back: you
are dislocated from your positionality, from
your situatedness, and you want to reconnect.

These are some of the things I examine.

“l Am Because We Are, We Are Because |

Am”

Nishio: You said that philosophy needs collec-
tivity and situatedness. How do you think the
meaning of being a philosopher changes de-
pending on the context? In terms of situated-
ness, Western philosophers are also situated
in their own contexts. And you are situated in
an Akan context, which may be a very differ-
ent context with its own landscapes, history,
and memory.

So I'm curious: even if we use the same
words—“philosophy” or “philosopher”—
they may carry very different meanings,
roles, and practices depending on one’s con-
text. From your perspective, how does being
situated in an African—or specifically

Akan—context reshape, or even challenge,

we inherited from the Enlightenment era, is
that Western philosophy does not accept that
its philosophy is situated. When René Des-
cartes said, “I think, therefore I am,” that was
a complete departure from situatedness. “I
think” is having an idea or an opinion, and “I
am” denotes existence. So Descartes says, |
think—therefore I exist. But in fact, it should
have been the other way around: it is because
I exist that I can think. Western philosophy,
beginning with Descartes, tried to place
knowledge—or ideas—ahead of existence.
They may have German Idealism and so on,
which are clearly situated in particular histo-
ries, yet they still present their philosophy as
universal. So, the core issue is whether one
accepts one’s situatedness.

In contrast, there is an African proverb of-
ten cited in relation to ubuntu, and for us it is
precisely about situatedness. It says, “I exist,
therefore I am.” And when we say you are
situated, we do not mean that you are situated
alone. You are situated as a social being. That
is why we say that you are a person because
you are with others. It is reciprocal: “I am be-

cause we are, and we are because I am”®.

what it means to do philosophy, compared to Placeness of Thought

the Western sense? Molefe: I think we’re slowly teasing out some-
thing here—and you’ve been naming it with a
Inusah: I accept that my philosophy is situated. strikingly interesting term. What you seem to

But the problem with Eurocentrism, which be suggesting is that the philosopher’s work
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is always located somewhere. Or to put it dif-
ferently, what you are teasing out is the very
idea of place.

Thinking along these lines brings to mind
philosophers from other traditions who speak
of “no-place,” an ideal of nowhere. In our
teaching, too, we often introduce ideas as if
they have no history—as if they simply fell
from the sky. Yet one of the central opera-
tions of coloniality, I think, was precisely an
erasure of place. After erasing an existing
place, a new place is then imposed. So, what
I keep hearing in what you are saying is that
this question of an “ideal place” is absolutely
central: nobody is nowhere. Every some-
where carries some knowledge, and that situ-
ated knowledge will generate different ex-
pressions. That is how I'm receiving your

point—am I understanding you correctly?

Inusah: Yes. I would say that knowledge is an

abstraction. But how we contribute to that ab-
straction comes from our embeddedness—
from our situatedness. So, the conceptual vo-
cabulary can vary, while the abstraction itself
remains the same. In other words, we say the
same things by using different conceptual vo-
cabularies. That is what I mean. And also—
yes—I reject completely this “God’s-eye”
point of view, this idea of a view from no-

where.
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How to Keep Proverbs Alive

Participant 1: I want to return to your first point

about your interest in African oral litera-
ture—proverbs and storytelling. You said
they were “not documented,” but I want to
disagree. To a considerable extent, many Af-
rican proverbs have in fact been document-
ed—for instance, as you yourself mentioned,
in the works of Chinua Achebe and Wole

Soyinka.

Inusah: No, I'm not saying they have not been

documented. What I'm saying is that prior to
the coming of Europeans, our proverbs were
not documented. Of course, by now, we have
documented them. But here is the problem:
the moment you document proverbs, you kill
them—they lose their sense of creativity.
Because proverbs are supposed to be used
in context. It is within context that new
knowledge emerges, through the creativity of
proverbs—through the way you adapt, ma-
neuver, and improvise with proverbs in par-
ticular situations. That is why, if you are in an
Akan community—say, you enter a chief’s
palace, a traditional authority space—and
you use a proverb inappropriately, you can be
fined. For them, a proverb is not merely “cul-
ture.” It is also creativity. You must know ex-
actly when and how to maneuver a proverb

so that it suits the situation.



Participant 1: So, you are against documenting

proverbs. But what if the population forgets
them [because they are not recorded as docu-

ments]?

Inusah: Yes—and that is precisely why what I

am doing now, instead of that, is to use Al
First, I have gathered about 500 Akan prov-
erbs. And I'm currently in the field, inter-
viewing people across different age groups,
asking how they interpret and understand
these proverbs. So I collect data on prov-
erb-understanding by age range. Then I bring
this to Al: I ask it to write a story around that
proverb, I feed footage into it, and I let it de-

termine the context.

Participant 1: But that is still documentation.

Inusah: No, no—look. That is also digitization,

yes, but it is a kind of digitization that is alive.
It is not dead like something written in a
book. What Al can do is this: if you say,
“Give me the meaning of this proverb under
this context,” it gives you a story of the prov-
erb in that particular context—in a visual

form.

Participant 1: Today we are talking about Al

But when Achebe was writing, this technolo-
gy was not there. So perhaps writing things

down was the only way. People preserved
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this knowledge because they felt they might

lose it.

Inusah: I think you may be taking me out of

context—Ilet me come back. Chinua Achebe
used proverbs in context. He did not docu-
ment individual proverbs one by one. What
I'm talking about is those who document in-
dividual proverbs as a dictionary. For exam-
ple, Kwame Anthony Appiah and his mother
documented about 7,000 Akan proverbs—
just the proverbs alone (Appiah et al. 2008).

Now, when people use proverbs inside sto-
ries and novels, that is good—but that is not
“proverb documentation” in the sense I'm
criticizing. That is using proverbs in context,
and that is absolutely acceptable.

What I am criticizing is when you take a
proverb, isolate it, write it down, and stop
there. Historically, the first people to start do-
ing that were colonial actors. I have discussed
this in some of my writings: there was an ear-
ly compiler who produced a first collection,
and then a German named Christaller wrote
down around 3,000 West African proverbs—
simply documented them (Christaller 1879).
That does not help. What we are trying to
move away from is that practice. The issue is
not using proverbs; the issue is stripping

them out of context and freezing them.



2.2 What Proverbs Are Among the Akan erbs are the product of the wit of one and the
wisdom of many. One person coins an ex-
How Proverbs Are Transmitted pression and brings it into the public sphere;

Participant 3: To help clarify the discussion, let it resonates with people, they adopt it, they

me pause for a moment and ask for confirma-
tion. What I am particularly interested in is
this: in an African context, what is considered
a “proverb” in the first place?

Given that African proverbs often do not
have a written script, how are their accuracy
and meaning maintained? As proverbs are
passed down from generation to generation,
contexts inevitably change. Words spoken
two hundred years ago may not be teachable
in the same way in the age of Al If that is the
case, the meanings and uses of those words
must also change over time. Under such con-
ditions, how is it decided what counts as a
“proverb” and what does not? To be honest, it
sometimes feels to me as though there is a
certain absence of authority here. I would
very much appreciate it if you could offer
some insight from within your own context

as to whether this understanding is correct.

Inusah: First, I would avoid speaking of “Afri-
ca” in general. Let’s talk about Akan prov-
erbs. In Akan proverbs, authority is collec-
tive. Because the moment you install an
individual authority, you defeat the commu-

nitarian idea of knowing. From my investiga-

tion, this is how proverbs are formed: prov-
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refine it over the years, and it becomes public
usage. The name of the original person disap-
pears completely.

So, for attribution, Akan people find it bet-
ter to attribute proverbs to our nananom—
our elders/ancestors, those who are still alive
and those who are dead—rather than to a sin-
gle individual. Also, there is no single inter-
pretation of any Akan proverb: interpretation
depends on context. But you can also fall out
of context. There are linguistic and social
structures you must follow. If you say a prov-
erb among your peers—same age group—
there is a way to address it; and that address-
ing itself is part of the proverb. In other
words, who you are addressing, and how, is
woven into the act of proverb-speaking.

So yes, many things go into how proverbs
are adjusted and altered. But that does not
mean we need a single authority. In a com-
munitarian framework, if you discover some-
thing, it belongs to the community. Knowl-
edge is shared; it is collective. I collected
many proverbs from a town called Ejisu. And
you may be surprised: some of the people
who gave me deep insight into the meanings
of many proverbs—including even some el-

ders—were under thirty. So this tradition is



not simply dying. It is dying in urban areas,
perhaps, but within the core—traditional
Akan towns and houses—you still have

young people carrying it forward.

Ecological Background of the Proverbs

Participant 4: My interest lies in the relationship

between folktales and proverbs. Folktales are
not proverbs themselves, but in many cases,
it is not the entire story that is widely shared—
rather, it is the final line or the key point that
circulates most broadly. What I would like to
ask, then, is how such folktales are remem-
bered and transmitted. It is often the case that
older people know the whole story, whereas
younger generations know only the conven-
tional ending or the core phrase. There has
been a great deal of discussion about the con-
tinuity of collective memory, but folktales
take a different form from proverbs. How do
you understand this partial remembering and
transmission of folktales, especially in rela-

tion to proverbs?

Inusah: Yes—some proverbs have folktales

around them. One interesting thing about
Akan proverb practice is that it differentiates
between axioms, apophthegms, and prov-
erbs. In European cultures, it can be difficult
to separate “proverb” from “apophthegm” or
“axiom.” Among the Akan, we have ebe—

that is the proverb. And we also have asem
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sebe: sayings or expressions that resemble
proverbs. These are the two main categories;
other forms tend to collapse into these. Asem
sebe 1s not a proverb—it is language that re-
sembles a proverb. And one important point
is that if you take something that is not a
proverb and attribute it to the elders, the el-
ders will stop you and tell you, “This cannot
be assigned to us.” So there is a form of gate-
keeping with rules that protect the integrity
of proverbs and ensure that the core can still
be transmitted. In fact, among the Akan,
when someone is to become a chief or king,
one thing that is examined is the person’s flu-
ency in using proverbs, and their understand-
ing of them. That is how, within the core,
proverbs are transmitted.

In urban areas, however, it is different—
partly because of Westernization. Akan peo-
ple believe in totemism; every family has a
totem symbol. Yet in senior high school inter-
views, many students can say they belong to
a given family, but they do not even know
what the symbol is. We have been moved
away from our ecology, and younger people
struggle with proverbs because the entities
invoked in the proverbs are no longer famil-
iar to them. In that respect, there is not much
we can do. As for your (Participant 3’s) ques-
tion about changing metaphors—replacing
“horse” with “car,” for example—that kind

of change has happened in Yoruba proverbs



in Nigeria; with the influence of pidgin, a lot
has shifted. As for that, colleagues assembled
many examples and shared them with me.
But I haven’t worked on that yet (the concep-
tual changes in terms of the object). And
frankly, sometimes I hesitate, because going
too deeply into the language can pull me

away from philosophy.

Inusah: The use of Al is both a problem and an

advantage. When I think about this issue, the
first thing that comes to mind is the follow-
ing. As you know, many students now use Al
in their own ways, often copying content
generated by Al with very little cognitive en-
gagement of their own. This is a very difficult
problem. At the same time, there is a kind of

contradiction here. When we try to check

3. Decolonial Pedagogy whether students have used Al, we often end
up using Al itself to do the checking. In other
Al and the Question of Personhood words, we rely on a tool we already distrust

Nishio: At this point, I would like to turn to the in order to verify the integrity of what that

question of education. To begin with, I want
to ask about how we should engage with Al
in educational settings. There are many de-
bates surrounding generative Al, but in one
of your lectures you focused on the issue of
the digital divide (Inusah 2024b). In many
African contexts, a large number of people
do not even have access to the internet, and as
a result, their knowledge is treated as if it
does not exist in the process of Al produc-
tion. This concern with accessibility also
seems to be reflected in the way you open up
philosophy through Akan philosophy. If 1
were a student, I think I would find this ex-
tremely compelling. As Al is increasingly
used—and as we find ourselves being used
by AI—how have students responded to your

approach?
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tool has produced. That is a rather strange sit-
uation.

That said, I believe Al is already here to
stay, and we cannot stop it. What we need to
do is to help students understand that the use
of Al must not replace their own intelligence
or their own ways of creating knowledge. To
explain this, I draw on our own ontology. I
explain why they, as persons, are fundamen-
tally different from Al In Western contexts,
there is a great deal of confusion about
whether Al can be considered a “person” and
about the difference between human intelli-
gence and artificial intelligence. But in our
context, there is a clear way of understanding
this distinction: if you are human, you are a
person, and as a person, you are not the same
as AL

Among the Akan, being a person does not



mean being composed only of a body and a
brain. After all, AI also has neuron-like struc-
tures and chips that function in ways similar
to a brain. But we have additional elements.
Among the Akan, this is called okra, which is
understood as the “spark of life.” Okra de-
notes the final encounter a person has with
God just before birth—the moment of depar-
ture. In this sense, a human being is constitut-
ed by this spark of life. When I use the term
“God” here, I am not referring to a specific
religious deity but to a concept that is broadly
shareable. In addition, we have sunsum, a
spiritual element that shapes one’s character
and personality. Many of you may have expe-
rienced meeting someone whose presence
feels overwhelming, or someone you are nat-
urally drawn to, or conversely, someone you
instinctively keep your distance from. That is
sunsum. Furthermore, a person is connected
to their mother through mogya (blood) and to
their father through nton (or ntron). To be a
person is to carry all of these elements. Al by
contrast, is merely a “body.” In our context, it
has no biological connection to parents, and
it has neither okra nor sunsum.

What I want to emphasize through this ex-
planation is that in our context, you are a per-
son. And because you are a person, even if
you have access to tools that make thinking
easier, you must not abandon your own cog-

nitive agency. | always explain this in ways
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that students can easily grasp from within
their own context. That is how they are able
to understand my point without contradic-
tion. So, my concern about Al can be summa-
rized as follows: we can use Al, and we can-
not stop using it. But when it comes to
educating students, we must ensure that Al
does not replace their own cognitive capaci-
ties. This is because students are not merely

humans; they are persons.

Pedagogical Practices for Moving Beyond
Colonial Philosophy

Participant 5: I have a question related to this

idea of “aliveness.” It concerns philosophy as
a discipline. Just as documentation can freeze
something, disciplining a field—turning it
into an academic discipline—can also force it
into rigid frameworks. I would like to ask
about the relationship between philosophy as
an institutional discipline in the university
and your own practice as a philosopher. To
what extent do you think it is possible to
teach this sense of “aliveness” within the uni-
versity system? Or do you think it is neces-

sary to reform the discipline from within?

Suzuki: Related to this, we are also interested in

how you teach philosophy and how you com-
municate philosophy to a wider audience. In
particular, we would like to ask about the

concept of “intellectual virtue” that you dis-



cuss in one of your articles (Inusah 2023).
Could you elaborate on how you put this idea
of intellectual virtue into practice in your ac-

tual teaching?

Inusah: As I mentioned earlier, my focus has

been on a kind of digression from Western
philosophy—and by Western philosophy
here, I mean colonial philosophy. The way
colonialism manifests in Africa differs from
region to region. When I was in South Africa,
I realized that colonialism there is much more
concrete and physical. In South Africa, you
can see colonialism, so you feel compelled to
confront it. You can see racism, so you want
to confront it.

In Ghana, by contrast, colonialism is far
more subtle. When South American col-
leagues speak of coloniality as distinct from
colonialism, they often mean that colonial-
ism has formally ended and that a new phase
has begun. In Ghana, however, we under-
stand our situation through what our first
president, Kwame Nkrumabh, called neocolo-
nialism. We do not believe that colonialism
actually ended; rather, it transformed itself.
Nkrumah made this point in his book Neo-Co-
lonialism (Nkrumah 1965).

From my context, because colonialism
keeps changing, it can become difficult even
to recognize that one has been conditioned

within a colonial framework. It becomes hid-
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den from us. For example, when you drive
toward my university, at the entrance there is
a figure holding a book and a light—an un-
mistakable symbol of colonial education.
And yet this university was founded by a
Pan-Africanist, Nkrumah. The fact that this
contradiction is not immediately obvious to
us reveals the depth of our conditioning. Un-
til around the year 2000, Ghana even used a
former colonial castle as the seat of the pres-
idency. The horror of those castles—the
death, the violence, everything that happened
there—was quickly silenced. No one spoke
about it.

My approach to teaching, then, is to fore-
ground what I call sensitivity. By sensitivity,
I mean awareness—awareness of how we, as
colonized people, have been conditioned.
How do I teach this? I teach it by emphasiz-
ing virtues—virtues of the mind. Colonial
styles of knowledge, as I see them, are
marked by epistemic vices, such as epistemic
arrogance: the belief that “only our knowl-
edge is valid,” that “ours is better than yours,”
and that “others must conform to our struc-
tures.” To dissociate oneself from this re-
quires intellectual virtues. You need humility
to learn from others. You need courage be-
cause challenging conformity always comes
at a cost. If there is an established order and
you try to challenge it, there is a price to pay.

That is why courage is essential. So, I teach



the virtues of courage, humility, and empa-
thy. I teach the virtue of attentive listening
and the virtue of careful observation.

I do this pedagogically, not through the
formal curriculum. I infuse my teaching with
practices that train students to listen and to
see. Sometimes I take my students to Elmina
Castle® and simply ask them to observe ev-
erything and tell me what they see. [ want to
train them to see. If you have been to Ghana,
you will know that the structure of Elmina
Castle and the surrounding roads already tell
a story of oppression. There are about fifteen
cannons facing the city and only two facing
the sea. Why? I mean, the real enemy must
come from the sea. So, you see the idea.
These are things I want students to see silent-
ly and become sensitive to. This is how I try
to teach decolonization—through sensitivity
to context. This approach also informs my
definition of African philosophy. I believe
that anyone who theorizes through sensitivity
to the African context is an African philoso-
pher. That is my definition. And it is this defi-
nition that makes much of what I do as a

teacher possible.

Participant 1: You seem to resist creating a sim-

ple “[African] us versus [Western] them” di-

chotomy.

Inusah: Yes. So how do I address that issue? For
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me, the key lies in vocabulary. Our institu-
tions are colonial institutions, and the vocab-
ularies they use already emphasize dichoto-
mies. As Paulo Freire argues in his critique of
the “banking model” of education, the teach-
er stands as an authority, the student is treated
as a passive recipient, and knowledge is de-
posited into them (Freire 1968=[1970] 2000).

Pedagogical practices grounded in sensi-
tivity to context depart from this model. I al-
low students to look and to tell me what they
have seen. Through collaboration and dia-
logue, we clarify our differences—but we do
not seek to eliminate them. This is how I try
to bridge gaps. Otherwise, education itself
becomes oppressive. When teachers and stu-
dents are isolated from one another, when
teachers see students as empty vessels and
students see teachers as unquestionable au-
thorities, we end up reproducing the very co-

lonial context we claim to be challenging.

The Problem of Capitalism in the University

Molefe: Recently, something has left a particu-

larly strong impression on me—an impres-
sion that has become increasingly clear the
more | speak with undergraduate students.
Many of them genuinely want to learn, and
quite a number even aspire to enter education
themselves, to take up positions as instruc-
tors. They come to the university with the as-

sumption that a teacher is, fundamentally,



someone who teaches. At the same time,
however, artificial intelligence is unmistak-
ably transforming the landscape of their
learning.

I raise this point because I want to bring a
certain issue into sharper focus: namely, the
extent to which universities and the produc-
tion of knowledge are captured by capitalism.
We are deeply implicated in this system. Our
salaries, careers, publications, and evaluation
regimes—all of these represent forms of in-
vestment we have made within it. If, taking
this into account, we begin to question criti-
cally the everyday structures of the university
itself, we can see that these structures were
historically formed within a European con-
text, subsequently transplanted into Africa
and other regions, and continue to carry
heavy colonial connotations.

The problem is that what is taught within
these institutions says very little about our
own lives and realities. This leads me to re-
peatedly ask: how might we free students
from this structure? This question returns to
me insistently because I am acutely aware of
how the power of capital becomes invisible
in discussions of this kind. We are, after all,
sustained by this very system—our salaries,
career paths, and publishing opportunities are
embedded within it. For this reason, the ques-
tion of capitalism cannot be easily disentan-

gled or set aside. I wish to present it here as a
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question that is directed, first and foremost,

at myself.

Inusah: It is funny: when it rains and students

cannot come to class, they are jubilant. If
they hear that I am ill and unable to teach,
they are less concerned about my condition
than delighted that “the professor cannot
come.” In that sense, I think students general-
ly do not like coming to class.

Yet I am convinced of one thing: when stu-
dents come to love the lecturer, they also
come to love what is being taught. Through
this approach, my classes are usually full,
and sometimes, at the end of the semester,
students even say that they do not want to
leave. This is because we must allow them to
enter into what is being taught.

At the recent Kyoto Conference, a profes-
sor—Yasuo Deguchi—spoke about the idea
of “diving,” which I find to be an extremely
important metaphor. Since coming to Japan, |
have learned many significant things, and
among them is this way of thinking about
“diving” and “surfacing.”® Just yesterday, in
conversation with Japanese researchers,
someone put it this way©®: one can look at the
sea and theorize about it; one can touch the
sea and theorize about it. But to truly know
the sea—to understand the strength and di-
rection of its currents—one must actually

dive into it.



The same applies to students. When one
“dives” into something, one concentrates be-
cause one enters it with the whole body. One
does not merely listen with the mind but en-
gages through the body. This is what I refer to
as sensitivity. Students enter from within and
dive for themselves. When this happens, the
majority become genuinely interested. Of
course, there will always be some who refuse
to come. But overall, this approach leads
many students to continue attending classes.

So, returning to the question of capital:
when you speak of it, are you referring to the

investments that we ourselves have made?

Molefe: No—not investments in that sense, but

the institutional structure itself.

Inusah: I see. In 2024, I wrote a paper on the

“entrepreneurial university” (Inusah 2024a),
an emerging phenomenon that is currently
permeating much of Africa. At one point, |
went to see a vice-chancellor, who simply an-
nounced, “We are going to introduce the en-
treprencurial university.” I felt compelled to
ask in response: what exactly is an entrepre-
neurial university? And what happens to the
core of the humanities? Courses in philoso-
phy, history, and religion do not generate
money for the university. So what, then, be-
comes of our position?

All of this, in fact, forms part of a broader
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neoliberal framework that has come to be
normalized in Africa. Neoliberalism rests on
the assumption that the market should deter-
mine everything—including political power
itself. As a result, enormous sums of money
now flow into politics. To become a presi-
dent, a senator, or a member of parliament
requires vast financial resources. And once
one has spent such sums to become president,
one must, of course, recover that investment.
Neoliberalism is also accompanied by ideas
of privatization, deregulation, and the remov-
al of regulatory power from the state. Gov-
ernment intervention in the running of insti-
tutions is expected to be minimal, if not
entirely absent.

These conditions have given rise to partic-
ular institutional arrangements. In my coun-
try, we already have what is called “cost-shar-
ing,” whereby education is no longer the sole
responsibility of the state but a shared burden
between parents and educational institutions.
More recently, however, another model has
emerged: “fee-paying.” This refers to specif-
ic programs designed exclusively for the
wealthy, for the bourgeoisie—because they
can afford them. To become a medical doctor,
a lawyer, or an engineer, one must pay one’s
own tuition in full. What this means, quite
simply, is that if you are poor, you cannot be-
come a medical doctor. Ultimately, then, this

is a systemic problem.



To borrow Professor Deguchi’s terms, it
concerns overt actions, the bridges that con-
nect institutions, and the core values that sus-
tain them (see note (5)). The core value at
work here is the neoliberal belief that the
market should determine everything. This
value is then embedded within the “bridg-
es”’—public institutions such as the executive
and the judiciary. In our system, often de-
scribed as a neo-presidential system, the
president appoints nearly all positions, in-
cluding the chief justice, who heads the judi-
ciary. In other words, by becoming president
through the power of the market, one gains
not only political authority but also economic
dominance and extensive appointive power.

Against this background, neoliberal power
declares, “This is democracy.” Very well—
hold elections every four years, and funds
will be released by the IMF. The money flows
in, and that same money is then used again in
politics. The cycle continues. This is why I
believe we must question the values that sus-
tain our democracy—the very core values
themselves. At the same time, we must also
question the “bridges,” the institutional struc-
tures that uphold this form of democracy. If
African nations can stand together, dive
deeply, and then surface again, we may yet be

able to find solutions to these problems.
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4. The Philosophical Potential

Taking Philosophy Beyond the University

Participant 6: At present, it has become increas-

ingly difficult for us to step outside the uni-
versity. The university itself is being mar-
ketized, to the point where the market
increasingly determines what counts as
“knowledge.” This is not a problem limited
to Africa; it is occurring everywhere.

Even so, I wonder whether philosophy
may still retain the potential to move beyond
the market. There is reliable knowledge em-
bedded in cultural contexts that may appear
valueless from a market perspective, yet such
knowledge can speak deeply about humanity
and social life. This is not merely an institu-
tional issue but a question of a more funda-
mental vision. I also feel that those outside
the university may be better positioned to ar-
ticulate this problem.

If philosophy were practiced outside
Western knowledge infrastructures and be-
yond the university, what forms might it
take? I think this is related to the question of
translation [between different knowledge
systems] and the difference between anthro-
pology and philosophy we talked about earli-
er. I see anthropology as a discipline of trans-
lation, but how do you understand translation

in the case of philosophy?



Inusah: To be frank, I find it shameful that phi-

losophy has become what it is today. In a
sense, we have all become “small capital-
ists”—and I am no exception. If one looks
back to the origins of philosophy in Greek
history, philosophers did not practice philos-
ophy for money. It was the Sophists who
taught philosophy for money—those rhetori-
cians and educators said to take payment in
exchange for teaching virtue. Yet today we
have, in effect, become replicas of the Soph-
ists. We do philosophy for money. Students
who come to the university pay tuition fees.
Under such conditions, “not teaching” is no
longer a viable option, because a clear con-
tractual relation exists between the student
and the lecturer. Precisely for this reason, I
have been trying to take philosophy beyond
the university.

One concrete way of doing so is through
projects that engage people outside the walls
of the university. In such contexts, I do not
position myself as the one who teaches; rath-
er, | find that they teach me many things. I sit
together with elders and with young people,
and we discuss proverbs. This work is deeply
connected to the question of translation you
raised.

One persistent problem I have encountered
in research projects shaped by Western per-
spectives is the tendency to extract data from

local contexts and then fit it into Western the-
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oretical frameworks, thereby hierarchizing
what is found. For example, in our context,
while there are biological differences be-
tween men and women, there is no strict di-
chotomy in social roles; roles are, in princi-
ple, complementary. Yet when this is re-read
through a European lens, it is reorganized
into a schematic narrative—“the man is the
head of the household and owns property; the
woman belongs inside the home,” and so on.
Such reinterpretations continue to this day.
Indeed, I repeatedly tell a doctoral student
whom I supervise, “The assumptions you are
bringing in are not the ideas that sustained
our communities in the precolonial era.” She
is well versed in global debates concerning
women’s oppression in the modern world, yet
she attempts to present these debates as “Af-
rican feminist philosophy” without sufficient
attention to the ontological ground of the
community she claims to speak from. I there-
fore ask her, “Which African feminist philos-
ophy, precisely, do you mean?” Over time,
she has begun to recognize that the ontology
whose presuppositions she was criticizing
does not necessarily hold in every context. A
friend who studied women’s roles in India
told me something similar: as she went deep-
er into the ontology of a particular communi-
ty, she realized that care for women was al-
ready embedded within the society. It was not

articulated loudly in the terms she expected,



but it existed—embedded differently and op-
erating through another grammar of social
life.

This is why one of my practices today is
the following: when someone asks me, for
instance, “What is the Akan perspective on
AT?” T return first to Akan ontology and ex-
plain from there what Al means for us. This
helps avoid the habit of taking a concept and
forcing it directly into a Western frame.

Let me give another example. Recently in
Germany, | participated in a discussion on
“green energy.” Europe speaks of a “clean
energy transition”: no fossil fuels, batteries
instead. But where do the resources for those
batteries come from? The answer is Congo in
Africa—where forests, vegetation, and land
are destroyed, and where human exploitation
also occurs: people are made to work twen-
ty-four hours for mere pennies. Yet this is still
called an “energy transition.” The question,
then, is: whose context does this transition
serve? It is framed in a European context—
and once again we encounter the dichotomy
of “us versus them.”

One way to address these problems is to
cultivate an empathic orientation toward the
ontology of those whom one studies and to
involve them actively in the research process.
Furthermore, once research has been pub-
lished, it should be returned to the people

from whom it emerged. They should be able
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to read it, to assess it, and to point out misrep-
resentations where they exist. Too often, we
extract data, complete the project, and never
return to those who helped us. In European
academic language, research collaborators
are often called “informants,” but this term is
itself derogatory. They are not merely provid-
ers of information; they are experts—because
they know what we do not. Research, there-
fore, cannot be a one-way process. It must be
grounded in mutual respect, involving the
sharing of both the process and the products

of research.

The Dialogical Possibilities Between the
“South” and the “East”

Nishio: We have already entered our final topic:

the future role of philosophy. You practice a
philosophy that is deeply situated in the
Akan—and more broadly, Ghanaian—con-
text, while at the same time attempting to
build bridges to different countries and his-
torical contexts, such as Japan and Germany.
I would like to ask how you envision con-
necting your philosophy with new collectives
that are, in a sense, outside your usual con-
text—for example, Japanese scholars and
other emerging audiences. Yesterday, you
mentioned that you were inspired by Profes-
sor Yasuo Deguchi’s talk. We find ourselves
similarly situated in a moment marked by in-

tensifying neoliberalization and privatiza-



tion, where more and more aspects of life are
reduced to money. Against this background,
if you have thoughts on future prospects—es-
pecially concerning gathering together, form-
ing networks, and cultivating collectivity—

please share them with us.

Inusah: To be honest, [ am quite optimistic. The

emancipatory struggles that Africans have
undertaken in the name of decoloniality have
already begun to bear fruit. One reason is that
these efforts have enabled us to connect with
other communities beyond Africa. Today, the
emergence of multiple African Studies de-
partments in Europe and Asia is particularly
striking; it signals that these conversations
are no longer confined within Africa.

As I'was also saying over dinner yesterday,
I believe it is important that we, as African
scholars, begin to look toward the East. In de-
colonial practice, we have often written with
Western readers in mind—effectively look-
ing up toward the North. Yet we also need to
look toward the East, because we share many
things in common.

Through decolonial efforts, many Africans
have come to live with a form of double con-
sciousness. In processes of self-discovery,
when one recognizes contradictions in what
one has inherited from the West, one oscil-
lates between repulsion and acceptance. This

movement back and forth—between Western
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ideas and African ideas—has shaped how Af-
rican philosophy itself has been perceived.
For a long time, African philosophy was
treated as little more than a reaction to West-
ern racist ideas and remarks directed at us.

Yet in relation to the East, I find a certain
sense of familiarity—precisely because the
differences do not feel as vast. Here lies the
possibility that our philosophies can resonate
with one another. Reflecting on what I have
heard and read, and on the Kyoto Conference
in particular, I have strongly felt that we have
a great deal in common. This suggests that
meaningful collaboration could allow us to
make important strides. It would also help us
avoid falling into mistaken binaries or false
oppositions.

At present, the East looks to the West, and
Africa also looks to the West, as if that were
the only path. For Africa, the structure be-
comes “us and the West”; for the East, “the
East and the West.” But what about the South
and the East? There is room for very lively
and stimulating conversations there—con-
versations that could improve our institutions
and policy directions, and even enrich our

respective ontologies.

Molefe: Yes—frankly, I have been in academia

for several years now, and my attention has
been heavily oriented toward the West. Yet

coming here, listening carefully—especially



to the keynote address at the Kyoto Confer-
ence—I found many ideas that I could genu-
inely relate to. I therefore believe that mean-
ingful dialogues can take place between our
other traditions: we can learn from one an-
other, collaborate, and work toward creating
a different world for the next generation of
students and intellectuals. For me, simply be-
ing here has been an event full of promise. I
am thinking of carefully letting go of the
West (laughter). I have invested a great deal
of effort there. Now I want to see what we
might do together with brothers and sisters
from this part of the world. I believe there is

much we can do. I feel deeply inspired.

Inusah: Finally, I would like to use this opportu-

nity to express my gratitude to Professor Mo-
toji Matsuda, Professor Itaru Ohta, and ev-
eryone involved in the African Potential
Project. Interestingly, at the final stage of the
project I contributed to the writing, and I hap-
pened to be the youngest among the col-
leagues who contributed to the final volume.
It has been a source of pride that my work
was translated into Japanese. I keep the two
books—an English version and a Japanese
version—on my shelf. I never imagined that
this would become the beginning of my rela-
tionship with Eastern philosophy; I thought it
would be an outro, a conclusion. But now I

see it differently. I would also like to thank
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the organizers for today’s arrangements—for
taking care of so many things and inviting me

here. I am truly grateful.

Endnotes

(1) On the discrimination against Africans artic-

ulated by philosophers from Hume through
Kant, see More (1996). On Husserl’s remark
that “even Papuans are not beasts but human

beings,” see Moran (2011).

(2) “Warranted assertibility” is a concept dis-

cussed by John Dewey in relation to the na-
ture of knowledge. Dewey held that knowl-
edge cannot be absolute and immutable but
should be understood as warranted belief—
belief that has been tested through inquiry.
Thus, insofar as any claim remains open to
possible refutation, it cannot be regarded as
an absolute and unchanging truth; neverthe-
less, it can be clearly articulated as a conclu-
sion warranted through inquiry (Dewey

1941).

(3) The notion of ubuntu referred to here is

widely known as an indigenous African con-
ception of social personhood and ethics, and
it was repeatedly discussed at the Kyoto
Conference. Molefe, a philosopher who spe-
cializes in ubuntu, responded to questions
from the floor at this roundtable by explain-
ing it as follows. ubuntu is an ethical frame-
work grounded in: (1) the cultivation of a

cognitive and moral disposition that recog-



“)

©)

nizes the intrinsic value of the very existence
of others; (2) the acknowledgment that all
human beings possess both the potential to
become their best selves and the capacity to
be kind to others; and (3) an understanding
that humanity is essentially shared and
comes into being only through relations with
others and through cultural and social infra-
structures. One cannot be human in isolation;
one becomes human within infrastructures of
language, the body, culture, and care.
Elmina Castle is located near Cape Coast on
the southern coast of Ghana and, after its
construction in 1482, served for nearly four
centuries as a major hub of the transatlantic
slave trade.

A model of the thought process presented at
the Kyoto Conference. In the concept paper
prepared for discussion, three analytically
distinct levels were identified: the level of
explicit practical action; the core level of val-
ues and worldviews that implicitly underpin
such action; and the level of mediations—
such as institutions—that connect the two.
Taking the initials of these three levels, the
model was termed the ABC model. To re-
spond to social problems manifested at the
level of action, a reciprocal movement of
thought was proposed: “diving” into the me-
diating and core levels to identify root causes
and then “surfacing” by discovering alterna-

tive values and reflecting them back into the
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(6)

levels of mediation and action (Kyoto Insti-
tute of Philosophy 2025: 13-5).

On the evening prior to this roundtable, Inu-
sah participated in a gathering with Japanese

scholars, including the two moderators.
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